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PREFACE 



This series of Letters was first published in the Christian Herald. They 
are now presented to the Christian Pablic, in the present form, in compliance 
with the request of the Rockingham Christian Conference. This little Tolume 
is designed to be an antidote for the diffusive poison of Modern Universalism. 
The author professes to be thoroughly acquainted with tlus whole system of 
error. The folly, absurdity and infidelity of Modem Umversalism, the soph- 
istry and outrageous perversions of the scriptures by which it is sustained and 
commended to the minds of the unstable and unthinking, are but poorly under- 
stood by those who have not been themselves ensnared in the dreadful de- 
lusion, or who have not carefully examined the works of its most popular 
authors. In both of these respects the author feels himself qualified for the 
work he has undertaken. He was once deluded with a species of Universalism. 
He has also carefully examined its standard authors ; and [he is confident thai 
this little work is a sufiicient answer to every Universalist book now before 
the public. The old cry of " MisrepreseniatUm" will probably be raised ; but 
this charge cannot be sustained. When a Universalist exposition is given and 
examined, the'authorjis named, or his work definitely referred to. Universalist 
authors have been allowed to speak for themselves, as far and as explicitly as 
the fimits of the work would permit. Their arguments have been considered 
and answered. 

FaU River, 1842. 



*- 



^ 



LETTERS TO A UNIVERSALIST 



: LETTER L 



My Dear Sir : — 

I deejjly regret to learn by yours of -, that you have em- 
braced Universalism. I know what that ism is. I was once 
somewhat ensnared in its dreadful delusion^ and can ^^speak what 
I know, and testify what 1 have seen " concerning it. 1 have 
a multitude of reasons why I cannot be a Universalist ; reasons 
which to ray mind are invincible, some of^hich I will endeavor , 
to spread before you. May I not hope that you will give them 
a careful reading, and ponder well your footsteps before you 
give yourself up to the delusive hope that you must go to 
heaven because there is no hell? I cannot adopt your views, 

1. Because man is manifestly a moral agent, and therefore 
an accountable* creature. The advocates of Modern Univer- 
salism, understanding that moral agency involves moral ac^ ^k 
countability, have endeavored to destroy all sense of accounta- ^^ 
bility by denying the moral agency of man. They, like the 
old fashioned Anti-nomians, are generally fatalists. They 
contend that man has no power to resist the diyine will — that 
God is the author of all things, and that among these all things 
SIN holds a place. Now what is moral agency ? It is the 
power^&f moral action, the power to deliberate in view of mo- 
tiv,es — ^to reason — to choose and to a^ That man has suck 
an agency is evident, (I) from the fact that God everywhere 
addresses him as a moral agent, gives him a moral law, blames 
him for its violation, commends him for obedience, proni^ses 
and threatens him, rewards and punishes him. The whole 
of divine revelation, frjyn Genets to Revelation, every book, 
chapter and verse bear testimony to the moral agency of man. 
Were be a mere creature of necessity, a macbinei propelled 

1* 
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along by the irresistible impulses of fate^ there would be as 
much propriety in giving a moral l^w to a steam engine as to 
man. Such an incongruity can nowhere be found in the 
'^ ways and means'' of a wise and benevolent Creator. The 
moral agency ofinan is one of tlfat kind of truths^ which, like 
that of the Divide ^e:;cistence, is everywhere taken for granted. 
And this is better evidence than one hundred individual texts, 
which Inflight affirnr^ in so. many words. For in such a case 
the sense might d^rid upon the genuineness of the texts and 
meaning of certain wl»rds employed ; but now the sentiment 
is in more than ten thousand texts taken for granted, as some-^ 
thing that neither men nor devils can successfully call in mttfS-^ 
tion. (2.) It is further manifest that man is a moral agent from 
the fact that mankind — (their religious creeds out of sight-^) 
universally regard each other as moral agents. They establish 
governments, form laws, form contracts, administer rewards and 
punishments, and regard each other as praiseworthy or blame- 
worthy. But this would be a wretched anomaly if man were 
a mere automaton. (3.) The moral agency of man may be 
argued from universal consciousness. Every man has the 
witness in himself. Every man who has not become a fit 
subject for the insane hospital, knows ttiat he is a moral agent 
— that he has the power of deliber^ftibn and volition, and that 
he is blameworthy and praiseworthy. Hence man .has a 
CONSCIENCE ; but if he were a machine he would have 
no nrore conscience than the town clock. (4.) But 1 have 
one more reason for believing in the moral agency of man; 
^ which I will name. It is this. The denial of *tbis doctrine 
i^ involves horrid blasphemy against God. If man is not a moral 
agent^then God is the direct author of all his acts, and as these 
acts are often sinful, God is the author of sin — all the sin in 
all worlds. And this inference is not only natural and una- 
voidable, but i|4s acknowledged and believed very generally 
among Modern Universafists. This doctrine maTces God the 
only sinner m the Universe. As sin is the violation of the 
law,, and as God is the Supreme Lawgiver, if be is the author 
of sin, he breaks his oWn law, millions of times every day, and 
1^ therefore the greatest y'^-the onty sinner in the universey^^ 
an infinite rebel against his ovm holy throne ! ! ! The very 
thought is HORRID BLASPHEMY, such blasphemy as 
Satan himself would not dare to utter. And what rendei^ this 
blasphemy still mote supremely blasfhemous, is that Univep- 
salism makes God not only the author of all sin,, but it rep- 
resents him as immediately and ri8;id)y punishing the poor^ 
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unfortunate creatures whom his owA irresistible hand has plung- 
ed into sin ! This makes God the greatest tyrant in the uni- 
verse. To plunge a poor, ignorant, powerless creature into a 
pit, and then punish him for the fall, is a species of tyranny 
which would disgrace the chaitacter of Nero himself. And is 
this the character of you|: Father in heaven ! Perish the thought! 
Such a sentiment is blasphemy in a superlative degree ; and 
its utterance, though it be in silver tpneg, sends a thrill of hor- 
ror to the heart of him who loves God and is jealous of his 
honor. 
,^. 2. My second reason for not being aMe to embrace your 
^ sjlHtem is, it is a cruel sr/^n. You believe, you say, that 
" evf^ one enjoys and suffers in this world according to their 
characters." The unavoidable inference is — every one's chanr^ 
acter is according to his or her sufferings ; those therefore wno 
are the greatest sufferers are the most guilty before God. Now 
to illtistrate\hp cruelty of the system. Take the case of the 
pious, amiable wife of the besotted drunkard. She suffers with 
and for her husband ; and while he is in his midnight revels at 
the drunkery or card- table, enjoying his Bacchanalian mirth, 
she is heart-broken at home with her worse than fatherless 
children, suffering with neglect and want. He is benumbed 
and insensible; She is a<live to her, deplorable condition, and 
her .tender heart bleeds at'^tlfcusSnd pores. She evidently 
suffers the morie of thuft'itot) ; l|d tJAiversalism teaches her that 
this is a world of equiiabh retrtiiiiiion, that all suffer here ac- 
cording to their character, ?%nd^as she suffers the more, she is 
the more guilty! Cruel doctrine to preach to those who 
suffer from mis(ortune, for righteousness'sake, or for the crimes 
of others. w « 

Univefsalism knows nothing of suffering for righteousness' 
sake, nothing of the present afflictions of the righteous being 
rewarded in heaven — ^working out for the!tn a far'mbre exceed- 
ing and eternal weight of glory ! nothing of our stiffering with 
Christ, and therefore reigning with him in glory. It knows of 
no moral connection between this world and the world to 
come. All things must^e equalized and adjusted, therefore^ 
in this world, or they n^st forever go unequalized and unadjus- 
ted. This doctrine is^ not only unjust and cruel because it 
makes the measure of present guilt to depend upon the meas- 
ure of present suffering, but because/it not unfrequently 
makes the road of guilt #d infa^ the '^ shortest cut" to glo- 
ry, while it leaves the righteoas to/ toil on and suffer in this 
world, in a Vniversalist hell! ^ < 
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Thus drunkards and debauchees, '^ wicked and blood^-tbirsty 
men," hardly " live out half their days ;" and the iinavoidable 
inference is, that through rum and debauchery, blood ^nd out* 
rage, they take the shortest road to heaven, while the righteous 
are left to take the circuitous rout of bearing the cross,denying 
themselves, and following their Master through many trials and 
temptations, till death, by the slow process of nature, removes 
them to their glorious rest. Or as Peck forcibly expresses it ; 

" Thus Pharaoh and his mighty host, 

Had God-like honors given, 
A pleasant breeze brought them with ease 

6y water up to heavej^^y 

So all the filthy Sodomites, 

When God bade Lot retire, i 

Went in a trice to Paradise, 

On rapid wiogs oi fire. 

So when the guilty Canaanites 

To Joshua's sword were given ; 
The sun stood still that he might kill, 

And pack them ofi* to heaven. 

God saw those villains were too bad 

To own that fruitful land : 
He therefore took the rascals up 

To dwell at his right hand." 

« 

As I have many things yet*to say, I trust you will hear 
me patiently, and pardon my plainness of speech. I have no 
disposition to wound your feelings, but I would entreat you as 
a brother, and pour the light of heaven upon your mind, that 
you may not perish through the delusion which this system 
throws around the soul. 

Your* affectionately. 



LETTER IL 



M^Ihar Sir : — 

Agreeably to my promise and your expectation, I will now 
proceed to state s^e further serious objections to Univer- 

salism. And, 4$ i§ 

1 . I cannot adopt your sentiments because they destroy thg 
mercy of God. Mercy you know is the darDng attribute 
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of our Heavenly Father ; it is that disposition in the divine 
mind by which he pities, and relieves bis creatures from their 
sufierings, sufferings which all must admit sinners deserve. 
But the doctrine of modern Universalism knows of no such 
pity — ^Do such relief. / It contends that in all cases a full and 
equitable retribution takes place in this world ; that full and 
adequate punishment must follow transgression, quick as the 
lightning's flash — ^that all the punishment deserved is immedi- 
ately and/u% inflicted. [ Upon this hypothesis where Js mercy? 
Annihilated! No pity — ^no compassion in the God of Universal- 
isifn— no deliverance from deserved punishment — no forbear- 
ance — no long-suffering — no wailing to be gracious.' The 
doctrine of Universalism is merciless in another respect. It 
knows nothing of the forgiveness of sins, properly so called. 
What is forgiveness ? You well know it is pardon — ^remission 
— ^acquittal from guilt and punishment. It is what the scrip- 
tures denominate it, justification — blotting out our sins and 
remembering our iniquities no more against us. Well — now, 
as according to Modern Universalism every sinner gets all 
his punishment day by day as he passes on bis journey to 
heaven, he can neither receive or need any pardon; the whole 
penalty of the law is inflicted upon him; and, as the account 
IS thus daily squared up, there can be no room for forgive- 
ness. That this is no misrepresentation is evident to all 
who are acquainted with your most approved authors. Mr. 
Fernald, one of your preachers in Newburyport, upon this 
subject, says :— 

*^ If any individual sins, he has got to suffer the whole 
PENALTY OF THE LAW. There is no remedy for him\ He 
may repent, in dust and ashes, but this will never satisfy 
justice for the sin he has committed. You may talk about 
sorrow and contrition, but this is nothing to the purpose.'* !! 

This is Universalism undisguised. It is a system of /cg*a7- 
ity. It knows nothing of any " remedy" for the sinner. It 
leaves him without pity, without mercy, unforgiven, to'* suf- 
fer the whole penalty of the law." To say es some Univer- 
salists do to rid their system of this difficulty, that it is sin 
and not punishment that is forgiven, is to attempt an escape 
by a most weak and sophistical quibble. To say that sin is 
forgiven, andatthesime time fully punished, is to utter a 
solecism. Let me illustrate : — 

Here Js a man found guilty of sheep-stealing. " The 
whole pnalty of the law" of this commonwealth for such an 
offence is thirty lashes well laid on. The offender is caught, 
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ai^dged gfxHtj hj a ^ jury of bis peers/ dragged to the whip* 
ping post, and ' suffers the whole penalty of the law !' Now^ 
suppose, just as the last blow has been administered, while hia 
lacerated back is all bleeding with anguish, the lieior should 
pull out a governmental document from his pocket and profess 
to read off a pardon to the poor sheep-stealer ! 1 Would not 
such an ai&iir *^ shock all common sense ?" Would it not be 
universally regarded as a ridiculous farce ? a contemptible in- 
sult and solemn mockery? And yet this is the only kind ot 
pardon compatible with Universalism. 

" The whole penalty of the law." The penalty of the civil 
law for murder is death by banging. Now what would you 
think to 9ee the sheriff at a public execution, after inflicting 
" the whole penalty of the law" offering a pardon to the dead 
body, still hanging on the gallows ? Such an event would il- 
lustrate a Universalist pardon; but would it illustrate the mercy 
of that God who is long-suffering toward us, not willing that 
any should perish, but that all should come to repentance ? 

Dili that pardon, as administered in the divine government, 
includes a salvation from punishment, as well as from sin^ is ful- 
ly developed in several passages of the Word of God. A few 
will make it too plain to be honestly misunderstood. Paul says, 
** Much more then, being now justified by his blood, we shall be 
SAVED FROM WRATH THROUGH HIM." Here 
then it is declared that justification saves from wrath. I hope, 
ray dear sir, you will commit this passage to memory. — 
Ponder it well. It may be the means of saving your soul from 
destruction. You know that wrath is punishment, and those 
who are justified by his blood are saved from punishment. I 
will give you a passage or two from Ezeklel to the same point. 
" The soul that sinneth it shall die ; * # * but if the 
wicked will turn from all his sins that he hath committed, and 
keep all my statutes, and do that which is lawful and right, he 
shall surely live ; HE SHALL NOT DIE." Again, " When 
the wicked man turneth away from his wickedness that he 
hath committed, and doeth that which is lawful and right, 
he shall save his soul alive, because he considereth and turn- 
eth away from all his transgressions that he hath committed, ha 
shall surely live; HE SHALL NOT DIE." Here you see 
the penalty of the divine law. It is death. But there is a 
** remedy." If the offender turn away from his iniquity, which 
be hath done, he shall not dU, he shall surely live ! ! Glorious 
provision of free grace ! Blessed pardon for the penmnt ! But 
such mercy capnot co-exist with Uaiversalism. It knawa of 



*< no remedy •'' llt^tbout mercy it mflicts ''the wbole penallT 
oftbelaw." Rom. 5: 9. Ez. 18: 80— 22, 27, S& See ibo 
Ez. 33: lir^lS. 

8. My second argument in tbb letter is drawn fiom the heit 
that modern Universalism destroys the whole plan of salvation 
by Christ. Take whatever view of the subject you please, and 
the result here stated is inevitable. It destroys the whole plan of 
aalvation, in the first place, by denying that mankind are or eiser 
were lost. If you are at all acquainted with the sentiments of 
your standard^authors on this point, you know that they ridicule 
the idea that mankind are in a fallen, revolted and ruined 
State. They believe man is now, as he was originally created. 
This view you will find expressed very fully in Mr. Balfour's 
works. But^the whole plan of salvation proceeds upon the 
ground that man is lost. Hence Christ came to seek him, 
died his ransom, and presents overtures of reconciliation. If 
%man is not lost, then be cannot be saved. Universalism knows 
of no salvation worth calling by that endearing name. Salvo- 
<im—UNIVERSAL SALVATION ! ! Universal salvation 
from a future hell ? No — ^it says there is no such place. Uni- 
versal salvation from future sufferings and death ? No : it says 
mankind have never been exposed to any such sufferings. 
Universal salvation from punishment in this world ? No— it 
^ys : 'Mf an individual sins, ha has got to suffer the whole 
penalty of the law''* and " there is no remedy." Universal 
salvation from sip in the world to come ? No: it says, ^' Uni- 
versalists now know of no condition for man beyond the grave, 
but that in which he is as the angels in heaven."! Universal 
salvation from sin in this world ? No : Tor Universalists finely 
admit that there is much moral evil in this world. Wbaf then, 
according to their own system, are Universalists saved from ? 
I know of no salvation for them, if their system is true, unless 
St be a salvation of all persevering Universalists from believing 
the gospel. Such a system may, with much more propriety 
be denominated Universal damnation, than Universal salvation. 
It universally punishes all, and universally saves none. 

You will please pardon my seeming severity. The incon- 
sistencies of the system cannot be shown up without great plain- 
ness of speech. I have some other illustrations going to show 
to my own mmd, that the system which you have, in an evil 
hour embraced, destroys all salvation by Christ, which I must 
reserve for next week. 

Yours respectfully. 



mmmm 



* Mr. Femald, Universalist Preacher. t Mr. Whittemofes 
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LETTER III. 

My Dtat Sir : — 

With your permission, I will now proceed to give some ad- 
ditional reasons for rejecting the distinguishing sentiment of 
Univ^rsalismy viz, that the righteous are alwaysjTu^ rewarded, 
and the wicked ftdly punished in this world. My closing po- 
sition in my last was that Universalism destroys salvation by 
Christ. I will give one more illustration of this fact. Accord- 
ing to your system there is, strictly speaking, no grace of God, 
DO mercy, no forgiveness, no salvation ; but if you call a state of 
future happiness — ^a state never forfeited by s\u, salvaiionf then 
DEATH and not Jesus Christ, is the Saviour. ' Death paci- 
fies the guilty conscience, reconciles the soul to God, saves it 
from aUniversalist hell, and instantaneously fits it for the ^ 
presence of God and the society of angels and perfected saints. 
Death is the " universal catholicon," " the grand panacea," 
^^ the good physician and matchless sanative" for the souls of 
the wicked. The most hardened rebel against God is by the 
soul-<saving energies of death, made at once ^ 

" To meet the endless glories of the dead, 
By cold submersioa, rafEor, rope or lead." 

Souls thus redeemed, on reaching heaven, cannot sing the 
new song, '^Worthy is the Lamb who has redeemed us to God 
by his blood out of every nation, kindred, tongue and people." 
No — if they sing at alt, they must ascribe their salvation to 
death and those bloody tyrants and human butchers who have 
literally '^ scattered around them fire-brands, arrows and 
death," and 

" Now, Buonaparte is dead he'll find, 
Ten thousand of the human kind, 
Far, lar beyond the sun and moon, 
Thank him for killing them so soon." 

I am aware that your preachers attempt to evade this ob- 
jection to your system by saying, that death is only the instrU' 
ment of salvation. Well, if it be an instrument , it is not an . 
instrument which Christ uses for the salvation of souls. Where 
in the word of God do you find it revealed that Christ em- 
ploys death to save souls ? Nowhere. Such a text cannot be 
found in the oracles of God. Jesus found death in our world 



vAxen be descended "from heaven. He came rather to destroy 
death than to render death an instrament of salvatbn. He 
on one cx^casion expressly declared, ibat he came not to de- 
stroy men's lives but to save them. Jesus Christ saves souls 
by his death and 4:nedisition^ by bis teachings and the foolish* 
ness of preaching hts gospel. Bat Uoiversalism saves by any 
and every means ^ which throws off this mortal coil." Such 
men as Aerxes, Alexander the Great, and Buonaparte, have 
had the pleasure of snatching souls by thousands, from the 
quenchable fires of a Universaiist hell, and colonizing them in 
heaven by the summary process of the battle field I i J 

I have one more seiious objection to your system, which I 
will present for your serious consideration at this time. It is 
this z Univ^ersalJsm is evidently licentious in its influence. • — 
This is a trite objection I know; but it is, neveriheless^capable of 
idmost iiiathematical demonstration. The truth is saving and 
salutary^ Elrror is always poisonous and hurtful to tlie souL 
When I say that Universalism is licentious in its influence, i 
do not >n>ean that eveiy Universaiist is immoral in his habits ; 
1 mean the system is lax and loose ; that it lowers the stand- 
ard of Christianity down to the very dust, and that its practical 
illustrations arej^ what might be expected from such a sys- 
tem of unbelief. That it does not and cannot co-exist with a 
healthy state of religious feelings. It is ibe grave-digger of 
piety. Let me prove and illustrate this position. 

1. The effeots of this doctrine wherever preached are direct- 
ly the opposite of that produced by the preaching of Christ 
and his Apostles. 

What were the -effeots -of tlie preaching of Christ and his 
Apostles } Alarm — repentance — reformation — prayer. Did 
any one ever know these effects to follow the preaching of 
XJItra-UniversalismJ NEVER. When Paul and Silas preach- 
ed at Phillippi, the jailor trenribled and said to them : ''Sirs, 
what must I do to be saved?" When Paul stood before Felix^ 
at the peril of his life, be reasoned of righteousness, temper- 
ance, aiid a judgnient to edme, until his royal and voluptuous 
auditor trembled like Belshazzar, when anOftivi^ible band 
wrote his destination in hieroglyphics upon the wall of his ban- 
quetting house. Why this agitation and alarm if the Apos- 
tles preached Ultra-Universalism? Did you ever know Uni- 
versaiist preaching to produce such an effect upon the minds 
of the wicked ? You cannot produce a single insiaiice. In- 
deed the whole tendency aiid design of Univennlisfii is to 
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produce the very opposite effsct. Ins^d of arousing tbe 
fears of the guilty, it calmd and pacifies their rebel hearts. 

I am not ignorant of the manner in which Universalists at- 
tempt to evade this argument. Thiey tell us that the jailor 
was not alarmed about his sins, but about his personal safety, 
that having supposed the prisoners had escaped, his life was 
endangered as the forfeiture ; and that Felix was not alarmed 
at a judgment to come, but in view of the near approach of 
the destruction of Jerusalem. The whole of this is easily 
disposed of. As to the jailor. He could not have inquired 
for his personal safety from the penalty of the Roman laws. 
(1) Because he had not incurred that penalty. The prison- 
ers ^had not one of them escaped. (2) He knew this, for 
Paul had just before said to him, " Do thyself no barm, for 
we are all here." (3)^ He consulted the wrong persons for 
such information. Would a jailor go to his prisoners to know 
what he should do to evade the penalty of a law which was not 
broken ? (4) He woiildhave consulted some civilian had his 
life been in danger from the laws of his country, and not two Jew- 
ish missionaries passing through the city on a preaching lour, 
vt'ho could not be supposed to be very learned in matters of civil 
law. (5) The manner in which Paul answered him indicates 
the manner in which the Apostles understood his inquiry — 
" Believe on the Lord Jesus Christ and thou shall be saved." 
Well, now if the jailor inquired what he should do, not po be 
hung, and the Apostle recommended faith as a remedy, he 
was guilty of trifling with the jailor's feelings and deceiving 
him. Faith in Jesus Christ so far from saving from the pen- 
alty of Roman laws, was almost the sure way to incur that 
penalty. Paul had just been stoned at Lystra, and the day 
before had been whipped in the public streets of Philippi, for 
believing in the Lord Jesus Christ. Paul knew this ; and the 
jailor knew this. (6) The result of his inquiry shows that hj$ 
inind was laboring under deep conviction of sin, and that he 
sooght the salvation of his soul. He believed the same hour 
of the night, and was baptized. As to Felix being alarmed at 
tJie approaching destruction of Jerusalem, the thought is too 

. ridiculous to be entertained for one moment. Who was Felix? 
A Roman governor— a Roman officer appointed by the em- 
peror, and in the interests of his government and country. — 
•WbO'.jdestroyed Jerusalem ? The Romans. Felix trembled 

' then with feairful apprehensions that h'ls country would con- 
quer, the rebellious Jews and take their beloved city 1! Su- 

^ {jreiiae absurdity ! This is just what Felix desired. How 
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ihuch do. you suppose tiord Wellington would have trembled 
CO the eve of the battle of Waterloo, to have been informed by 
an inspired teacher that British arras and valor would vanquish 
Buonaparte ?ind destroy his dynasjy ? But, 

2. •The iax and deadening influence of Universalism is 
seen in the fact that it cannot co-exist with experimental re- 
ligion,^ Whenever and wherever a soul harboring this delu- 
sion is heartily converted to God, the Universahsm immedi- 
ately disappears. Hundreds of cases occur every year in the 
progress of revivals to illustrate this remark. 

3. The same characteristic of the doctrine is seen in the 
factthat^Universalism is the common pit into which backslid- 
ei*s and apostates fall, just as the poor tippler falls into the 
gutter. Go into almost any place where there is a Universal- 
ist Society, and you will find a colony of blacksliders and 
apostates who have been cut oif from the Evangelical church-^ 
es and who have fled for refuge^ to lay hold of Universalism^ 
Were it not for being personal I could give you many names 
to illustrate this remark. 

4.»The licentious tendency of the doctrine may be sdfen al- 
so in the fact that so many Universalists become infidels and 
that infidels in many places associate with Universalists, help 
build their meeting-houses and support their preachers, and 
frequently hold offices in their churches and societies. Mr. 
Kneeland j who was once a Universalist preacher, calls Univer- 
salism ^^ the stepping-stone to infidelity." Go into almost any 
place where your present views have been preached for a 
number of years, and you will find a rank crop of infidelity 
growing up in the field. I will give the town of Milford, Mass. 
as one place among many that will illustrate this remark.' 

1 have many other fects, going to illustrate the lax, licen- 
tious, and down-hill influence of Ultra-UniveriSalism, but my 
sheet admonishes me that I must close for this lime. 

So I remain, yours as ever. 



LETTER IV. 

My Dear Sir ; 

You are aware that Christ and his apostles enforced with 
great earnestness the di^y of repentance, Paul, when giving 
a summary of his preacaing at Ephesus, calls it " testifying 
both to the Jews and Greeks repentance toward God, and 
laitb; in our L^ord Jesus Christ/' Well, now, one serious obr 
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jection in my mind against Universalism, is the fact tfiat if 
destroys the necessity of repentance. It is true that while your 
preachen spend the most of their efibrts in maintaining 
their doctrine, they do occasionally speak of repentance as- a 
duty, but they never enforce it as a duty indispensable to'salvar 
tion ; and until tins is done, sinners who love their sins^o wel^, 
will never repent. To make repentance necessary to salva- 
tion, would be destruction to the whole system. Do you say 
repentance is indispensable to salvation ? Liook at the conclu* 
sion to which such a declaration mu^t inevitably lead you, Do 
all men repent of their sins and>turn to God in this ^orld? — 
This you will not pretend. You do not pretend that sinners 
repent somewhere, somehow between time and eternity* No* 
Univei-salists do not believe in a purgatory. Where then do 
all men repeiH? Do you say that those who have not repented 
^in time, will repent in eternity ? Then your doctrine of no fu- 
ture punishment is not true. /Repentance implies a knowledge 
s»d sense of guilt, and a knowledge and^ense of guilt always 
does, and always must, from the very nature of mind, produce 
pain? If, then, you have repentance in eternity, you" have 
pain and suffering there ; and thus your favorite doctrine of no 
future retribution falls to the ground. Take which horn of 
the dilemma you please. If you* say repentance is necessary 
to salvation, you acknowledge that sin and its consequences 
go into eternity, and thus dig the grave of your own system. — 
If you deny the necessity of repentance, why mock God in 
pretending to beheve in, and preach it? 

I find another difficuhy in tJnivers^lism, in the fact that it 
denies the well-established and acknowledged principles of 
mental phikxsophy. I must therefore regard those who be*- 
lieve that our present characters have no possible effect upon 
our future destiny, as bad philosophers as they are theologians. 
They make as great havoc with the laws of mind, as they do 
with the written law of God. Let me illustrate. 

I. It is a well known principle in mental philosophy, both 
among the Metaphysicians and Phrenologists, that the moral 
and mental condition of man is, at any, and every period of 
his existence, just what his past history has made him. The 
whole of the past comes in to give him his present character. 
This is a law of mind. It must |)e true wherever mind 
exists. Every moral and intelligent being in the uni- 
verse, is at this moment, as to knowledge or ignorance, 
sin or virtue, happiness or misery, just what his past history 
has made him. The whole exiMeoce of the mind b linked to- 
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gether in ooe<x>Dtiauous chain, and a touch at one end of tl)e 
chain, vibrates through every link to the other. Well, now 
Uoiversalism destroys this principle of mental philosophy, by 
sundering an important link in the chain of the mind's exist- 
ence, and by affirming that there will a period arrive, when 
the soul will be totally unafiected by its past history. 

2. Again. Universalism conflicts with principles of sound 
philosophy, in destroying the utility of this state of existence. 
If time has no moral connection with eternity, why was time 
given ? Why is man placed here and subjected to trials and 
temptations ? Why does God in his*providence expand such 
a vast treasure of suffering and effort to discipline the soul, and 
advance it in knowledge and piety, — if the present has no con- 
nection with the future ? According to your system the mind 
cultivated by . study, disciplined by painful experience, and 
made holy by the truth and grace of God, has made no prep- 
aration for the world to come ; its Knowledge, its piety cannot 
go with it to eternity. So neither will the ignorance, and be- 
sotted depravity of the most abandoned of our race, disqualify 
in the least degree, for the employment and society of the 
heavenly world. You regard death as a perfect levdhvy as 
well as saviour. • |t sweeps away all distinctions between the 
righteous and the wicked, between the saints and martyrs who 
followed JesuS, and died as witnesses of his grace, and llie 
haughtiest tyrant that ever sat upon a throne. It strikes, in 
a moment, a dead level as to character and condition, and 
makes all the past as though it had never beem Where, then, 
is the utiUty of this state of existence V 

3, But once more. Your system conflicts with the princi- 
ples of mental philosophy, as to memory and consciousness.— - 
These two characteristics of the mind are annihilated at death, 
or your system cannot be true. Memory, you know, is that 
mysterious faculty of the mind by which we recal to mind and 
reflect upon the past. Consciousness b that faculty of the 
mind by which we know that we exist, and by which we take 
cognizance of ourselves. Let memory and consciousness be 
annihilated, and we ourselves are annihilated* Identity is de- 
stroyed, and whatever forms may be given in the future, to the 
substance of which we are composed, th<e future wouHl be a 
new creation, and not a resurrection, or future existence to us. 
Let memory and consciousness go with the soul to eternity, and 
according to the known laws of mind, it must enjoy or suffer in 
view of the past/ Let the poor Wretch who has to-day fallen 
asleep in death, amid scenes of debauchery and crime, wake 

2* 
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up in eternity with consciousness and memory, and all heaven, 
without working amoral miracle upon his moral nature, cannot 
prevent his being miserable. Memory will spread before him his 
guilt, number over and aggravate his crimes, and roll (hem up- 
on his soul, high as the throne of God. While memory spr- 
veys the history of the past, and calls up from the tomb of 
oblivion, a long and horrific catalogue of sins — consciousness 
would identify the rebel spirit, now standing in the presence of 
God, reviewing the past, as the unexcused offender, and thun- 
der in his ears in tones solemn and awful as eternity," THOU 
ART THE MAN !" / 

While consciousness and memory exist, there is no running 
away from one'^s self; Thousands have tried it, but they have 
always failed. Men have changed their names, their resi- 
dence, thdir garments, and fled their country, with the falla- 
cious hope that they should get away from themselves. But 
alas! wherever they have gone, whatever change they have 
made in their names and costumes,tbey have always found them- 
selves with themselves. Consciousness 'and memory go with 
them to read in their ears the history of the past, and identify 
and mark the old rogue. 

This is not only sound philosophy, it is jound theology. — 
Our Saviour, in his account of the rich man and Lazarus, rep- 
resents much of the misery of the rich man in hades to arise 
from the reminisciences of time. Abraham is represented as 
addressing him thus, "Son, REMEMBER that thou in thy 
life time receivedst thy good things, and likewise Lazarus evil 
tilings ; but now lie is^comforted and thou art toteented." — 
Here the rich man in Aadcj, which your authors say, means 
the state of the dead, remembered the events of time, and was 
tormented by the remembrance. 

Now here is a dilemma. Which hon\ will you take? De- 
ny that memory and consciousness go with us to eternity, and 
you deny personal identity, and consequently a future existence. 
Admit that niemory and consciousness go w^ith us to the fu- 
ture, and you admit that a review of the past must give pleasure 
or pain ; and that Modern UcUiversalism must be a delusion. 

Will you carefully and prayerfully think of these things till 
you hear from me again ? 

Yours affectionately. 
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LETTER V. 

' ] • 

My Dear Sirs-r-' . ^ ■ 

I cannot iadopt your views, because the inference wliicb you 
draw Jrom the nature and operations of conscience, are with- 
out foundation in truth. You say. conscience administers, in 
this world, a just and equitabre retribution. 

Let us look at this matter for a moment. What is con*- 
science ? Conscience is a two-fold operation of tlie mind, 
which I will denominate moral judgment and moral sense,^- 
That is, conscience is the judgment which the mind forms of 
its own sentiments and acts, and the moral sense, or feeling, 
which such judgment produces in the mind.. Conscience is 
not, as some suppose, a divine oracle, the unerring voice of 
God within. Conscience is rjght or wrong, according as our 
moral judgment and moral sense are right or wrong. Let me 
illustrate. 

1. Conscience sometimes rewards persons for that which is 
liiorally wrong in itself, and at other times punishes for that 
which is morally right. Saul of Tarsus conscientiously pei-se- 
cuted the primitive church ; and when engaged in stoning Ste- 
phen, and in scourging and dragging to prison the liarmless 
saints, be " verily thought" within himself that he was '^ doing 
God service." He was engaged in deeds of muder and out- 
rage — trampling both the law and the gospel under his feet, 
and yet he was rewarded by his conscience. If conscience is 
that unerring judge, that faithful tribunal of justice which you 
suppose, the soul of Saul must have writhed in tremendous ag- 
ony when persecuting the saints But so far from this he 
s(<pems to have enjoyed the approbation of his conscience. — 
Our Saviour told his disciples that the time would come when 
those who should kill them, would think they were doing God 
service. The Roman Catholics, as you very well know, have 
put to death, hundreds of thousands of protestants. A Catho- 
lic friar, who had spent year after year in ferreting out and 
burning heretics, apparently not only without compunctions of 
conscience, but with great complacency of mind, has been 
known to be horrified at finding he had eaten meat in Lent. Our 
Puritanical forefathers were as conscientious a people perhaps 
ts ever lived ; but their consciences did not condemn tbeihi ior 
baobhing the Baptists; and wbippiDgand hanging the Quakers. 
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They did not understand the doctrine of religions freedom.—^ 
They partook of the error of the times, that heretics were the 
enemies of God, and, that no enemy of God could be a friend 
of the State. Hence they punished those whom they judged 
to be enemies of God, as enemies of the State. In this they 
were morally wrong, but they verily thought they were doing 
God service, and hence they enjoyed the Smiles of an appro- 
ving conscience. 

You believe it morally right to cultivate your intellectual 
[K)wers ; and discipline and enlarge your mind by the study of 
science. Dr. Adam Clark at one time, supposed he was guil^ 
ty ofsin in making efforts to acquire an education; he experi- 
enced great compunctions of conscience, and penitently sought 
divine forgiveness. Thus you see, conscience sometithes re- 
wards us for what is in itself morally wrong, and punishes us 
for what is in itself, morally right. 

2. It is a fact well known in human experience, that con- 
science becomes more and more deadened by increasing wick- 
edness. A tender and faithful conscience is one that has not 
been abused and outraged. One profane oath from lips unac- 
customed to profanity, produces more compunctions, more real 
agony of soul, than a thousand such offenses would produce 
upon the conscience of the bold and reckless blasphemer. — 
The one trembles and fears an oath ; while the other actually 
glories in his shame, and prides himself in the flippancy and low 
wit of his heaven-daring tongue. The word of God tells us of 
consciences which have become seared as with a hot iron,- — 
Seared flesh is dead flesh, destitute of feeling. A seared con- 
science is a dead conscience. The sinner may by his own 
wickedness, blunt his own moral sensibility, put light for dark- 
ness and darkness for light — call evil good and good evil. In 
shprt, it is well known that man may violate his own moral na- 
ture so much, thai his conscience will become as dead as the 
bones in the grave-yard. A conscience steeped in rum, and 
choked to death by the ruffian-hand of repeated and long-con- 
tinued violence, cannot be an umpire capable of administering 
a just and equhable retribution. 

3. Conscience in its operations, depends upon a knowledge 
of truth and duty. Let rjie illustrate this by a case familiafp^ 
to your recollection. In your native town, you remember the 
village pastor received but a small salary. By the efforts of a 
few of the principal citizens, he obtained the appointment of 
Post Master, and, in connection with his office^ he kept a little 
i/ru/i^ery, as we should call it in this day. He wasuniversallf 
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Tpgarded as a good man; he supported his family in part bjr 
preaching, and in part by keeping the village post office, and 
selling poison to his parishioners. This was a great inconsis* 
tency, a moral wrong as you will readily admit, in the sight of 
God ; and yet it was not so rega,rded by the consciences of the 
good people . of the place, nor by the conscience of the 
pious pastor. It was as morally wrong in the year 1816 to 
kiU men withrurli, as it is in 1841 ; but in 1816, the good pas« 
torYiad-^BOt arrived at a knowledge of the truth on this subject, 
and hence his conscience gave him no trouble. 

The pious John Newton was once engaged in the slave 
trade. While on a voyage to Africa after ihe poor slaves, he 
spent eight hpurs a day in devotional exercises, and yet he tells 
us that it never occurred to his mind that he was doing wrongs 
He was what we now call a pirate^ and yet his conscience did 
not condemn him. His mind was not enlightened on the sub- 
ject, and hence his conscience was easy 

4. Once more. The operations of a conscience evidently 
depend upon a conviction of moral agency, and future account^ 
ability. 

What IS it that gives such vivacity to conscience ? A sense 
of guilt resting down in mountain weight upon the soul — guilt 
which cannot be transferred to others; or concealed from him 
who will judge the secrets of all hearts. Let this gon^iction 
of actual, personal guilt be removed by a belief'lhat man is a 
creature of necessity, governed by the impulses of fataKty, and 
that death will inevitably remove all to glory, and such a con- 
science can have no more self-condemning power than a marble 
statue. A conscience fully in the belief that God is the author of 
its sins,^and that the broad road in which it is unfortunately com- 
pelled to walk, will inevitably terminate in the bliss of the 
heavenly world, can experience no compunctions of gu'ili. — 
Such a conscience must be as insensible as the tombstone. A 
shock of the Galvanic Batterv could not move it. I must be- 
lieve therefore, ifUniversalists have any consciences which re- 
ward and punish them, that the secret of this retribution may 
be found in the fact that they are not sound in their own faith. 
If they ever feel guilt and condemnation, it must be that they 
somehow fear th^t God is not the author of their sins, and, that 
he may perchance, bring them into judgment. 

Thus you see, my Dear S'u*, that conscience is not always a 
faithful and impartial judge — that it sometimes rewards us for 
doing that which is morally Wrong, and punishes us fcft 4^\»s^ 
that which is morally right— that \\s dec\&\o\\% d«^w^\>\Y^ '^^'^ 
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light and knowledge — ^that it becomes more and mor$ dead as 
wickedness increases, — ^and that a conscience thoroughly im- 
mersed in the conviction that God istheauthorof its sins, and 
that the death of the body will adjust all accounts, and fit the 
soul for glory, can administer no retribution ; it is a conscience 
" twice dead and plucked up by the roots." May God save 
you, My Dear Friend, from the carnal peace of such a con- 
iK:ieuce. . ^ Yours as ever. 



LETTER VI. 

My Dear Sir : — 

I find a very serious difficulty in your system, in the fact 
that your doctrine actually offers a reward for iniquity ; that is, 
in some instances, it makes sin in its most infamous and dia^ 
bolical forms, the shortest road to the heavenly world. You 
will not deny that crimes often abridge human life. Murder, 
robbery, drunkenness and all kinds of voluptuousness, it is 
well known, tend to bring the offender down to a prema- 
ture grave. And it not unfrequently happens that the of- 
fender departs this life, unexpectedly to himself, in the midst 
of some atrocious outrage against God and man. Wicked 
and blood-thirsty men do not live out half of their days. — 
Now, if all beyond this life, is, to all men, angelic bliss 
and ineffable joy, then it follows, by necessity, that to all who 
*^ throw off this mortal coil" by their crimes, the road of 
guilt and infamy, is the shortest cut to glory. Let me illus- 
trate. In one of the country towns of Essex county, Mass. 
a poor, miserable drunkard, during the past winter, as be was 
reeling home from the drunkery, one cold stormy night, 
fell int a snow-bank and perished with his bottle of rum in 
hand. He fell by his own hands. His sins brought him down 
to a premature grave, and according to Ultra tJniversalism, 
up to an early heaven. Had he been a temperate and pious 
man, in all human probability, he would have lived longer, 

Eerhaps many years, in this world of suifering and sin. While 
ere he was in a Universalist hell ; but in one of his midnight 
bacchanalian banquets, the swelling tide of rum and hilaritjr 
overflowed the dam and floated the debauched spirit up to 
the very throne of God ! ! Imjuous thought I Thus» you see« 
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Utiiveffialkih true^ and drunkenness really expedites the march 
of^sould togloiy. The retailer, whose infamous traffic spreads 
poyerty, disease and death around him, may now console him«^ 
self with the reflection, that while he is poisoning the body, 
he is actually saving the soul ; that while he rnay be filling his 
cofiers with unrighteous gain, and the grave with bloated vic- 
tims, he is also building up a colony in heaven. In this way 
one nun-shop may do more towards saving souls than 
several preachers. 

Again ; take the case of the duellist. You well remember 
what a sensation of horror was. felt through New England two 
or three years since, when a member of Congress from Maine, 
fell in a dueL According to ^he law of God he died a murder- 
er. Before he fell, he coolly and deliberately fired twice at 
his gentlemanly antagonist ; and while in the act of making 
one more effort to murder a fellow-sinner, his body fell in 
death, — and will you say, his spirit rode off in angelic majesty, 
upon a rifle-ball, to the perfect bli^s of the heavenly world ? 
While he was here, he was in a state of suffering and sin, — or 
if you please, he was in a Universalist hell — and had he fear- 
ed God and kept his commandments be would have continu- 
ed longer in this world of suffering. But his guilt brought re- 
lief and instantaneously purified his soul fix>m all sin and ele- 
vated him to heaven ! ! Is not this offering a reward for sin ? 
Does not your sentiment make the broad road of death, the 
shortest way to heaven ? Deny this and your whole system falls 
to the ground. 

To make this feature in Universalism still more obvious, and 
to impress it still more forcibly upon your mind, let me in- 
troduce another case. Here are three highway robbers, of 
equal character. They have been trained up together in idle- 
ness, rum-drinkin^g and gambling. They become bankrupt 
both in character and purse* To mend their broken fortunes 
they all agree to make a joint-stock effort upon the highway. 
A dark night is selected, and by previous arrangement they 
meet at a given time and place, and conceal themselves by the 
road-side, anxiously resolved to go immediately to heaven or 
to improve their fortunes. They wait the approach of the trav- 
eller. At midnight the distant tread of the horse indicates an 
approaching opportunity for plunder. As the traveller comes 
up they suddenly rush upon hini. One seizes the horse's bri- 
dle and demands the rider's money or life. The traveller be- 
ing armed, immediately draws his pistol and shoots him through 
ihe heart. One convulsive struggle and he is gone*^ ^oim 
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to glory. The scicond robber advances undismayed, to the at^ 
tack., The traveller jumps from bis horse upon him, throws 
him, overpowers him, and the third takes fright and retreats 
back into the woods. With the aid of one or more who have 
by this time come up, ihk traveller secures his victim and the 
next oloming delivers him over to the officers of civil justice, 
to wait his trial at the next term of the Supreme Court Now 
remember those men were of the same character. They were 
old associates together in crime and folly. They have been 
trained up together in the same school of vice. The first, as 
guilty as 'either of them, while committing an act of the most 
daring villany, exchanged his depredations upon the high-way 
for the bliss and glory of heavep. Where and when did he 
get his punishment ? Not in deaths for the best of men die as 
well as he ; besides, he died ian easy death compared with th- 
protracted agony, which even the best of men sometimes cne 
dure on the dying bed. He did not get his punishment be- 
forehand, for then, according to your system, he would not 
have committed the act at all. You believe that punishment 
\% reformatory. Well — -now if punishment reforms the ot 
fender, if this offender had received his punishment in advance, 
he must have been reformed^ and would riot therefore have 
committed the deed. The second robber is dragged off to 
prison, his name and guilt by the newspaper press, are immedi- 
ately spread all over the land.^ An accumulated burden of 
pain and trouble is rolled upon his wife, children and other re- 
spectable family connections. His family come to his lonely 
cell to visit and weep over him with wild and broken-hearted 
anguish. This adds to his woes. He is at last brought from 
prison to the court house, and arraigned before " a jury of his 
peers." The evidence of his guilt is spread before them and 
the world, and he is solemnly pronounced GUILTY. The 
judge pronounces the sentence of death — to be rernanded to 
prison, and hung in sixty davs. At last, after sixty days of 
dreadful forebodings, the day of execution arrives. The jail, 
from an early hour^ is surrounded by thousands, who have as- 
sembled to witness the execution. At the appointed hour the 
sheriff appears, enters his cell, knocks off his chains, dresses 
him for the solemn tragedy, places a cap on his head, and a 
rope round his neck, and leads him alotig, trembling and pale 
with fearful apprehension, to the scaffold. The rope is care- 
fully adjusted, prayers are olfered, the death warrailt read, and 
the poor wretch is swung off !! The day of his death was just 
six months from the time be and his associates comnditted tbft 
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erinie. During this period be sui&red tbe mpst beartTrending 
^ony . The third robber was never taken* He fled bis coun- 
try. Some years ^fter, he was seen in Texas, where be drag- 
god out a miserable life for thirty years, in a Univeisalist hell, 
md died of the Asiatic cholera. Now this case illustrates two 
serious difficulties in your system. 

1 . It teaches us that if Universalism is true^ crim^ unrepejated 
of, is, in some cases, the shortest road to heaven. Can suqh 
be a system of God ? Will he who abboi's sin^ so iiu* break 
down and reverse the natural distinction betweea sin and holi- 
ness, as to bestow an earlier heaven upon the most desperate 
rebel, than he does upon his most pious saints.? You cannot 
believe this; and yet you must acknowledge this supreme ab- 
surdity to be sound theology, or give up youjr system. 

2. The. second point which this case illustiii^s is this. It 
shows that an equitable retribution does not take place m this 
world« The three robbers were equally guilty, ff th^is be a 
world of perfect, individual retribution, they xnust have all suf- 
fered alike. Was it so ? The first experienced one strug- 
gle, and ascended to a throne of glc^'y. The second, instead 
of a paradise, found a prison, and endured the most agoniz- 
ing torment for six months, while tbe third suffered tbe writh- 
ings of a guilty conscience for thirty years. If the first 
robber, whose crimes gave him a passport to glory, received 
all the punishment his sins deserved, then the second and 
third received ten tho»sand times too much ; and if they suf- 
fered too much, then a future retribution is necessary, in order 
that a holy God may redress their w.rongs. If they are nev- 
er redressed, then tbey must remain eternally wronged. — 
Please consider these things, ^and remember tl^iat while truth is 
always harmonious and consistent, •error is £|ted to run crook- 
ed and devour itself! 

Yours as ever. 



LETTER VIL 

My D^r Sir: — 

You must have readily peiceived from my argument upon 
tbe nature and crfBces of conscience, <hat « just and equitable 
retribution is not always administered in ^is world, through tbis 
<>peration of tbe mkid. Let <us ihen lodk once m6re at out- 
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ward drcumitances. Do circumstances operate soequaHyin 
this world, as always to punish fully the wicked and reward the 
righteous? This you cannot as an lionest man, pretend. You 
know that human happiness depends very much upon circum- 
stances; and these circumstances sometimes favor the wielded, 
and at other times grind the poor, defenseless, and innocent into 
the dust. Let me illustrate. God you believe is good, equally 
good to all mankind, and has ^'created all men frke and equal, 
(ind endowed them with certain inalienable rights, among which 
9re life, liberty, and the pursuit of happiness." But are all men 
equally /ree 7 Do all men enjoy liberty and the pursuit of 
happiness ?No. The unequal operation of circumstances has 
roboed millions of milliotis of our own countrymen of this heav- 
en-descendihg boon. They have been kidnapped from the 
earliest moment of infancy, converted into "chattels personal," 
bereft of all the social, civil, and religious rights of common 
humanity, and doomed to be branded with red-liot irons, lacer- 
ated with the driver's whip, and bought and sold in the market 
as articles of merchandize. So far as this world is concerned, 
they are doomed by the operation of circumstances, to drag out 
a life of cruel privation and misery, misery more to be depre- 
cated than death in any of its most appalling forms. In ftll 
this, does the poor slave receive the just deserts of his moral 
character ? Does the chain he wears, or the bloody whip of 
his task-master as it gashes his bleeding back, impose a just and 
equitable retribution? This you will not pretend. You will 
say the sufferings of the slave are a misfortune^ and not a pun- 
ishment. Very well. So it is. But this very confession de- 
stroys your whole system. If the innocent sometimes suffer 
as much through misfortune^ as others do for their crimes, then 
it follows, of course, that an equitable retribution does not al- 
ways take place in this world ;^and if there be no retribution 
in the world to come, this wrong which is here sometimes in- 
flicted upon the innocent, must remain forever unredressed, an 
eternal wrong. 

Again, — the unequal operation of circiimstances may be 
seen in the fact, that all itien have not equal religious privileges. 
God you believe has given his gospel to all men,and has given all 
the right, and has imposed upon all, the solemn duty oi search- 
ing the scriptures, and worshipping their Creator unmolested, 
according to the dictates of their own consciences. This priv- 
ilege you enjoy and highly appreciate. But do you not know 
that millions of the humau race, by circumstances over which 
they have no control, have been, and are now, deprived of this 
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religious light and freedom ? At Rome, in Spain, and in ma* 
ny otber Catholic countries, the inquisitor hasstepped in betwejsa 
the scriptures and the protestant worshipper of God, has comraitr 
ted one to the*ilames, and the other to a loathsome dung^pn.--- 
In New England, you may search and circulate the Scriptures, 
and preach the gospel, witlpboth compensation and commen- 
dation ; but in Japan,a professbn of Christianity would instant- 
ly subject you to imprisonment or death. 

Look at the Apostles and primitive christians. They were 
eminently holy men. And if every bx>dy sufTers^and enjoys 
in. this world according to their characters, they were entitled 
to unmixed happiness. Did the^*^ have it? What are the. 
facts in the case ? They were men of great sufiering. When 
they entered the service of Christ, he distinctly informed them 
that tb^ would not enjoy temporal rewards in his service, but 
great temporal sufferings. Hear Christ giving them their com- 
mission. 

"^Behold I send you forth as sheep in the midst of wolves ; 
he ye, therefore wise as serpents, and harmless as doves. But 
beware of men, for they will deliver you up to the councils, and 
they will scourge you in their synagogues, and ye shall be 
brought before governors and kings for my sake, for a testimo- 
ny against them and the Gentiles.,' Matt. 10: 16 — 18. 

Here they are not told they shall enjoy temporal happiness 
prpportioned to their holiness, but on the contrary, they are 
made distinctly to understand, that in consequence of their 
connection with Jesus Christ, they are to be exposed to much 
sufiering. 

Hear the manner in which the Saviour addressed Ananias 
in relation to Paul, at the time of his conversion. " For I will 
show him how great things he shall SUFFER for my name's 
sake!" Acts 9: 16. Hear the Apostle's account of his own suf- 
ferings in the cause of his Master. 

^^ In labors more abundant, \n stripes above measure, in pris- 
ons niore frequent, in deaths oft ; o( the Jews, five times re- 
ceived 1 forty stripes save one. Thrice was | beaten with rods, 
once was I stoned, thrice I suffered shipwreck, a night and a 
day have I been in the deep, in journeys often, in perils ofwa^ 
ters, in perils of robbers, in perils by mine own countrymen, in 
perils by the heathen, in perils in the city, in perils in the wil- 
derness, in perils in the sea, in perils among false brethren ; in 
weariness and painfulness, in watchings often, in hunger and 
thirst, in fai^tings often, in cold and nakedness ; besides these 
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ibmp that tro wkboat, that which conielh upon tne dtily, ifie 
enre of ail the efauiches." 3 Cor. 9: 33—38. 

Read the eaHy history of the Churchy and you will sea that 
when she was the most pure and holy, her members were 
persecuted the most. They were outraged, tortured, and put 
to death by their Roman and Jewish enemies in the most cru- 
et manner. But if this is a world where the righteous are always 
fully rewarded, and the wicked /ii//y punished, how could these 
things be ? Do you say that the Apostles and primitive saints 
enjoyed a peaceiul mind while they endured great physical suf- 
fering ? Very good. But their peace of mind did not arise 
from their physical sufierings. Besides, if your doctrine be 
true, they were entitled to all this peace of mind without any 
of this physical suffering. Did they suffer according to their 
characters ? then their characters roust have been as infamous 
as their malignant persecutors, for they were great sufl^rers, so 
much so thai Paul exclaimed, If in this life only we have hope 
in Christ J we are of all tnen most miserable J^i Cor. 15: 19. 

Again ; I find' a strong objection to your system, in the une- 
qual operations of divine providence, Providence does not 
manifestly balance the scales of justice, and distribute her fa« 
VOfs in this world according to individual character. 

Look at the blessings of rain and sunshine. Are these fa- 
vi>rs distributed according to character? This you will not 
. j^tend. The Saviour says, God ^' maketh the sun to rise on 
the evil and on the good, and sendeth his rain on the just and 
on the unjust. Math. 5: 45. If all are dealt with by divine 
providence according to their deserts, we might expect that rain 
and sunshine would fertilize the soil of the righteous, and leave 
the lands of the wicked, cold, dry and barren. 

When famine, pestilence, earthquakes, or war afflict a nation 
or community, the judgment is not distributed according^ to 
individual character* The righteous and the wicked suffer to- 
gether. This is proved by the history of all such calamities. 
In the operations of divine providence, the wicked are not un- 
frequently saved from deserved punishment in this world by the 
righteous. The records of our faith inform us, that if there 
had been ten righteous men in ancient Sodom, it would nothave 
been destroyed. In thb instance, ten righteous menwould have 
saved perhaps, an hundred thousand idolaters from justly mer- 
ited temporal punishment. So on the other hand, the wick- 
edness of the wicked, not unfrequently involve the innocent in 
great temporal suffering, more apparently sometimes than they 
suffer themselves. Take the case of the Salem tragedy, as an 
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Hlustfafion of this fact. Crowninshield, the most during and 
hardened murderer in tliat horrid afiair, made a sudden exit, 
by the help of a haltar, to the heavenly world, according to 
your system. He left respectable and virtuous parents behind 
htm, to mourn over his character and dreadful end. This was 
the case also with the Knapps. They had worthy parents, 
and tlieir guilt and infamy have already brought a worthy moth- 
er down, broken-hearted, to the grave. In thatliorrid murder 
in which the Knapps and Crowninshield were concerned, un- 
told anguish was inflicted upon their parents and family con- 
nexions. The culprits, according to UniverSalism^ were soon 
removed from their sufferings and guilt to glory ; but the poor 
parents, brothers and sisters, were left disgraced, and broken 
hearted, to mourn and suffer in this world of equitable retrHnir 
iion! Here you see the innocent suffer for and with the guil- 
ty. They not only sufier with the guilty, but in this case, 
MORE than the guilty. 

These are, in my mind, serious difficulties in your system. I 
am well acquainted with your piindpal authors, but I have never 
known them to explain these things away, nor do I think if 
they should tn^ke the effort, they would stay expkioed. — 
While the laws of nature and rpind remain unchanged, so long 
it must remain true, that a just and equitable retribution is not 
0xperienced in this world. 

' Yours as ever. 



LETTER VIH. 

Jfy Dear &>.%- 

I find another difficulty in your system arising from the ex-^ 
istence and operation of human laws* If, as you profess to 
believe, sin is its own puni$her, and righteousness is its own re- 
ward, and this retribution is full and adequate, then any pun- 
ishment in addition to that which is fully and equitably admin- 
istered by conscience, must be so much cruel and unjust in- 
fliction. And to admit that any of our race are cruelly and 
unjustly punished in this world, is to. admit the existence, or 
the necessity at least, of a future retribution in which their 
wrongs may be redressed, and the government of God equal- 
ned. I must regard then, the fact that human laws exists and 
«r»adaiinist€»red by revurda ^ind imiiv>s^\]kx%uv&^^^ ^i\\^>^vi&N5»R.^ 

8* 
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fetd to y<Mr 8]r8teai of no futum retribution. If sin, in the op* 
eratioDs of conscience, fuliy and inevitaUjr punishes itself 16 
the full extent of its deserts, then every stripe administered by 
human laws is so much punishment more than is deserved ; and 
if any one of the whole race is punished upon tlie whole, mora 
than be deserves, Jehovah must in the world to come, redress 
bis wrong, or bis moral government will forever stand impeach- 
ed before the moral universe, a^r too weak to protect the inno- 
cent, or too partial to be universally and eternally good. Thus 
you see that the fact, that human laws exist, is in itself a refij- 
tation of ftlodern Universalism. 

. But I find a still more serious difficiidty in the obvious fact, 
that human laws are unequal in their operation* Let me 
illustrate this remark. 

1. Human laws do not provide any special rewards for the 
righteous. In our government, the civil law aims only to pro- 
tect its loyal subjects, aiid restrain the depredations of its most 
unprincipled citizens. The government throws its fostering 
and defensive arm equally around the righteous and unrighte^ 

' ous, the pious Christian and the vaunting Infidel. So far as 
government has any immunities to bestow,^they are generally 
lavished upon the unprincipled parasites of party. The pious^ 
humble, sincere followers of Christ, seldom, if ever, have any 
part •* in the spoils," which are known to " belong to the vic- 
tors.^' In our own government, which is perhaps the best on^ 
•earth, lucrative offices are generally distributed among a reck- 
less set of headlong politicians, who receive theii' appointment^^ 
not by reason of their virtues and talents, but in consideration 
of the services which they may have rendered to the dominant 
party. 

2. Human laws often punish the pious because of their piety. 
Our Saviour was scourged and crucified by the operation of hu- 
man laws. John the Baptist was beheaded, Stephen was ston- 
ed, Jam^s was killed, Peter and John were imprisoned, Paul 
and Silas were whipped and imprisoned at Philippi,^ by the un- 
equal and unjust operation of human laws. By the unequal 
operation of human laws, many of the Old Testament saints 
^^ had trials of cn^el mockings and scoufgings, yea, moreover^of 
bond^ and imprisonments: they were stoned, they were sawn 
anrnder, were teii^ited, were slain with the sword ;. they wan- 
dered about in iheep*skias and goat*skins, being destitute, af- 
flicted, tormented." Read the history of the primitive Church. 
Mow many thousands of her most piou^ and devout members, 
were by human laws, imprisoned, tortured, and put to deaths 
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Id tbe days of NefOy tbi^ cruel tymnt had Christianai envelop- 
ed id pitched sbeetSy and set jon fire to ilhimmate his gardens 
in the evenings. He sonoetimes had the follower? of Christ 
brought into the theatre at Rome, sewed up in the skins of wild 
beastSi add then thrown into the arena for the dogs to tjsar in 
pieces, for the amusement of the rabble. Read the history of 
tbe church. Since the rise of popery, see how many hundreds 
of thousands of the most pious christians, such as tbe Walden- 
ses and Aibigense^ in the dai4c ages, and the protestants since 
the Reformation, have been imprisoned and crueHy put ta 
death for their religion. Here then you see that human laws 
do not administer a just retribution. They are sometimes ciiiel 
in ihemselves, and unjust in their operations. 

3. Again. The unjust operation of human laws maybe 
seen in the fact, that they do not always punish the guilty.— 
The innocent sometimes suffer in their stead. 'J, he guilty 
have many ways by which they contrive to elude the penalty 
of human laws. The newspapers have lately given an ac- 
count of a respectable English merchant at Gibraltar, who was 
tried and condemned to be hung for murdering his daughter. 
When upon the gallows, an individual present, who bad been 
active in procuring his conviction, came forward and confessed 
that he himself was tbe murderer. 

4» The unequal operation of human laws may be seen a- 
gain in the iact, that crimes regarded as atrocious and punisba* 
ble^in one state or country, are encouraged and protected by 
the laws in other states or countries. 

For instance. In America, polygamy is regarded and pun- 
ished as a crime. In Turkey, this crime is regarded as a vir- 
tue, and is countenanced by the laws. In several states of 
this Republic, it is regarded as no offense against God. or man 
to enslave the colored race, and trade in human flesh ; but in 
New England, involuntary slavery is regarded as a crime, and 
is punishable by the laws. In Massachusetts, it is regarded 
as a crime to buy or sell lottery tickets; but in Rhode Island, 
this traffic is albtved and protected by law. I might give you 
many other examples of the unequal operatiods of human laws; 
but those already given are enough to establish and illustrate 
this point. 

We have seen that an equitable retribution is not adminis- 
tered id tbis^ world by the operations of conscience, nor by the 
operations of circumstances, nor by the operations of divine 
providence, nor by the operations of human laws, and with so 
auioh f vidence against tbe hypothesis, we cani^t be justified 
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in. its adoption, without the most unequivocal testimony of the 
written Word. Liet us now enquire then : Do the scriptures 
clearly teach the doctrine that alt are equitably and [fully re- 
warded and punjshed in this world ? This question I intend 
to investigate at sonie length in my future letters. But in clo- 
sing this communication, you will allow me to direct your at- 
tention to two or three texts, which directly affirm that men 
are not rewarded and punished in this world according to their 
characters. Ezra says, he and his people, though they were 
punished severely, were punished *^ less than their iniquities 
deserved." ''And after all that is come upon us for our evil 
deeds and for our great trespass, seeing that God has punished 
us less than our iniquities deserve." Ezra, 9 : 13. Now if 
some men are punished LESS here than their iniquiues de- 
serve, then it follows unavoidably that all are not rewarded and 
punished here according to character. Again, the Psalmist 
bears testimony to the same fact when he says, '' He hath nql 
dealt with us after our sins, nor rewarded us according lo our 
iniquities." ''Behold, these are the ungodly who prosper in 
the world ; they increase in riches."— Pss. 103: 10, and 73:: 
12. Solomon conGrms this testimony of Ezra and David, 
wlien he says is " There be just men unto whom it bappeneth 
according to the work of the wicked ; again, there be wicked 
men to whom it happeneth according to the work of the right-- 
eous." Eccl. 8 : 14. Other testimony might be adduced irom. 
the'Scriptures to the same point,but it is not necessary to quote 
more texts at this time. The arguments and illustrations here- 
given, I hope you will seriously consider. Be eareful and not 
hang the salvation of your soul upon an hypothesis so repug-^ 
nant to sound philosophy, human experiepce, and the Word of 
God. May God give you light and tnittk 

Yours as ever. 



LETTER IX. 

Ml/ Dear Sir ;— 

Haviiig gone through, in my previous letters, with what yoti 
will allow me to call my philosophical argument, in my pre»* 
ent and future lettei*s, I propose to investigate the scriptures 
with you. We have seen that the doctrine of oo-future-puiK 



ishifnent if, to say the least, a very unreasonable doetrine^ add 
I tbink it can be made e^jually obvious that it is an unscriptu* 
ral doctrine. I am aware that you and your divines quote sev- 
eral passages of scripture to sustain the strange and newly in* 
vented doctrine of no-future judgment. But do these texts, 
when fairly construed, teach this hy|K)thesis? I trow not. — 
Much dependence is placed upon Getu 12: 3. 22: 18, — 
where God says to Abraham : ''And in thee shall all the fam- 
ilies of the earth be blessed." "And in thy seed shall all the na- 
tions of the earth be blessed." But why are these texts brought 
forward ? Do they assert, or even imply, that all men are re- 
warded and punished in this world according to individual char- 
acter, and that death sweeps all, both just and unjust, to glory r 
No; — What is the blessing here promised to Abraham ? Evi- 
dently Ghristianlty. The gospel of Jesus Christ is a blessing 
indeed, incomparably greater than all other favors which God, 
in his goodness,has bestowed upon Our fallen race. It is a bles- 
sing through the seed of Abraham^— Christ, freely given to all 
nations, families, and kindreds, of the earth. It is as rich as the 
love and munificence of God can make it, and as free as the 
air we breathe. But like all other blessings of God, it may be 
abused, and despised; and blessings perverted fall upon 
the heads of the guilty as a dreadful curse. Hence the prece- 
ding context of Gen. 12 , 3, reads, Iwill bless them that bless 
thee, end CURSE them that curse thee" Hence Paul tells 
us : " For we are unto God a sweet savor of Christ, in 
them that are saved and in them that perish; to the one we 
are the savor of death unto death ; to the other the savor of 
life unto life." 1 Con 2 : 15. 16. Peter gives us a comment 
on this promise to Abraham, which you would do well to con- 
sider. — Read it. " Unto you first God, having raised up his 
Son Jesus, sent him to BLESS you in turning away every one 
of you from your iniquities." Acts 3: 26. 

Here we have the blessing, its nature defined, and an illus- 
tration of the manner in which the first nation to which it was 
presented received it. We are here taught, (1.) That the 
blessing is the gift of a Savior, who came to turn every one from 
his iniquities, see Heb. 2.- 16. (2) That this blessing was first 
bestowed upon the Jews; for Peter addressing a Jewish audience 
says: "Unto you first, God^having raised up hi^ Sou Jesus, sent 
him to bless you." But were this nation all made holy and hap- 
py by the Mission of the Messiah? No: far from it. John says 
he came unto his own and his own received him not. John 1 : 
1 1 . His coming among them proved to be /^a savor of death 
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unto death." (3*) You seetbeUessing is the sending of ifae 
Son of God *' to turn every one from hb iniquities." Lei oie 
. ask then. Are all turned from their iniquities in this world by 
the copying of Christ ? This you will not pretend. Well 
then, did Jesus Christ come into this world to turn sinners away 
from their iniquities id the world to come ? No— this you do 
not believe. How then can you get Universaiism out of this 
text ? You look around you and see that all men are not 
turned from their iniquities in this world. You look forward 
into eternity and you see no iniquity there from which men 
need to be turned. - Where and when then does this blessing 
Cake effect upon all men ? 

But we have a little more light upon this prombe to Abra* 
ham from the pen of St. Paul. The great Apostle to the 
Gentiles/^has a few annotations upon this precious promise whicb 
we shall do well to consider. Let us hear him, H$ will tell 
us who inherits this blessing, which is so liberally provided for 
all nations* 

'The scriptures forseeing that God would justify the heathen 
through faith, preached before the GOSPEL UNTO ABRA- 
HAM, saying, in thee shall all nations be blessed. — So theb 
they that be of faith are blessed with faithful Abraliam." Gal. 

Here then we have an inspired commentary upon the text. 
It furnishes a key with which to unlock the whole subject. 
**THEY THAT BE OF FAITH ARE BLESSED with 
faithful Abraham ," but none others. — To all others the bless- 
ing is proffered, but like all other blessings good in themselves, 
they become a savor of death unto death when rejected or per- 
verted. In the 22d verse of the same chapter the Apostle 
throws a flood of light upon the right application of this prom- 
ise. 

^^But the scripture hath concluded all under sin, that the 
promise by faith of Jesus Christ, might be given TO THEM 
THAT BELIEVE,' See also verse 29. 

'4f ye be Christ's then are ye Abraham's seed and hei»ac*, 
cording to the promise." — Here then we learn that no one 
k heir to this promise given to Abraham, but those who are 
Christ's, and that the blessing is given to those of all nations, 
and families *^TH AT BELIEVE." 

Another text which I understand your preachers and authors 
egregiously pervert to squeeze Universaiism out of.it, is Prov. 
13 : 15. /^ But the way of transgressors is hard." This is a 
stereotyped text, to be found in almost every sermon of your 
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preachers. It is brought forward to prove that the Wicked are 
always and Jtdly punished inlbis world. But does it say or 
imply any such thing ? No— Itsimply affirms a general truth, 
believed by all Christians, that guilt involves pain andcondeiA* 
nauon. Those who believe in a future and eternal judgment 
regard the ways of the transgressor as hard indeed, involved 
as those ways are in darkness here, and terminating as they do 
in ^'everlasting destruction from the presence of the Lord and 
the glory of bis power." . ButifUniversalism be true the ways 
of the transgressor are not so very hard ; they are quite toler- 
able. A Universalist conscience, benumbed by fatality and 
seared with guilt, and case-hardened by an almost total absence 
of a sense of accountability, cannot be supposed to give the 
transgressor any very serious annoyance in his ways, especially 
if he be strong in the faith that a life of pleasure, infamy and 
guilt will inevitably terminate in glory. It will be a hard task 
(o persuade such an one that ''all is (not) well that ends well." 

There is a passage in Ps. 5: 8, 1 1 , which I have noticed your 
preachers often press into the services of UhiversaKsro. "Ver- 
ily he is a Ood that jiidgeth in the earth." But what does this 
text prove? Just what all Christians believe. All Christians 
fully believe that God rules or judges in ttie earth, by a gener- 
al and special providence, that he gives seed time and harvest, 
sends rain and sunshine, that he raiseth up one and casts down 
another at his will, that by him kings rule and princes exercise 
dominion. To get Universalism out of this text you iriust be 
able to show that it teaches not only that God judges in the 
earth, but that he judges every sinner here^ fully and equitably^ 
and that he will not judge in tlie world to come. 

You do not, I presume, often, if ever, hear a Universalist 
sermon without hearing repeated in some part of it, Prov. 11: 
31. 

" Behold the righteous shall be recompensed in the eartl») 
fuuoh more the wicked and the sinner." What does this pas- 
sage prove ? That a full and perfect retribution in all cases, 
takes place in thb world ? No— it neither affirms nor implies 
any such thing; so far from this, the parage as it now reads, 
indicates that while the righteous shall be recompensed in the 
earth, that the wicked and^sinner shall be much more than rec- 
ompensed. The best of Hebrew scholars tell us that the literal 
rendering of this passage is thus; "Behold the righteous in the 
earth j he shall be recompeinsed ; and surely the wicked and 
the sinner." Yes — they shall be recompensed ; a perfect ret- 
ribution does not take place now with them ; hat the time is 
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oomia| when God will givo both the rigbtaouf tod die tviclied 
according to the works of their hands. 

Another passage which your preachers and authors frequenf* 
ly quote to prove your peculiar doctrine, is found in Ps. 32: S7. 
*^A1I the ends of the earth shall remember and turn unto tbe 
Lordi and all the kindreds of the nations shall worship before 
thee/' 

Does this passage prove that there is no judgment to come ? 
Nothing of the kind is intimated here. This text is a practic- 
al declaration of the progress and triumphs of the gospel ^*4n 
the u>orW It says nothing of the present condition or final 
destructioo of those who have gone out '^of the world" before 
they ^^remember and turn unto the Zdord.^^ Do all men ''re- 
member and turn unto the Lord '' before death, judging fixHn 
your own observation ? This you will not pretend. Will all 
men in the future world " remember and turn unto the Lord?'' 
Admit this, and your doctrine of no-future punbhment falls to 
the ground. For if you admit that any turn to the Lord in e- 
temity, th^n it follows as a matter of course, that they enter 
the eternal world, laden with guilt, and alienated from their 
Creator. And if guilt and consequent condemnation once 
pass into eternity, what becomes of your favorite doctrine ? — 
Yea — more; if sin and condemnation pass the threshold of eter- 
nity, what fearful significance does the thought impart to those 
passages wbtob assure us that they *' who know not Grod, and o- 
bey not the gospel of his Son, shall be punished with everlasting 
destruction irpm the presence of the Lord, and from the glory 
of his power." 

The Lord willing, you shall hear ffom me again soon. 

Yours as ever. 



LETTER X. 

My Dear Sr: — 

Having in my la^ examined the most important Scriptural 
evidences of your doctrine whbh your preachers and writers 
adduce from the Old Testament, 1 now propose to call your 
attention to an examipadoo of those passages wbfeh are brought 
forward for the same puqpose from the New. You are prob- 
ably weU aware that this most intelligent Uoiversalists do not 
even pretend that there is a single passage^ which affirms in 
ao many words, that all men are equitably uid fuUy rewarded 
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10 this life, or that there is no judgment to come. But there 
we some passages which are supposed to imp]jr your doctrine. 
Let us examine th^m, ^ ^ 

Much dependence is placed on that class of texts which 
teach the universality of the atonement. As for instance.-^ 
^' Who gave himself a ransom for $11 to be testified in due 
time.*' 1 Tim. 2: 6. See also^ 1 John, 2: 2. 4 : 10. 

But what does this class of texts prove ? That all men are 
rewarded and punished in this world according to their char- 
acter? No! That death will break down all distinctions be- 
tween the righteous ancl the wicked ? — between him that ser- 
veth God, and him that serveth him not? No ; this class of 
texts simply affirms tJie fact, that in the sacrificial death of the . 
Son of God, (a sacrifice in which, by the way, the Universal- 
ists have no faith at all,) provisions are made for all men.-^ 
And if we believe the Word of God, this circumstance, 
so far from screening the sinner from condemnation, who lives 
and dies in rebellion against God, it will greatly aggravate his 
final ruin. The most bitter dspg in the sinner's cup of condem- 
nation, I apprehend, will be found in the solemn fact, that" light 
came into the world " and shone around him, and that "he 
loved darkness rather than light, because his d^eds were evil;" 
— that he has trampled upon the atoning blood of the Lamb of 
Obd,"done despite to the spirit of grace ; that while God in all 
sincerity, and with full provisions of grace, has called, he has re- 
fused. The Apostle Paul tells us that this gospel of the grace 
oi God so richly and impartially provided for all, will prove to 
some " a savor of life unto life," and to others of" death unto 
death ;" 2 Cor. 2: 15, 16. As to the design and final result 
of the atoning sacrifice of Christ, hear the Divine teacher him- 
self. ",'A? Moses lifted up the serpent in the wilderness, 
even so must the Son of man be lifted up, that whosoever be- 
lieveth in him should not perish, but have everlasting life 4 for 
God so loved the world that he gave his only begotten Son 
that whosoever believeth in him should not perish but have 
everlasting life." John 3: 14, 16. Here you learn fix)m the 
lips of Christ, that universal provisions of grace are made, not 
that saints and sinners, Christians and Infidels, may equally 
and unconditionally have eternal life, but that OT" WHOSO- 
EVER BJELIEVETH in him (none others,) should not per- 
ish, but have everlasting life," The provisions are free and 
are for all, but they are conditionaL They are rendered "a sa-^ 
vor of life unto life to whosoever believeth." Tliis cliass of 
lexts then, afibrds your system no support. 

4 
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You also place great dependence upon Matthew 2S: S3*-^. 

*^ The same day came to him the Sadducees, which say 
there is no resurrection, and asked him, saying, Master, Moses 
said, If a man die, having no children^ his brother shall marry 
his wife, and raise up seed unto his brothen Now, there were 
with us seven brethren : and the first, when he had married a 
wife, deceased ; and having no issue, left his wife unto hisbro-^. 
ther. Likewise the second also^ and the third, unto the sev- 
enth. And last of all the woman died also. Therefore, in 
the resurrection, whose wife shall ^he be of th^ seven? for they 
all had her. Jesus answered and said. unto them, Ye do err, 
not knowing the scriptures, nor the power of God. Fbr in the 
resurrection they neither marry, nor are given in marriage, but 
are as the angels of God in heaven." 

Because our Saviour says that in the resurrection, they nei- 
ther marry nor are given in marriage, but are like unto the an- 
gels in heaven, your writers and preachers infer that all men, 
the just and the unjust, will be made not only immortal, but 
holy, consequently inefikbly and equally happy, in the world 
to come. Let us examine this inference. Will it bear the 
touch of sound criticism ? I trow not. 

1. I protest against the Uni'versalist construction of this 
passage, because Christ did not say that all in the resurrection 
would be like unto the angels of God, in holiness or in happi- 
ness. He was not speaking upon the subject of holiness or 

' happiness, but upon the subject of marriage. The objection 
which labored in the minds of his Sadducean auditors against 
the resurrection of the dead, was not a supposed difficulty as 
to moral character, but as to conjugal connections. The Sav- 
iour, as an honest and faithful teacher, spoke to the point. — 
He told them that they did err, not knowing the scriptures nor 
the power of God; for in the resurrection they neither marry 
nor are given in marriage, but ( on the subject of marriage,) 
" are as the angels in heaven.*' This is true of all the inhab- 
itants of the spiritual world, the good and the bad, the angels 
in heaven and the devils in hell. 

2. But I object to the Un)ver?alist exposition of this text 
again, because according to St. Luke^ our Saviour made such 
qualifications as most clearly indicate that he referred to the 
*• first resurrection," " the resiirrection of the just," the "resur- 
rection of life." The language is so qualified as to imply 
conditions. " But they*^ which shall be ACCOUNTED 
WORTHY, &c." Here none are represented as obtaining 
that world which Christ had in mind where tliey are to be like 
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untQ t^e angek of God, except those vrho "shall be aceovnted 
worthy." Do you say all men will be accounted worthy ? — 
This would make the Saviour utter nonsense. Why is ibis / 
quabfyiDg phrase thrown in, if there is to obtain no distinction ''<'' 
in the resurrection? If the most God-dishonoring, and heaven- 
daring guilt will not in the least degree disqualify the soul tar 
the society and employments of the heavenly world, why do 
we hear the Saviour talking about those, who shall be accoun- 
ted worthy ? Can you tell ? Do you ever hear your preach- 
ers use such qualifying expressions when they speak of heav- 
en ? Nev^r. 

See Luke 20:27—39. 1 Thes. 4: 14—17. ^ev. 20: 4— • 
6. Phil. 3:9— II. 

3. Another circumstance which to my mind seriously mil- 
itates against your eximsitioo of Matthew 22:23— :27, is this, 
— the Sadducees raised a question in relation to the future con- 
jugal conditions of a family of pious Jews, as they understood 
It, and not in relation to any of the wicked. The wife and lier 
seven husbands were not Infidels nor pagans, but pious Jews. 
Moses has said, " If any man's brother die, having a "wife, and 

^' L wiiljout children, that his brother should take his wife, 
■e up seed unto his brother." In this case the wifejand 
^^nds obeyed Moses, and hence would be regarded both 
T hJducees and Pharisees as pious Jews, and hence 
ffoiintcd worthy to have apart in the "resurrection of the 
just," if ever raised from the dead. Well, now Christ took the 
case just as they presented it, and removed the diiEculiy which 
they supposed the case involved. They presented the case of 
a pious woman, a daughter of Abraham, who had seven pious 
Jewish husbands, and asked how they could be united together 
in " the resurrection of the just." Christ look up the case as 
it was presented, and replied, "They that shall be ACCOUN- 
TED WORTHY to obuin that world, &c." 

4. If you contend that the word resurrection, means the 
reeurreciion of all men, the resurrection of the just and the un- 
just, and that the holiness and happiness of all are promised 
here because it is said in Luke, " they are children of God, 
being the children of the resurrection," I answer, Universal- 
ists believe that all men are the children of God in this world, 
and not unfrequently labor to prove this. But does the fact 
that all men are the children of God here, prove that all men 
in this world are holy and happy ? 

5. I further deny that this passage teaches yout dQicVtv«& ^al 
no future relributioD, because CVvnst ^as wiA %a \Ks.iR.\*RR^^*l 
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tbose who were present and heard hitn. Ffxmi the context 
it appears the audience was a mixed multitude of Saddueees, 
Pharisees, Herodians and disciples. None of fats hearers be- 
lieved in the doptrine of Universalisro. The Saddueees did 
not believe inauv future existence. The Pharisee , as you 
may learn from Josepbus, believed in the resurrection of the 
dead, and eternal punishment of the wicked. They were now 
present, Luke tells us, that "they might TAKE HOLD OF 
HIS WORDS." Now if Christ in answering the inquiry of 
the Saddueees, preached Universalism, his eagle-eyed oppo- 
sers, the Pharisees, who were present " to take hold of his 
words," would have perceived it at once ; and they would have 
raised an outcry against him for preaching this then unknown 
and unheard of doctrine. Did they raise this cry ? Were 
they dissatisfied with what Christ taught ui>on the resurrection, 
on this occasion? No— on tjiis point the Scribes and Phari- 
sees, who your own authors freely admit, believed in a future, 
Eternal judgment, fully accorded with what they heard from 
the Saviour's lips. Hear them. 

CCr*"Tfaen certain of the scribes answering said, " MAS- 
TER, THOU HAST WELL SAID." Luke 10: 39.-- 
Here then we learn what our Saviour said on the subject of 
the resurrection in his reply to the Saddueees, so far accorded 
with the views of the Pharisees then present who heard it, that 
immediately after he finished his discourse, they advanced to 
him and pronounced their commendation, CJ*"]V(ASTER, 
THOU HAST WELL SAID."— If he had preached Uni- 
versalism, why did they not understand it ? and if they un- 
derstood, how could they have commended a discourse, which 
directly overturned their long cherished sentiments ? 

Please to consider these facts and considerations, and believe 
me as ever. Yours. 



LETTER XI. 
My Dear Sir : — " 

I will now proceed to examine a few more of those passa*- 
ges which you regard as the proof texts of your system. — 
Perhaps there is no text more frequently quoted or more con- 
fidently, relied upon than Acts 3:^1. 

^* Whom the heavens must receive until the times of resti- 
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tution of all tfaings, wbich God hath spoken by the mouth of 
all his holy prophets, since the world began." 

That this text is perverted when pressed into the service of 
Universalism, will appear evident from the following consider- 
atioDis. 1. A restitmion is to replace a thing in its former 
state, and it implies, if applied to man, an apostacy, or forfeit- 
ure. Do Uniyersatists believe in this apostacy of our race ? 
Do they regarcl mankind as having forfeited salvation by rea- 
son of sin? No. Universalists believe in no such doctrine. 
You very well know that they regard mankind now as occu- 
pying the same position as to their moral and physical natures 
with our first parents before they pal-took of the forbidden fruit. 
This question you will find discussed at. large, and the views of 
Universalists stated fully in Mr. Balfours Essays, If man is 
not fallen he cannot be restored^ and as Universalism denies 
the fall, so it has no right to appropriate to its own use a text 
of Scripture, which promises a restitution. Whatever the 
RESTITUTION in the text may mean, we know it cannot 
mean that any are to be restored who have never been lost. — 
2. The restitution in the text does not necessarily apply to 
all men. The promise is that all things (hot men) which 
God hath spoken by the mouth of all his holy prophets, shall 
be restored ; that is, all things which God has promised to rein- 
state to their pristine holiness and glory, he will accomplish at 
the coming of Christ. He has not promised to restore all 
men by the mouth of all his holy propKe'ts, but he has promised 
his grace and salvation to all that fe^r his name. 3. The re- 
stitution promised is to take place at the coming of the Lord 
, Jesus Christ. "Whom the heavens must receive till the times 
of the restitution." Well now, as yoif profess to believe that 
the coming of Christ took place at the destruction of Jerusa- 
lem, you are bound in consistency, with yourself and your 
whole system, to refer the restitution here spoken of, to that 
all-important event. 4. I understand the text just as it reads. 
To my mind it promises that at the coming of our Lord Jesus 
Christ, he will regenerate the earth and the visible heavens by 
fire, remove from the earth the curse under which it has groan- 
ed ever since sin entered the world, and thus literally and em- 
phatically present his saints the new heavens and earth as their 
eternal inheritance. Peter speaks of this restitiaion again 
when he describes it as following the general conflagration.—^ 
^^Looking for and hasting unto the coming of the day of God, 
wherein the heavens being on fire shall be dissdtved, and the 
deroents shall melt with fervent beat ; nevertheless, we accor- 
3* 
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ding to^ his promiso look for new heavens smd a new eartli 
wher»n dwelleth righteousness/' 2 Pet. 3: 12, 13. The 
Same restitution of all things which God hdth promised by the 
Revelator. ^^And I saw a new heaven and earth, for the fir&t 
heaven and earth were passed away and there was no more 
sea ; and I John saw the holy city, the New Jerusalem, .com- 
ing down from God, out of heaven prepared as a bride for her 
husband." Rev. 21: 1,2. That all men are >not admitted as 
inbabitaots of that regenerated earth and heaven, is evident 
from what the faithful apostle says in the 8th verse. After de- 
scribing the felicity of that happy world, where "God shall 
wipe all tears from their eyes," he adds, to prevent any mis- 
application, ^^But the fearful and unbelieving, and the abomi- 
nable, and murderers and whore-mongers, and idcJaters and all 
liars, shall have their part in the lake which burneth with fire 
and brimstone, \Vbich is the second death." 

All things which God hath promised to i*estore will be fulfil- 
led. He bas promised to raise all men from the dead, Dan* 
12: 3. John 5: 28,29^ and that will be done. He has promis- 
ed to regenerate the earth wijlh fire, and make it once more a 
parailise, fitted to the eternal abode of his redeemed, resurrec- 
rioa saints. Mai. 3: 16—18. 4: 1—3. Isa. 65: 17.66: 22. Matt. 
6: 5, 2 Pet. 3. 7—11. Rev. 6. 9, 10. 21: 1—7. And this glp^ 
rious work will be done. But God has nowhere prombed in 
the Old Testament or the New, to restore those who live and 
die ia rebellion agmnst bis throne, and this will not be done. 

Your preachers and authors frequently quote Rom« 6: ^3.. 
^^Tbe gift of God is eternal life.^' But what has this text to 
do with proving that there is no punishment for the wicked in 
the woijd to come ? Is w)t our' present life and all oar tempo** 
ral blessings equc^ly the gift of Ciod? And yet are not these 
^^^ft$ of fiod" sometimes rejected, and at other times peryert- 
ed and converted into curses^ Temporal life is a gift of God, 
and yet it is^ possessed with all its condomilant^ enjoyments con'- 
diiimalbf. If you refuse to comply with the conditions of 
bealtb,^ i. e. to take wholesome food, exercise in pure air- and< 
proper rest,, you will speedily sicken and die. Forgiveness of 
sifi is ^a gift of God/' and yet it is a gift bestowed on the sim- 
ple and easy condition of cepentaneo. Eternal life and blessed-- 
ness- is a ^'gift of God," bestowed upon the condition of faith in 
our LiiKd Jesus Christ. John 3:14 — 16t but those who will 
Dot believe in Jesus Christ, are told they ^^ shall not see life,. 
l>ut the wjfatb of God abideth upon them.^'^ 

Another favorite text whioh sometioies is pressed into tbe^ 
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services of Universalism is Rom. 6:7. ^'He that is dead ia 
free from sin." 

You are aware^ that persons are said to be dead in several 
different senses. A person is dead when the cofinection be- 
tween body and soul is dissolved; at other times a persod is 
said in Scripture language, to be dead when bis soul has lost 
the favor and presence of God; and at other times, a person 
is said to be dead, who is crucified to the world and the world 
crucified to him. Now the question is, in which of these sen- 
ses does the Apostle use the word dead in this text? I answer 
without hesitation in the sense of being crucified to the world. 
Look at the conteict. See how the Apostle introduces the 
figure. " How shall WE (^christians' that are dead to sin live 
any longer therein?" ver. 2. Here then you. see that the per- 
sons who were dead were the living Apostle and his christian 
brethren at Rome, and the death which was upon them was ^^a 
death to sin." So in the following context, the same idea is re- 
peated. "Now, if we ( christians ) be dead with Christ, we 
believe that we shall also live with him." Here then you see 
the Apostle is not speaking of the death of the body, but on 
the contrary, of that death which is a crucifixion to the world. 
When you experience this death, my Jear sir, you will be free 
from your old sins, they will have no more dominbn over 
you. 

May your mind be led into a knowledge and enjoyment of 
that truth which maketh free indeed. Yours as ever. 



LETTER XII. 

My Dear Sir : — 

Perhaps there is no portion of the New Testament upon 
which you place more dependence than the 15th chapter or 1st 
Cor. It will be my duty then to bestow a little attention to the 
evidence which you suppose you have in this portion of the 
Word of God, in faVor of your peculiar system. In the 22d 
verse Universalism is supposed to exist as in a kind of a nut- 
shell. 

^'For as in Adam all die; even so in Christ shall all be made 
alive." Does this text teach Universalism? I think not. A 
few moments spent by way of investigation will clearly show 
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that this text, with others, is most egregiously perverted when 
pressed into the service of the no-future punishment scherhe. 

1. Let. us inquire what is the scope and drift of the passage? 
Upon what subject is the apostle treating? Is he illustrating the 
plan of salvatioii? Is he showing how all men have become 
sinners in consequence of Adam's transgression, and how all 
men will be made holy and happy in consequence of Christ's 
obedience? No. Is the apostle treating on the subject of a mor- 
al death and a moral life? No. On what subject thien is he 
treating? On the subject of the death and resurrection of the 
body. To illustrate and prove the christian doctrine of the res- 
urrection of the dead, the whole chapter was written. In the 
preceding context he shows the possibility of the resurrection of 
the literally dead, by proving the resurrection of Jesus Christ. 
After stating that "Christ died foi our sins,^' that **he was bur- 
Jed, and rose again the thifd day," and proving this, he introduces 
the text on this wise: "For since by m^n (Adam) came deatli 
(death of the body) by man (Christ) came also the resurrection 
of the dead; for as in Adam (the man alluded to) all die, even 
so in Christ shall all be made alive," that is, all shall be raised 
from the dead. 

Well, now, according to the rules of sound Biblical interpre- 
tation, we are bound to understand the apostle according to the 
scope of the passage. We find he is treating on the subject of 
the death and resurrection of the body. This is the main, the 
leading and exclusive point. . He is proving that the dead woi^d 
rise, and hence it was natural for him to show in what' way men 
have become subject to temporal death. His vargument re- 
quires him to mako^ a statement on that point. He makes it. 
"In Adam ALL die." Now he wishes to show how the do- 
minion of temporal death will be broken up by the resurrection, 
and h,ence he says antithetically, "Even so in Christ shall all 
be made alive, 

2. The form of the passage is what is caHed an antithesis^ 
i. e. opposHion of words or sentiments. It is that form of 
speech in which words or sentiments are to be understood lifer- 
ally in opposition or contrast. To know, then, in what sense 
the apostle is to be understood that all are to he made nliv0 in 
Christ, we are to inquire in what sense be affirms all die in 
Adam^ The dying in Adam is the direct and literal opposite 
of being made alive in Christ. If the dying in Adam is a 
spiritual death, ih^nXh^ being m^ide a/tW in Christ, is a spir^ 
itual life. But if the death in Adam is 2ktemporal death, then 
the life in Christ is the literal resurrection from the^ dead. — 
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Well, now, to say no more of the 3cope of the apostle's argu- 
ment, which shows him to be treating on temporal death and 
a literal resurrection, I would remark, that it would be well 
for you to remember, when you bring this text forward to 
prove that all will be made morally and spiritually alive in Chiisi, 
that Universalistsdo not believe that all men have been made 
morally or spiritually dead in Adam. This doctrine of orig- 
inal sin, or the fall of man through Adam, which is universally 
denied by Universalists, must be admitted by them before they 
can, as honest men, file in any claim upon the latter clause of 
this antithetical passage, as at all favoiingtheir system. In fact, 
according to your standard authors, Universalists do not be- 
lieve that our race either die spiritually or temporally in Adam; 
and hence as honest men they have no right to bring forward 
this text, either to prove the universal holiness or resurrection 
of mankind. 

3. The apostle in the following context has cut off the pos- 
sibility of understanding him to affirm that all are to be made 
spiritually alive and equally happy in Christ. Read the passage 
in connection with the following context. "For as in Adam all 
die, even so in Christ shall all be made alive, but every man in 
HIS OWN ORDER, Christ the first fruits, afterwards they 
that are Christ-s iat his coming, then cometh the end," or con [ 
summation of the resurrection. 

Every man then is to be made alive in his own order, in 
his proper rank, place and time. The word here rendered or- 
dery is tagma. It is a military word, and means troop or com- 
pany. As iri an army, each man stands connected and mar- 
shalled with others according to his age, character, office, or 
qualifications, so will it be in the resurrection of the dead, wheii 
all men, the righteous and the wicked, will be made alive in 
CbnsuCT'' Every man in his O If N ORDER.'' The 
martyrs and saints of God will rise in their order. They . will 
be Christ's at his coming, and will have a part in the first res- 
urrection. 1 Thes. 4:14— 16; Rev. 20:4— 6. Bold blasphe- 
mers and ungodly men will each and all rise in their "own or- 
der." Death wilhnot have swept iheir moral characters into eter^- 
nal oblivion. He who marshalled the stars of heaven *n their 
various constellations, will not fail to marshal the rising millions 
of the dead, assign each and all of them exactly that position, 
while standing around his " great white throne " in judgment, 
and through the wasteless ages of eternity, which their moral 
characters require. 

From this " ORDER" in the resurrection and judgment^ 
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remember, my dear $ir^ there wil) be no escs^pe* Now, a sin- 
ner may get out of his place. He may put on " the livery of 
heaven to serve the devil in/' But wjieii the last trump 
sounds, Jehovah '^ will send forth his angels, and they will 
gather out of his kingdom all things that offend. Then shall 
the righteous shine forth as the sun in the kingdom of their 
Father." 

You frequently quote the^lst verse of this chapter to prove 
that all will be made morally or spiritually happy at death,.or in 
the resurrection. 

" We shall be changed in a moment, in the twinkling of an 
eye at the last trump." ' , 

Let us look at this passage, and we shall find that this is also 
most strangely perverted in order to employ it as a proof-text 
to support your system. The text in its connection reads thus: 
*' Behold I shew you a mystery; we shall not all sleep, but we 
shall all be changed, in a moment, in the twinkling of an eye, 
at the last trump ; for the trumpet shall sound, and the dead 
shall be raised incorruptible, and we shall be changed." 

Here the apostle, still treating on the subject of the resurrection, 
solves a mystery, that is, a question which had not been clearly 
and fully settled before. The mysterious question which he here 
solves, is one which would naturally arise in an objector's mind. 
What will become of those saints who may be alive at the com^ 
ing of Christ in the morning of the resurrection ? They csui- 
not rise from the dead, because they will not have die(J. The 
apostle answers, " We shall not all sleep, [di^] but we [Christ- 
ians] shall be changed in a moment, in the twinkling of an eye, 
at the last trump ; for the trumpet shall sounds and the dead 
shall be raised incorruptible, and we [the saints] shall be chan- 
ged." That is, the apostle here, grouping all christians tOr 
gether, says we shall not all die; some will live down to the 
morning of the first resurrection, and they will pass through a 
change equivalent to death and the resurrection, ^Mn a mo- 
ment, in the twinkling of an eye." 

The same sentiment is expressed ip his epistle to the Thes- 
salonians, where he says, " Then we wKich are alive arid re- 
main, shall be caught up together with him in the clouds to 
meet the Lord in the air," 

Your preachers and authors I find make a great deal of cap- 
ital out of that part of this chapter in which it is said, that the 
resurrection body will be raised in glory and incorri^ption. — 
But because the body is to be raised in glory and incorrupti- 
bility^ are we hence to infer that the soul or spirit must be re- 
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generate and fitted for the celestial eniploymeots of th^ heav- 
enly world ? I can well conceive of * body% being beautiful, 
glorious, incorruptible, immortal, and yet the soul which m- 
habits it, being in the depths of sin, fitted only to dwell " with 
the devil and his auffels." In this world we sometimes see the 
most beautiful, graceful, maniy and glonous bodies, degraded as 
the habitation of the meanest and wickedest of spirits. How 
do you know that it will not be so in the resurrection? But the 
apostle'has not left us on these passages in the dark. In the 
preceding context he assures us there will a difference obtain 
even in the resurrection bodies of the dead, corresponding 
with their moral characters, as it would seem. Hear him. 

" There is one glory of the ,sun, and another glory of the 
moon, and another glory of the stars : for as one star difiereth 
<J*om another in glory, so also is the resurrection of the dead." 
How does your doctrine of no distinctions in the resurrection 
lool^ by the side of this passage? Here the apostle tells us 
that there will be a difference in the resurrection of the dead, 
a difierence as visible ^nd marked, as the disparity between the 
sun, moon, and stars of heaven. There is as much difference 
in the moral condition of ms^nkind in the resurrection, as there 
is in the size, offices, and splendor of the planetary world. — 
"iSb is the resurrection of the dead.'' "Every man in bis 
pwn order." In several parts of this chapter, which is so 
great a favorite with Universalists, we find distinct traces of the 
doctrine of future retribution. In the 1st and 2d verses, it is 
declared that we are saved l^ receiving and standing in the a- 
apostle's doctrine, and that without this steadfastness, we have 
believed it) vain. This cannot be said, if all are on the direct 
road to the heavenly world. The apostle implies a future ret- 
ribution in the 19th verse when he sayvS. "If in this life only 
we have hope in Christ, we are of all men most miserable." 
This could not be said of a holy man, who is receiving the 
full reward of his obedience as he passes on from day to day. 

In the 22d and 2^3d verses, we learn that there is to be a 
distinction in the resurrection, and that every one is to be made 
alive " in his ovm order/' troop or company, the righteous in 
their troop or company, and the wicked in their troop or com- 
pany. In the 25th verse we are told that Christ's enemies are 
to be placed, not upon his throne, but " under his feet." In 
the 41stand42d vense3,we are told that there will be as mark- 
ed and as evident a difference in the resurrection of the dead 
as there is in the sun, moon, and stars of heaven, which cannot 
be true if our present characters have nothing to do with our 
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future destiaation. In the 58th vewci which is the dosbg up 
of the chapter, and the apostle's argument upon the resurrec- 
tion, he intimates a moral connection between our present clmr- 
acters and our future destination, by exhorting his brethren to 
stand fast in the Christian faith, ** knowing that their labor is 
not in vain in the Lord.'' 

Please read over this chapter once more, and then say, as an 
honest man, who can have no interest in being deceived, if the 
15th of the 1st Gor. does not clearly and fully teach the doc- 
trine of a marked distinction in the resurrection. 

Yours as even 



LETTER XIII. 

3fy Dear Sir: 

I will now proceed, according to your expectations and my 
promise, to consider the remaining proof-texts, upon which 
you depend for the supp6rt of your doctrine of no future pun- 
ishment. We often find Eph. 1: 9, 10, brought forward to sus- 
tain Universalism. " Havin«^ made known unto us the mys- 
tery of his will according to his good pleasure which he hath 
purposed in himself, that in the dispensation of the fulness of 
times he might gather together in one, all things in Christ, 
both which are in heaven and which are on earth, even in 
him." 

Does this passage give any intimation that all are equitably 
and fully rewarded in this world according to thjeir characters? 
No. Does it teach that our moral characters will not go with 
us to the eternal world ? or that our future condition will be in 
no respects affected by our present characters ? No. This 
yotr cannot pretend. Here, then, we might dismiss the pas- 
sage as having nothing to do with the controversy. But as 
you profess to regard this text as affording some proof of what 
you yourself do not believe in, a restoration of all mankind, it 
may be proper to give it a little more attention. What does 
it then declare as made known, and tliat God hath purposed? 
That God will gjrther together in one olorious and happy fam- 
ily, aR men, the righteous and the wicked; the malignant and 
blasphemous persecutor and the devoted saint ? No. Is there 
any intimation here that any will be gathered together in one," 
except those who^are in Christ 1 The text prorosies that in 
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tbe dispenstition of Ae'fuliKBfla of times, i. e. at tbe ^Mteom^ 
cnation of probationaiy tiine, God will gather together ia one 
vast and immortal family, all* things (b^gs) in Christ, which 
^e in Chrisi, both whieh are in heaven, -(tbo angels «m1 glor 
rified saints) and which are. on eardi:; that Js, those saints iii4io 
shall be alive and remain tiiljthe comings of their Lord. Tteit 
all are not now *Hn Christ^^ you wiH hardly nequire rae to 
prove/ Paul says, ^^ If any man be iit CVlmf^ he is anew 
creature," and again, '^ There is tb^efore now no condemna- 
tion to them that are in Christ Jesusi Ron/8: 1. None are 
in Ctmst Jesus, then, but those who are regenerated and freed 
from condemnation. But the text tells us, (and fairly con- 
strued it tells us no more,) that all in Christ ^^shaM be gath-. 
«red together in one." Where? When? (1.) Ttiegatiher- 
ing will be /' in the dispensation of the fulness of times," or at 
the coming of our Lord. ^^ They shall see the Son of Man 
coming in the clouds of heaven with power and great ^ory, and 
he shall send his angels with a great sound of* a trumpet, and 
they shall gather TOGETHER HIS ELECT FROM ONE 
END OF HEAVEN TO THE OTHER." Matt. 24: 
:30,31 ; Luke 24: 27 ; Mark !»: 26,27 ;, Matt. 16: 27 ; I4;4l 
-^3; lTbes.4: 16—18. (2;) The gathering will be to 
Christ in the chiids of heaven, as he descends from '^ the most 
excellent glory/' to .raise the righteous dead, and introduce tbe 
judgment. ^' The Lord himself shall descend from heaven with 
a shout) with tbe voice, of the archangd and with the trump of 
tSod, and the dead in Christ sbal} rise first , then we {Chris- 
tians] which are alive and remain shall be cauglit up together 
wkh ihem IN THE CLOUDS to meet the Lord in tbe air." 
1 Tbes. 4:16, 17 ; Acts 1: 9—11 ; 2 Thes. 1:7; Rwr. 20: 4 
—e ; Dan. 7; 13, 14. 

(3.) At the same time there will be a gathering OUT of 
the glorified kingdom of God, as well as a gathering IN of 
«11 tire " elect " "from one end of the heaven to the other."— 
"As therefore the tares are ^(heved and burned in tbe fire^ so 
shall it be at the end of tbe world [age, or gospel dispensation.] 
The Son of Man sha^ send forth bis angels, and they shall 
GATHER OUT «f bis kingdom dl things which ofiem),and 
them which do iniquity." Matt. 14: 40,41. These paasa^s^ 
taken in conneotien with Eph/ h % 10, give us distinelly to 
understand wheriy whercj and how God wiH gather toge^ier i». 
one all things in Christ. They teach us*-^ 

[1.] TbM the promise is to be fiilfilfed whra tbe 4ii{ieiisa- 
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tioiis of time shall be fully consummated, ^' when the Sen of 
Man shall be SEEN coming in the clouds of heaven." 

[2.] That the gathering will include '^ all bis mighty an« 
gels" — " all Am jELJECT from one end of the heavens to the 
other," '^ the dead in Christ" and Christians that '^ are alive 
and remain." 

[3.] That at the same timej God, by the efficient agency of 
bis « mighty angels," will GATHER OUT of his kingdom all 
things thai offend and do iniquity." I hope, my dear sir, it will 
be your happy lot not to be '^ gathered ouf^ of the blissful king- 
dom of God in that day when he shall ^^ gather together in one 
alt things in Christ." There will then be a marked distinctk)n 
between the righteous and the wicked. 

Another text, which deserves attention as a proof-text of 
Universalism, is 1 Tim. 2:4. " Wiio will have all men to be 
saved and to come unto a knowledge of the truth." 

Perhaps you would be more willing to risk the whole con* 
tix)vec8y on this text than on any other passage which Univer- 
salistsare in the habit of quoting to sustain their doctrine ; and 
I confess the argument which is predicatedJUpon this text is 
more specious than any T have seen attempted from any other 
parts of the Word of Crod. You will readily admit, if Univer- 
salism cannot be proved from I Tim. 2 : 4, it cannot be proved 
from the Scriptures. The argument, in all its strength from 
this text, is stated thus : 

God is infinitely good and therefore mUs the salvation of 
all men. He is infinitely wise, and therefore can devise all 
the means to save all men. He is infinitely powerful, and 
therefore can give universal efficacy to the means of his grace ; 
therefore, all men will surely be saved. 

This is the argument in its full strength, and it is the most 
specious argument of which the system is capable. If any part 
or portion of your evidence will bear a careful, logical, and crit- 
ical examination, this is the passage, and this is the argument. 
Well, now, to this argument I object, 

I. That it overldok^ the fact that moral agents are governed 
by the 4aw of jp^r^iumon^and not by the law o( physical force. 
God gicn'erns the physical universe by the law of physical force. 
The eeith rolls round on its axis and performs its yearly circuit 
ix)und*the sun ; the sun rises, shines^ and sets, and all the plan 
'Ois move and fill the appointments of their Maker's will, by the 
law of physical force f and hence in their movements there is no 
anoral ealiofr*— no sin-*--i)o virtue. But when we enter the mof» 



nl gbvernnietit of Godj we find moral ^agents p69Sesi»ig the 
power of choicey governed, not by physicalJorce^Huthf per- 
suasion. Here an infinite will of pleasure and infioiile physical 
force nnay be resisted by the volitions of nioral agents ; and/ as 
a matter of fact, clearly beyond all dispute the pleasurable will 
of God, despite of his infinite power, (which cannot consistently 
VHth^the nature of his moral government be brought to bear 
upon the volitions of moral agents,) is successfully remUd 
millions of times every hour. It is true Gpd can, by an i^ct of 
his infinite will arrest the progress of sin. He can, by a nod, 
blot the moral universe out of existence, and roll the waves of 
tetern al oblivion over men and angels ; or he can strike down 
the freedom of the human will and control henceforth the ac- 
tions and affections of man by instinct, or by the physical ovs^ 
nipotence of bis own will. But in the latter case man would 
as truly cease to be a moral being as though he were annihila- 
ted« He would be governed by /orce, and hence would be 
neither blameworthy nor praiseworthy. Let his acts be what 
they might, he himself would be neither righteous nor wicked. 
But, \ 

2. I object to the Uniyersalist argument drawn from 1 Tim. 
2:4, because, as the logicians say, the argument proves too 
much, and therefore proves nothing. It proves [1] That there 
never was any sin or misery in the Universe. Let me illus- 
trate. Carry yourself back to the morning of the creation. — 
The earth, sun, moon and stars are ushered into being and 
hung on the pinions of gravitation. God is about to crown and 
complete the great work by the creation of man. The angels 
of heaven and the sons of God, as they look down from the 
windows of heaven upon the sublime and august scene, begin 
like Modern Unlv^rsalists to speculate upon the future. Say 
they to each other : " The beings now to be created in the 
bright image of their Maker and crowned lords of this beauti- 
ful world, must be unifomdy and universally holy and happy ; 
for God is infinitely good, and must therefore will their lioii- 
ness and happiness. He is infinitely wise, and can, therefore, 
devise the means. He is infinitely powerful, and cat), there- 
fore, render the means uniformly and universally efiicacious ; 
ergo, the earth will be a wofld of Universal hlissJ^ But *' the 
brother's blood" of the first murderer, crying from the ground to 
heaven for vengeance, would speedily unravel this sophistry 
and overturn the strongest pillar in the temple of their Univer- 
salism. [2] The argument upon which you so much depend 
will prove that all men are now holy and happy. Let us see. 



CM nib dMi faefiMw wmt foiMqiieiiC happiaesi of aR noD 
NOW. Tbeve is bo btller irsjr of aBceitakiing tb« «riA& of a 
LawgiiFerthaB to consolt his kws» The laws of Gpd leqiiira 
all meD to be boiy-^^he now (eommands all men every wbenr 
to repent. This then is hi» will.. Well, be bas in&nite wuk 
doia and ean therefore devbe die means. He is ia&iitely pow^ 
erfiil and eanyt'befeibre, give certain^ unifomi^. and universal 
efficacy to these meana, ergo, a// men are NOW h&ly and 
happy. 

Thus you see your argument proves too much. It is- there- 
fore unsoundi When carried out it contradicts the experience 
and observation of all men in evei^y age of the worldl As a 
matter of fact no man in his sober senses can deny that God's 
law is an expression of bis toill of pleasure^ and that wherever 
and whenever his laws are violated, there his will is successfully 
resisted. This is done many millicHis of times every hour ;. 
and every instance in which moral agents have, during the his* 
tory of our race, violated the will of God aa expressed in his 
tews, may be regarded as so many unanswerable refutations of 
this specious and most sophistical argument in favor of Univec* 
salism. Is it iiot so I Yours as ever*. 



LETTER XIV. 

My Dear Sirr — 

Having in my previous communications,, shown the dbctnae 
of Modern Universalism to be unphilosophical ;— and hav-: 
ing also examined the scriptural evidence, upon which you 
depend for the support oi the system, and found it to be '^ want- 
ing," I now propose to turnover one more page of this contio- 
versy,.and read up to you some portion of the direct scriptural 
testimony in favor of the doctrine of a judgment to come. — 
But before I proceed to an examination of this testimony, I will 
make a few preliminary remarks, designed to prepare your 
mind for this investigation. 

1. It may be well to remember, that if but one passage of 
the Word of God can be found, which, by fair construction, 
expresses or necessarily implies the doctrine of future retribu- 
tion, that doctrine is fully established ; for the trutbfolness of a 
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Blentiment does not depend upon the nunibcr of times k may 
be repeated ; but upon the feet, that it is somewhere or in sonie I 
way fully expressed or necessarify impiied intbe'Scriptares. — >^ 
If we then can find one passage in all the Bible, which teaches 
the doctrine of (uture rewardb and punishments, Universalism' / 
is a delusion. ' / ' / 

2. In order to appreciate the Scriptural testimony on th6^ 
subject of a judgment to come, we should carefully mquire into, 
and duly consider the circumstances, under which Christ and 
his Apostles uttered their sentiments. On the subject of fu- 
ture retribution, what were the sentiments pf their hearers ? 
If Universalism is true, then Christ and his Apostles were Uni- 
versalists. They of course preached Universalism fully, freely 
and clearly; and, if honest, they must have made their bearers 
understand them upon this important point. Did their hearers 
80 understand them ? Did the Jews, Greeks, Romans, deny 
the doctrine of future retribution, and thus render it unnecessa- 
ty for Christ to give them instruction on this point ? No. — 
This you will not pretend. The whole Jewish nation, with 
the exception of the small sect of Sadducees, as we learn from 
Josephus, fully believed in the doctrine of the future and eter- 
nal punishment of the wicked. This you will not pretend to 
deny. Not a single person of the whole nation, from aught 
that appears from their history, was ever known from the days 
of Abraham to Christ, to believe that all men would be saved. 
Now according to your system, Christ came into the world to 
preach Universalism ; the people were all radically, fundamen- 
tally wrong on this subject. He was bound to set them right. 
To this he must have done as Universalist preachers now do^ 
▼iz: exposed the delusions of the people on this point so fully 
and frequently, as to preclude the possibility of any honest 
mind's being deceived. Did our Savior do tliis ? When, where, 
on what occasion did Jesus attack the prevailing sentiment of 
the nation on the subject of a judgment to come^ and preach 
Universalism so plainly as to be understood by his hearers? 
Had Christ taught the doctrine of no future punishment, it 
must, from the nature of the case, have produced a great ex- 
citement, and his enemies would have accused him on this 
point, as they did on other subjects, of teaching a dangerous 
error. Did they do this ? Did his most malicious enemies 
ever accuse him of denying the doctrine of future accountabtfi- 
ly, or of inculcating Universalism in any form or manner ? No, 
never. Why not ? Because so far from teaching this doctrine, 
Christ employed language adapted to impress upon the nuods 
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of bb heaieis stXIl deeper ibe convieiion tbel' Gk)d would bring 
their works and every secret tbin^ into judgment. He spoke 
to ibem of ^' the unquenchable fire ;" tlie " undying worm ;" 
the " damnation of hell ;" the " day of judgment," and ** e?er- 
lasling punishment/'-— expressions used by the Jewish Rabbins 
in reference to future punishment ; and be left these and all 
sifdilar expressions to fall upon the ears, and sink down into 
the hearts of his hearers, without any reservations or qualifica-' 
tions. I-iet a Universalist preacher of our day, do this, and he 
would immediately be understood to have departed from '' the 
faith of the order." 

What is true of Christ in his labors among the Jews, is ako 
true with regard to the Apostles in their labors among the 
Greeks and Romans. Whatever errors or superstitions may 
liave been cherished among them, on almost every question of 
theology, yet in relation to the question of the reality of future 
rewards and punishments, in some form, there was no dispute 
among any of the heathen nations of antiquity, except among a 
few of their atheistical philosophers. With this exception, up- 
on the question of the reality of future rewards and punish- 
ments, there was but one opinion. All believed in a judgment 
to come. Well, now, if Paul and Peter, were Universalist 
preachers, we shall find them, like the Universalist ministers of 
our day, zealously assailing the commonly receivfed doctrine of 
future punishment, and using their utmost endeavors to per- 
suade- their hearers that they will all inevitably be saved, what- 
ever their characters may have been in this world. But let 
me ask, when ? where ? on what occasion did these men de- 
nounce the doctrine of future accountability, as an " old h^ath^ 
en notion ?" When, where, did their friends or foes, under- 
stand them to preach, that there would be no moral or spiritual 
distinctions in the world to come ? Did their enemies ever ac- 
cuse them of advancing such a sentiment ? No — never. On 
the contrary, we shall find in the course of this investigation^ 
tliat they used language directly adapted to confirm in their 
opinion, that they would enjoy or suffer in eternity, the reward 
of their doings. * 

Let these considerations be borne in mind, while I now invite 
your attention, to what may be called the scriptural arguments 
I believe in the doctrine of a jndgment to come, because a 
great many texts promise the righteous future rewards. As 
these promises are to the righteous only, they are of course 
conditional promises. Listen to the following promise : "Bles* 
sed are ye when men siiall revile you, and persecute you, and 



fltitdl mj a)I manncfr of €ft8 against you ials^j^, ibr mjr n&me^s 
sek« ; rejoice and be exeeeding glad> for great is your reward 
in heaven." Malt. 5:11,12, 

Here is the laaagaage of the faithful and true Witness. He 
addressed this sweet promise to his disciples. They were to 
suffer nnuch from the persecutions of wicked men in this world. 
Christ sought to strengthen and comfort them, by pointing 
them, not to the retributive providence of each fleeting day-^ 
not to the far-famed destruction of Jerusalem for their reward ; 
but to heaven. " Great is your reward," not in this world, 
where you are reviled and persecuted — not at Jerusalem, when 
the Roman soldiery shall butcher your kindred and desolate 
your possessions — but in heaven. Will you fly in the face 
of the Lion of the tribe ofJudah, and say that the righteous 
will not be rewarded in heaven for their labors and sufferings in 
the cause of Christ? Do it if you dare. If you give the di- 
rect lie to Jesus, you do it at your own peril. Perhaps you 
are ready to say, that this passage is capable of some explana- 
tion consistent with your views. I have read many Universal- 
ist books, and heard many Universalist sermons, but I have 
never known them to attempt to explain this passage. It is 
formidable. It is mighty. It may be explained away, but de- 
pend upon it, it will not stay explained. In spite of argument, 
specious objections, and Universalist prejudices, it will forever 
teach that great is the reward of the righteous in heaven. Per- 
haps you tliink heaven is in this world. Your system requires 
this, in order to get along with several passages in the New 
Testament. Universalism, if consistent with itself, knows nei* 
ther a heaven nor a hell in the world to come. To admit ei- 
ther, is a concession fatal to the ^^ blessed doctrine." One can 
be explained away as well as the other. The BibTe reveals 
no more clearly a heaven for the righteous, than it does a hell 
for the wicked. Knowing that rewards for the righteous in 
the world to come, imply punishments for the wicked, negative 
or positive, Universalists are in ' the habit of sneering at the 
thought, and ridiculing the idea of rewards in heaven for our 
poor, imperfect services in the cause of God. They tell us, 
that we cannot benefit or injure God by any of our works;-— 
that He is unaffected by any thing we can do-^— that eternal 
life isnot a reward but a gift — a free, unmerited gift, etc.— - 
The premises here are cbrrect, but the conclusion is illegiti- 
mate. God is infinitely above us, and his throne stands unaf- 
fected by our obedience or rebellion. But this High, Holy, 
Immutable God, condescends to men of low estate-Mlwells in 
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tbe' broken and conlrite l>earty and rewards hdy submissioii to 
fa^is will with his peculiar favor. The reward is not a rbwabd. 
or MERIT, biit a rewakb of grace, or favor. It is so in this 
world. No benefit received in this world, by virtue of our obe- 
dience, is merited. Every blessing is ^Lgift — and if a reward,, 
a retoard of grace. Think of these things till you hear from 
me again, x ours, as ever. 



LETTER XV. 

My Dear Sir . — 

You will admit that every argument favoring the idea, that 
the righteous will be rewarded in the world to come, implies 
punishment for the wicked. There are many passages in the 
Bible, which to my mind, as clearly promise rewards of grace 
to the righteous, as language can express the idea ; some of 
these passages your preachers and authors have attempted to 
explain away, but have utterly failed. Let us look at some of 
these important texts. Read for instance, 2 Cor. 4 : 17, 18. 
'^ For our light afflictions, which are but for a moment, work 
for us a far more exceeding and eternal weight of glory, while 
we look not at the things which, are seen, but at the things 
which are unseen ; for the things which are seen are temporal; 
but the things which are not seen are eternal. 

Here the afflictions of the righteous, such as they sometimes 
experience in this world, are said to be but for a moment, and 
work for them, not temporal, transient rewards, but an eternal 
uf eight of glory. Human language can express no more. Do 
you ^ay these rewards are expeiienced in time — that they are 
temporal? Here you contradict the Apostle. He says they 
look [for their reward] not to things seen which are temporal, 
but at things which are not now seen, but " are etemaV^^^ 
What can Universalism do with thb passage ? If you explain 
it away, it will not, it cannot stay explained. , While the Bible 
lives, it will be to all the afflk^ted followers of the Lamb, a sol- 
ace and comfort, a pledge that righteous sufferings in this world 
shall be rewarded with " an eternal weight of glory." 

There are many passages of similar import. Read Rom. 8: 
17, 18. ^Mf children, then heirs ; heirs of God and joint heirs 
fr///f Christ; if bo be (bat w^ su&r with h\m, \hax ^e mai^ ba 



ibo ^oiffidd togefh^, far 1 itM^koD lliat the suAnogs of ttni 
jimait limey are not worthy to be coitipared whh the gtory 
wfaich^Iiall be rerealed in us/' Mere those who suffer with 
Christi that iS| io his cause, haire a promise that they shall be 
glorified with their Saviour. This implies a radical distiuction 
in the future condition of those who suSer with and for Christ, 
and those who madly inflict these sufferings. The sufferings 
of the righteous here, when persecuted by the enemies of God, 
though in themselves painful and severe, the Apostle regards 
as momentary, temporal and too light to be compared with the 
glory which shall be r2vealed in them. The same sentiment 
is clearly taught in yet another form, in 2 Tim. 2 : 11, 12. — 
" h is s^ faithful saying ; for if we be dead with him, we shall 
also live with him ; if we suffer, we shall also reign with him ; 
if we deny him, he will also deny us." 

H^re it is manifest, that the apostle gives us a conditional 
promise. Our future reign with the Lord is promised upon 
the condition that " we be dead with him,'' — "that we suffer" 
with him* Not to be dead to sin with Christ is to deny him, 
and in such a case he threatens he will deny us. 

Again, I cannot adopt your system, because I find in the 
Bible a class of texts, which speak of the blessings of the heav- 
enly world, as a reward of grace for deeds of piety and benev- 
olence. I will give a specimen. Take the case of the young 
man who came to Christ with this inquiry, " Good master, 
what good thing shall I do that I may have eternal life?" Now 
if Christ had been a Universalist preacher, what a convenient 
opportunhy he had here to teach that doctrine ? He would 
naturally have said to the young man, " You- labor under a 
great mistake in supposing that you can do any thing to secure 
or endanger your eternal life. The blessing of eternal life, is 
the gift of God, and will be bestowed upon all men, without 
regard to previous character." This i^ the way a modern Uni- 
veiialist would have answered his inquiry. But how did our 
blessed Lord answer him ? After testing his self* righteousness 
a little, in order to bring out this feature of his character, he 
said : — " If thou wilt be perfect, go sell that thou hast and give 
to the poor ; and thou shalt have treasure in heaven, and come 
and follow me." Matt. 19: 21. 

Here the Saviour required that the young man should give 
up his supreme selfishness, consecrate himself and his posses- 
sions to the cause of Christ, in order to secure a treasure in 
heaven. Universalist preachers never te^G\\ wv >J2i\^ ^\^^* — 
Again^ we hear our Lord on a cei\ttHi osxmoci^ni^^^ '^'^^ 
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tabid of a Pharisee, whose creed ^embraced the doctrine of the 
resurrection of the dead, of the just and unjust, in their distinc^' 
tive characters, discoursing on this wise:*— " When thou ma- 
kest a dinner or supper, call not thy friends nor thy brethren, 
lieither thy kinsmen nor thy rich neighbors ; lest they also bid 
thee again, and a recompense be made tbee ; but when thou 
makest a feast, call tlie poor, the maimed, the lame, the blind, 
and thou shalt foe blessed ; for tbey cannot recompense thee, 
for thou shalt be recompensed at the resurrection of the just/' 

Can words teach the doctrine of future rewards more plainly? 
Who was the speaker ? The Faithful and True Witness. To 
whom did he speak ? To one of the Pharisees — a sect who 
believed that the righteous and wicked would have a distinct 
resurrection. Whom was he not to invite to bis dinners and 
suppers ? His rich neighbors and kinsmen. Why not? Be^ 
cause they would make a similar entertainment, and thus re- 
compense be made to him in this world. Whom was he to 
invite ? The poor, blind, and wretched. Why ? Because 
they cannot reward him. This would be an act of benevolence. 
But shall benevolence lose its reward ? By no means. Jc 
shall be rewarded at the resurrection, of the just. What can 
Universalism do with this text? Explain it away. But will 
it stay explained away ? Let us see. An explanation has 
been attempted by Thomas Whittemore, the Editor of the 
Trumpet. It is perhaps the best the system is capable of. It 
is expressed as follows. 

" Jesus was directing them when they made feasts to be 
careful not to forget the poor ; called ' the poor, the lame, the 
blind." He anticipates the objections of the Pharisees, who 
would say, but if I do this, how shall I be recompensed ? He 
assures them that they should not lose their recompense ; for, 
although the poor would not recompense them, yet when the 
poor were raised [this is the resurrection of the just] from in- 
activity to action, from obscurity to eminence, or returned to 
such a state after an interruption, then they should be recom- 
pensed," 

Look at this ridiculous attempt to get rid of one of the sim*- 
plest and plainest texts in the Bible. It^ makes Christ utter 
nonsense, and contradict himself. In plain English, it makes 
Christ address the Pharisees thus : 

" Give not to the rich. Why not ? Because they can and 
will repay. But give to the poor. Why ? Because they will 
soon risey if they are righteous, froni obscurity to eminence, 
6onv inactivity to action, from poverty to wealth, and thentbe^ 
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wBl repay yea." ' That is, give not to. the rich, for they will re- 
pay you, but give to the righteous poor, because tbey will be- 
come rich and repay you. Did Christ ever utter siich noih* 
seose ? Never. It is an abomination in his sight. The' expo- 
sition is so absurd and self-contradictory that it needs no further 
notice. It refutes itself. 

Under this class of texts I will refer you to Luke 18: 29, 30. 
^* And he said unto tliem, verily, I say unto you there is no 
man that hath left house, or parents, or brethren, or wife, or 
children for the kingdom of God's sake, who shall not receive 
manifold more in this present tinte and in the world to come life 
everlasting." What will the Universalist do with this text? 
Why — ^your preachers attempt to refer it to the famous destrucr 
tk>n of Jerusalem. They attempt a Greek criticism upon the 
word aton, rendered ^ world' in the text — ^tell us it means agfe, 
and that the then existing age was the Jewish age or dispensa- 
tion, which ended at the destruction of Jerusalem, and that the 
age or dispensation to come is the gospel dispensation. With 
the aid of this criticism the purport of the promise of Christ is 
made out to be iliis; ' No man that hath left house or parents, 
or brethren, or wife, or children, for the kingdom of God's 
sake who shall not receive manifold more in this present time, 
(that is, under the Jewish dispensation) and in the worid to 
come, Ahe gospel dispensatbn which is to open at the destruc- 
tion of Jerusalem,) everlasting life.' Is this all straight ? Will 
it bear examination ? I think not. Error is fated to run crook- 
ed. I object to this expositbn, 

1. That it is built on false premises. As a matter of fact, 
it is not true that Christ and his Apostles lived, taught and di- 
ed, under the Jewish dispensatk)n or age. Upon this subject 
we are not left to mere conjecture. The Saviour has told us 
bow far the dispensation ol the law and the prophets extended. 
Hear him. The law and tine Prophets were until John ; since 
that the kingdom of God (the gospel kingdom) b preached." 
When John introduced his disciples to the true Messiah, saying 
'' Behold the Lamb of God" — ^then Judaism received its death 
blow ; when the Messiah expired on the cross as asin-o&ridg, 
he nailed all ordinance's, purely Jewish, to his cross, broke down 
the middle wall, and partition between Jew and Gentile. With 
the preaching of Christ then the Christian disp^isation com- 
inepced. 

2. The construction put upon tbe word aion, rendered 
* world' in the text, is deceptive. It does not denote a limited 
fieriod, or portion of time m itself considered. According K' 
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the best Gredc le&ioogra|»berai it prirdarily deboles dwofft fe^^ 
ing, and expresses the lougest i)eriod ,tbe subject to which ih 
applies, is capable <^. Grove deOnes it thus, * aion/ ever be- 
iog ; eternity, nn age, life, dispensation of Providence, duratioii 
or continuanoe of time, a period, a revolution of ages, this 
world, the world or life to ' come.' 

3. If the * world to coine^ here denotes a period b this world 
subsequent to the destruction of Jerusalem, then our Saviour 
was guilty of teaching false doctrine. His language is general 
— ^^ There is no man that hath, &c. who shall not receive,"* 
&c. Now, as a matter of fact, the inost of those who became 
his followers during Iiis personal ministry, died before the de- 
struction of Jerusalem. They did not-«-could not, then ae* 
cording to your construction, receive life everlasting in the gos-^ 
pel dispensation. And if Christ has made a false promise in one 
instance, as your exposition implies, what reason have you to 
believe that he has not in every instance ? 

4^ Jt is not true that the primitive church enjoyed any priv-< 
ileges at, or immediately following thedestmctionof Jerusalem, 
which they did not enjoy from the beginning. No historian. 
Pagan, Jewish, or Christian gives an intimation ofany.suchoc-* 
<:urrence. 

5. From the parallel passage in Matt. 19 : 28, we learn that 
this reward of everlasting life is to be dispensed in the re^ener- 
atian — that is, when. the Lord Jesus Christ shall create new 
heavens afid earth, 

' I have yet several other passages teaching us that therigbt<« 
ecus ^re to be rewarded in the world to come, which I hope 
to present for your ccmsideration. Yours as ever, 



LETTER XVI. 

My Dear iSiV:— 

1 have not yet done with my argument in favor of the doc- 
trine of future retribution as drawn from the jprimises. The 
evidence here is as ample, explicit as I could wish, delim- 
its which I have marked out tor myself in this correspondence 
will allow me however, oely room to present yeu with a speci* 
men of the different classes of promises of eternal salvation, 
wbiebyOeing eofu&iemi/jfleceflsarily imply futiAre letrtbution.— - 
Allow roe then to say, I cannot believe your doetrine, 

J. Beemme ISadm daas of^exls m the BiUe in wliieli «V9 



\ 
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«re fs^ihorted to faith and piety by the hope of rewards in the 
heavenly world. For example, Christ exhorts us thus: 

''Lay not upforyourselves treasureis upon earth where luoth 
and rust doth corrupt, and where thieves break through and 
steal,4)ut lay up for yourselves treasur^^ in heaven, where 
neither n!ioth nor rust doth corrupt and where thieves do riot 
break through and stekV^ Matk. 6: 19, 9(1. 

Now if your system is true, how can you account for the 
fact, that Christ, the wisest and best of all teachers, did exhort 
his bearer^ Co lay up treaisures id heaven? You believe that 
nothing that we can say or do in this world, will have any in- 
fluence whatever upon our future condition. How then can 
one lay up treasures in heaVen? A long life of self-denyinjEi; 
piety will not add one ray of glory to the immortal crown of 
\he saint. A long life of heavenAiaring and blaspbemous im* 
piety wilt not diminish one iota of the bliss and glory of those 
who live and die in sin. How then can we lay up ireasuren 
in heaveni Tour doctrine charges Christ with folly for ut- 
tering such anunmeaning exhortation. Again; we hear the 
Saviour breathing forth ^e following exhortation Co a compa- 
ny d* selfish Jews Who followed him for the loaves and fishes: 

''Labor not for the meat which perish6th, but for that meat 
which endureth unto everlasting life." John 6:27. 

Here the hearers of Christ were laboring for the good things 
of this world exclusively. Christ gently rebukes them for this, 
-and exhorts them to labor for those undying blessings which 
endare — a&ide, unto everlasting life. How would such an 
exhortation sound from the lips of a Univ<Nrsalist preacher? — 
Had Christ been a- preacher of Universalism, the lews might 
have turned upon him and said: 

''You acknowledge that our present business is to provide 
for our temporal wants, our eternal wants being above and be- 
yond our reach. In seeking loaves and fishes, the n, we are 
in our "appropriate sphere." Why then do you exhoit us to 
tabor for the meat that endureth unto everlasting life? Ever- 
lasting life is an unconditionsll gift of God, and its felicity can 
in no sense or degree be increased or diminished by our IcAor. 
Our present characters have notlnng Co do with our future 
tiestination." 

Sach din appeal would have exposed the folly of iucft an 
exhortation. Did Christ ever utter such nonsense? Never. 

Hear the Apostle Paal to Timothy: ''But refuse profane 
und old wives** fiibles, and exercise ihyselCt^vVv^x xwsNa^^w- 
Viaess, /br fc^dily exercise pro&letViY\\.<Ve (^tW ^\\UX» ^ti^.^^ 
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• 
as tbe margia reads) but godliness is profitable uqIo all things, 
having the promise of the life that now is and of that whicb 
is to come," 1 Tim. 4: 7. 8. 

Here tbe fact that a connection exists between present mor- 
al character and the future destination of riian is fully express- 
ed. According to Modern Universalism, neither godliness nor 
ungodliness has any thing to do with the ''life which is. to 
come.'' Godliness is not profitable; nor ungodliness unprofit- 
abl to it. But the inspired Apostle, who seems to have been 
a stranger to the inventions of these last days, affirms that the 
profits of godliness extend to the life which is to come. ' This 
clearly implies future re waids and punishments. This text 
involves your system in a dilemma. Take which horn you 
please. Say that neither godliness nor ungodliness has any 
profits to Be realized in eterijiity, and you make the Apostle a 
false teacher. Say the "life w^ich is to come" denotes the 
present life,and you destroy the well known meaning of lan- 
guage. Hear St. Paul once more to the same point: 

"To the weak became I as weak, that I might gain the weak: 
(am made all things to all men, that I might by all means save 
some. But t keep under my body, and bring it into subjec- 
tion: le^t that by any means when 1 have preached to others, 1 
myself should be a cast-away." 1 Cor. 9: 22, 27. 

In the preceding context the Apostle tells us of his arduous 
and self-denying labors to promote the spread of the gospel and 
secure the salvation of men. Now taking text and context in- 
to the account there are several things here to ray mind utter- 
ly inconsistent with Universalisra. (1.) I cannot understand 
why Paul should labor so hard, sufTer so niuch, — ^become all 
tilings to all men that he might by all means save SOME, if 
all are on the road to heaven. If all are to be smed vyhy should 
he suffer and labor so much to save SOME? Can you tell? 
Why should a man make incessant efforts io save a few at 
hast, if he well knew that all were to be saved? Surely Paul 
was not a Universalist,if he was, he was a mad-man; for none 
but mad-men could be guilty of the folly of laboring to secure 
01* save that which they know cannot be injured or lost. 

(2.) The Apostle compares himself and his Christian Breth- 
ren, who are making this great and indefatigable effort to save 
some^ to the competitors in the Grecian games. "Now they 
do it (run in the pames) to obtain a corruptible crown; but we 
an INCORRUPTIBLE." Now I cannot understand how 
the Apostle and his Christian Brethren could labor for an in- 
corruptible (rown^ if that crown is to be bestowed upon all in- 



LETTSRS TO A UNirERSALIST.' 63 

discriminately without the least reference being had to their 
having run, or not havicfg run the Christian race. Paul rep- 
resents himself as on an agonizing race, — running for an incor- 
ruptible crown, which you will admit is the crown of glory. — 
See 2 Tira. 4: 8. James 1: 12. 1 Peter 5: 4. Rev. 2: 10,3: 
1 1 , 4: 4. Now, if Paul was a Universalist, he must have been 
a great simpleton indeed, to have made somdch effort for that 
incorruptible crown, which will equally grace the he^dsof all, 
without any respect being had to the question, whether they 
have run or have not run the Christian race. If you should 
see a man endeavoring to nrge the siin forward or retard his 
progress by the motions of his hands, you would regard him at 
once, as a mad man, or a fool. But why? Because common 
sense and the well known laws of nature vi^ould teach him his 
efS)rts could in no possible way effect the object desired* Was 
^he great Apostle to the Gentiles playing such a game when 
he run for an incorruptible crown, neither to be gained or lost 
by his race? Yes — ^if your doctrine be true, Paul either did not 
know it, or he was such a simpleton. Take which born of 
the dilemma you please. 

(3.) Again, the Apostle expresses a sense of his danger, when 
he says: ^'I keep under my body and bring it into subjection, 
' lest that by any means, when I have preached to others, I 
myself should be a CAST-AWAY." "J myself shouldhe a 
cast-away,^^ Thi3 was the danger; this thought animated the 
Apostle in his efforts to bring his body, all the passions and 
propensities of his wholo nature, into subjection to the law of 
Christ. The figure here employed is most expressive. The 
word adoJcimds here rendered casUaway is taken from bad met^ 
ah, and denotes those which will not bear the test that may be 
applied to them; theyjare found base and worthless,and are there- 
fore cast away. Sqch the Apostle intimates will be the case 
with hypocrites in that great coronation-day when the incor- 
ruptible crown shall be placed upon the heads of the faithful. 
Then some, like base aud worthless metals, not standing the 
test, will be cast away. To save liimself from this fate, the 
Apostle labored to keep under his body and bring it into sub- 
jection. He does not say that he is not influenced by other and 
even higher niotives,but he simply affirms that this is one motive 
influencing his character and conduct. Now how could Paul 
have acted in this way, if he w^re a Universalist? Did you 
ever hear your preacher exboi[t his hearers to keep under their 
bodies and practice self-denial, that they might hot be cast 
aways} Never. Let a Uni versalist preacher address his hear- 
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ers io this mao&er and it would be tfapu^hl at oQce, thftt be bad 
renounced his system. 

2. Icannol adopt your system because I find in the Bible, 
another class of texts, which represent th? glories of the heav- 
enly world as the reward of fidelity to Christ. As an ex- 
ample I referyou to the triumphant language of St. Paul, a short 
time before bis martyrdom. Hear him; 

*For I am now ready lo be pfTeredy and the time of my de- 
parture is at hand. I have fought a good fight, I have ftiish- 
ed my course, I have k^pt the faith; henceforth there is 
laid up for mfs^ a crown of righteousness, which the Lprd, the 
righteous Judge will give meat that day; and not to me on- 
ly ,but unto all them also that love his appearing."" 2 Tim'4:6. 

This text is utterly inconsistent with.Univei'salism, because 
(I,) Paul's language is that of a dying believer, anticipating 
future blessedness, on the ground that he bad faithfully served 
Christ, and was dierefore, entitled, according to the grace of 
God, to the rewards of the righteous. ^^I have fought a good 
fight, I have finished my course, I have kept the faith.'' Bu t 
if the present life has no moral connection with the future, s^icli 
considerations could not have cheered the hopes of the dymg 
Apostle. (2.) The text teaches us that PauJ was not fulfy 
rewarded as he passed along in the ioumey of life. His labours 
were now over— they were passed; put his reward is \^ the fu- 
ture. ** Henceforth there is laid up for me (have not got it 
yet^ a crown of righteousness ." (3.) This crown is to be giv- 
en at a particular time-— called that day. The demonstrative 
proQoun here pomtsout a particular day, in distinction from all 
other days. (4.) The crown which Paul anticipated in his dy- 
ipff hour, is to be conditionally bestowed. "Bkjt not to m^ 
only, but unto all them also that love his appearing.-^ Can you 
reconcile these expressions with Modern Univefsalism? 

Another passage properly belonging to this class is Rev.2: 10.. 
**Be thou faithful unto death, and I will give thee a crown of 
life." Now if Universalbra is the truth of God, what means^ 
this conditionajity in this pron^ise? It is perfectly unmeaning. 
The passage would be just as true upon your system if it read, 
*^Be tliou t£/tfaitbful until deathand I will give thee a crown of 
life.'' Take another passage of the same class. 

**And I heard a voice from heaven saying unto 9ie, write — • 
Blessed are the dead, which die in the Lord, from henceforth, 
yea, saith the spirit that they may rest from their labors and 
their works do follo]iv ^hem." Rev. 14:13. See also Rev. 
d;2L 
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This passage I cannot reconcile with your views* I cannot 
understand why the righteous, who die in the Lord are any 
more blessed than the wicked who die in their sins. Nor can 
I understand how their works can be said to follow them into 
eternity, if the present has nothing to do with the future.— • 
These things are all unreconcilable solecisms, more enigmati- 
cal and blind than the hieroglyphics upon the Egyptian pyra- 
midsyUpon the hyppthesiis that Universalism is the truth of God. 

There are other passages of this class, but these will suffice 
to illustrate this portion of the dime testimony. 

Yours as ever. 



LETTER XVII. 

My Dear Sir: — 

i cannot believe in Universalism, because the promises oi 
personal salvation ar6 conditional. Ttiis has already been 
made to appear, but you will allow me to call your attention 
to this point once more for further illustration. I find in the 
scriptures two kindis of promises, which I will denominate, for 
the sake of distinction, prophetical and personal promises. — 
The prophetical promises are predictions of the future pros- 
perity and blessedness of the Church, and as iheywtepropheii^ 
cal and not preceptive they proclaim the blessing to. be enjoy- 
ed without expressing the conditions of personal salvation.^— « 
To illustrate; the promise to Abraham — ^^In thy seed shall all 
the nations of the earth be blessed," Gen. 22: 18 — is a Jpro- 
phetical promise, and will serve as an example of this class of 
promises; but when St. Paul comes to apply this promise to 
personal salvation, he explains it conditionally. Hear him. 

"And the scriptures forseeing that God would justify the 
heathen thro' faith, preached before the gospel unto Abraham, 
saying — In thee shall all nations be blessed; so then they which 
be of faith (none others) are blessed with faithful Abraham." 
Gal. 3: 8, 9. None are heirs of this prombe according to the 
Apostle, but those who are of faith and are\Chrisfs f^nd none 
are Christ's but those who have the spirit of Christ. ^'If ye 
be Christ's then (not otherwise) are ye Abraham's seed and 
heirs according to the promise." G«lI. Z\^. 
As to the personal prom\aeS| ^\u&\im^ toti&KxvytvaX'^^^ 

6* 
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very numerous, and ekpreds the conditionalily of sarTaciot^ in a 
rich variety of language. I will refer you to a few passages as 
an illustration. 

"For God so loved the worid that he gave his Only Begot* 
ten Son, that WHOSOEVER BELIEVETH in bim should 
not perish, but have eternal life." 

"And this is the will of him that sent me, that every one 
which seeth the Son and BELIEVETH on him, may have 
everlasting Kfe.'' *'To him thai OVERCOMETH will I 
grant to sit with me in my throne, even as \ also overcame 
and am set down with my Father in iVis throne." John 3: IT, 
6: 40. Rev. 3: 21. Here you see the promise is condition- 
al, — the world is to be overcome vmd faith in the Son of God, 
is to be exercbed, in order to personal salvation.. Well, now, 
there are hundreds of such promises in the Bible, eacb and all 
of which are a complete refutation of Universalism; but if the 
case were otherwise, if there were one thousand prophetical 
promises in the Bible, predicting the future and eternal Utss- 
edness of mankind, withput expressing any conditions, and hut 
solitary text, Siucb as John 3: J 7, promising salvation upon 
conditionSf then salvation would be clearly conditional, and its 
conditionality should be understood everywhere, where it may 
not be expressed. Upon this common sense principle of iti- 
terpretatioB all our legal documents are explained and under* 
stood. Should some one of your rich relatives bequeath to 
you a rich legacy, consisting of lands to become yours on con- 
dition of your actual settlement upon them within a given time,, 
altho' the bequest noigbt be fjcpressed over and over again m 
the last will and testament of your friend, yet if the condi- 
iion be only once expressed, the Judge of Probate and the Ad* 
ministrator would understand the condition to be tmp/(ecZ where 
itwas not expressed, and would deal witb you accordingly. — 
A few years since a gentleman of great wealth died in Phila- 
delphia by the name of Gerard. In his wilt he made a condi*^ 
tional provbion for erecting and endowing a splendid College' 
for the gratuitous education of orphaii chiMren. The bequest 
was^^n, 6Mj and freely ^en, but given on certain condi- 
tions. The papers have recently announced the melancholy 
intelligence, that tbe legady is lost, thro^ the neglect of ib^ 
Commissioners. Hovr, signiBcant the appeal of the Apostle,^ — 
'^How sbali we escape if we neglect so great a selvation?'* 

You will now allow me to direct your thoughts to a few more 
<K//a//i}aiijrpassjE^s^ which clearly teach future retribution 
^ implication. Vox illustratioDy hear th^ \aBg»\%^ffe ol "P^x^t . 



^^Blessed be the God and Father of our Lord J6lus Cbrs^, 
who, accorduigto^ his abundanr mercy hath begotten us a- 
gain uiito a lively hope by the resurrection of Jesus Qhrist from 
the dead, to an inheritance incorruptible dnd undeGled, and 
that fadeth hot away, reserved in heaven for you, i^ho are kept 
by the power of God thro' faith Unto salvation, ready to be re- 
vealed in the last time.'' 1 Pet. 1: 3—5. Here you see the? 
incorruptible inhefitance is reserved, not for all men uncondi- 
tionally, but for those only, who are kept, thro' faith utito sal- 
vation. All men have not faith. Again,' bear St. Paul: 

"And being made perfect, he became the author of eternal 
salvation unto all them that obey bim." Heb. 5: 9* Now good 
common sense must teach you tbat this clearly implies that 
Christ will be the author of eternal salvation to none but those 
who do obey him. 

Take the case of the Philippiain Jailer. Deeply agitated, bei 
cried out to Paul and Silas,"Sirs, what must I do to be saved?" 
Acts 16: 30. Now, ifPaul and Silas were Uoiversalist preach- 
ers, they would naturally, as IrOnest men, have sought to calm 
the fears of the jailer by telling-him that there was no danger 
—that salvation was unconditionally secured to him and all men. 
But did they so pt*each? No. They pointed his troubled 
soul to Christ and assured him that he should be saved if he 
believed in the Lord Jesus Christ. The Universalist mode of 
explaining away this interesting incident in the Apostolic history, 
has been considered and its sophistry exposed in a previous 
letter. (See Letter III.) 

The doctrine of future retribution is strongly implied in our 
Saviour's inter\new with a man who came to him with this 
question — " Lord, are there few that be saved ?" Luke 13:— 
23. Now if Christ had been a Universalist preacher, here 
was a happy opportunity to assail the popular error upon the 
aubject of the future destiny of the wicked, and to set, at least, 
one person right. But did Christ preach to him Universalism? 
Far from it. Look at the case. It is evident he did not teach 
Universalism, (1.^ From the fact that the question was pro* 
posed to him by one of his hearers. Did you ever know of 
an instance in which one of the hearers of a Universalist preach- 
er, ever applied to his minister to get his opinion as to how 
many would fibally be steved? Why the very fact that he t» 
a Universalist answers the question. If Christ taught the 
doctrine that all men were equaUy and immortally Ix^."^"^^ >di:^K»k 
enterinof the elemal world, bi» beteccta ^c«i^^ \iw^ ^>kms«ito^ 
thi9 to have been one of the pecaVvuvCi» '^ Vti %k\^n«^^*«'"*^ 
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would a3 soon have asked him how maoygods thore were, 
as whether few would be saved. (2.) If up to thb time, 
Christ bad taught Universalism ambiguously and with reserva- 
tion, nauf that the question is fairly submitted to hhn, and see- 
ing he must have come from heaven, not to save men from perdi- 
tbn,for they were never exposed to future sufferings — but to 
teach Univeisalism, it would seem all ambiguity and reservation 
must bo laid aside, and we shall have an unqualified declara- 
tion that all men will be saved. Go to any Uni versalist preach- 
er with the question whether few or many are to be saved^and 
he will answer it at once, and in s^uch language too, as cannot 
honestly be misunderstood* (3.) But the manner , in which 
Christ answered this question clearly shows that the Son of 
God regarded the man who asked the question, as in danger of 
losing his own soul. Hear the answer of Christ. Lei it ring 
in your ears with all its awfut solemnity, and sink down into 
your heart. 

** Strive, to enter into the strait gate ; for many, I say unto 
you, will seek to enter in, and shall not be able. When once 
the master of the house is risen up, and hath shut to the door, 

y and ye begin to stand without,, and to knock at the door, say- 
ing, Lord, Lord, open unto us ; and he shall answer and say 
unto you, I know not from whence ye are : Then shall ye be- 
gin to say, We have enten and drunken in thy presence, and 
thou hast taught in our streets. But be shall say, I tell you 
I know not whence ye are ; depart from me all ye workeirs of 
iniquity. There shall be weeping and gnasliing of teeth, when 
ye shall see Abraham, and Isaac, and Jacob, and all the proph- 
ets, in the kingdom of God, and you yourselves thrust out. — 
And they shall come from the east, and from the west, and 
from the north, and from the south, and shall sit down in the 
kingdom of Godt" 

Mr. Whittemorein his Guide, in which he says, "every 
threatening is explained," has given this text an ingenious "go 
by" He quotes 7: 13, 14,-^attempts an explanation, — refers 
to Luke iJ: 24, as a parallel text, and passes along. But your 
preachers and authors who have attempted an explanation of 

• this text, tell us that the inquirer did not seek information as 
to the number who would enjoy salvation in the world to come, 
but how many there are saved now in this world,— that is, he 
wished to know whether thexe were few or many righteous 
persons in this, world. A grave question truly ! The answer 
of Christ is referred to the famous destruction of Jerusalem. — 

// was tbea mid there the door was shut lo \)^^ ievvs^^'odi ^^^^ww- 
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mi to the Gentiles ; it was then and there that Abi^aharo^ Isaac, 
atnd Jacob, and all the Prophets, were seen in the kingdom of 
God, while tliey themselves were thrust out; &a To all 
this I object,, 

1 . If the inquirer wished to know the state of morals ^nd re^ 
li<;ion, it is not a little singular that he should have gone to 
Christy to hav.e ascertained the state of societ^r around hjm. — 
'He had been brought up in society, and had daily opportutii* 
i;ies of observing the characters of his fellow men. He knew 
ipen were to be judged by their fruits, and he could hare form- 
ed a very satisfactory conclusion as to what portio^i of society 
w^re then pious, without going to Ghri§t with the question.-^ 
It is an unnatural question to be asked under such circumstan- 
ces. , 

2. In the answer of our Lord,. nothing is said adapted to 
teach the inqui^rer that Jerusalem was to be destmyed at all, much 
less that the Master of the house was to rise up at that time 
and shut the door of the kingdom of heaven. If this was the 
aUusion,the inquirer cannot be supposed to have understood it* 

3. As a matter of fact it is not true, that Ghrist, the Master 
of the house, shut the door of grace or glory against the Jews, 
either at, or any time since, the destruction of Jerusalem. The 
Jew and Gentile since the crucifixion, stand on a dead level as 
to religious rights and privileges. Christ has broken down the 
middle-wall of partition, and his gospel was before the des- 
truction of Jerusalem, and has been ever sincJ, " the power of 
God unto salvation to every one that believeth, to the JEW 
first, and also to the Gentile." Rom. 1: 16. 

4. The persons said to be excluded here from the kingdom 
of God, are riot tlie Jews as a nation, but ffj* " All the work- 
ers of iniquity." Does aZ/ in the Vocabulary of Universalism 
mean all} 

5. If the kingdom of God, verse 28th, denotes the gospel 
kingdom, which Universalist expositors tell us was fully set up 
at the destruction of Jerusalem, then it is not true that Abra- 
ham, Isaac, and Jacob, and €dl the prophets, were ever in the 
kingdom of God at the destruction of Jerusalem, nor can it be 
true that they will ever be in that kingdom. How then can it 
be true, that any of thos^ who heard Christ on this occasion, 
did see those Old Testament saints in that kingdom ? Besides^ 
the most, if not all present on this oceasion to bear Christy 
were in eternity before Jerusalem was destroyed. How then 
could they see Abraham and all the prophets entering l^tA\.VsRi 
gospel kingdom in this worlds TWs^^t^vcrj^Vbm^^ ^\Nft\j&ss» 
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1 examine your explanations, the more supremely ridiculous 
and contradictory tbey seem to me. The trttth is never thus 
inconsistent and contradictory* 

Once morei and I will close this epistle. I draw an argu- 
ment in favor of the doctrine of a judgment to come, from the 
general history of Christ and his Apostles. "What a deepsblici- 
tirde they manifested for the salvation of sinners! See St. 
Paul — how anxious he is to ^^save some 7" Heal: his pathetic 
and solemn warnings! See him warning men from house to 
house WITH TEARS! Are these the feelings, these 
the admonitions of a man who believes that death will level all 
distinctions of character, and elevate all to glory ? Look over 
the personal promises, limited as they are to the believing-— 
look over those numerous texts of Scripture, examples of which 
have been given, which necessarily imply by their grammatic- 
al constructk>n, a judgment to come, and then say— if the Word 
of God is true, is not Universalism a satanic delusion ? In my 
next, I propose to call your attention to the threatenihgs of 
the Bible. ^ Yours respectfully. 



LETTER XVIII. 

MyDearSi(: — 

Having finished my arguments in favor of the doctrine of a 
judgment to come, as drawn from the jpromt^es, 1 will now in- 
vite your attention to several additbnal considerations, by which 
this sentiment is sustained, growing out of the positive threatr 
enings of the Word of God. 

I will refer you to Matt. 10 : 28. "And fear not them 
which kill the body; but are not able to kill the soul, but rath- 
er fear him, which is able to destroy both soul and body in 
hell." The parallel passage in Luke is still more explicit. — ^ 
Luke says the casting into hell is to ta^e placettj"** AFTER 
Ae haih killed the body.^* After the body is killed, you will 
readily admit, that the spirit is in eternity. The punishment 
then threatened in this passage, is a punishment which can be 
inflicted only in the eternal world. Read Luke 12: 4, 5. — 
" And I say unto you, ray friends. Be not afraid of them that 
kill the body, ajfid after that, have no more that tbey can do. 
But I wiJJ forewarn ygu whom ye shall fear : Fear him, which 
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after he hath killed, hath power to cast into bell; yea, I say 
unto you. Fear him.*' 

But what will Uixiversalists do with this portion df the divine 
testimony ? Can it be explained away in any plausible man- 
ner? We will see. The champion of Modern Vniversalism, 
H. Ballou^ has attempted an explanation. He tells us that the 
Greek world |»ucA(', here translated ^ot// means '^the natural 
life," — ^that the power to be feared, which migfit kill the soul — 
(^^ the natural life^ was the Romans — that "killing the body" 
" is used to express cruel torturing wher^ life is not taken," 
and that this punishment was such as the Jews could not in- 
flict, they not having the power of life and death in their hands. 
After a few lame attempts at criticisms and explanations of this 
kind, Mr. Ballou, gives the following paraphrase of the text, 
as expressive of its true meaning: , 

" I say unto yoq my friends, be not so much afraid of them 
who have power only to scourge you in their synagogues [the 
Jews,] and to administer cruel tortures to your bodies, but 
have not authority to take your lives, as of that more exten- 
sive authority, to which your brethren, the Jews, will deliver 
you, by bringing you before governors and kings ; for this pow- 
er [Romans] can, after inflicting cruelties on your bodies, doom 
your lives and bodies to be destroyed in gehoma^^ ! ! See 
'^ Bailouts Explanation of the doctrine of Future Retribution!^' 

fi. 113. What an explanation ! Look at it! The Roman 
nquisitors never tortured heretics more barbarously than this 
expositor has tortured this solemn text. Mr. Ballou represents 
Christ, in plain English, as warning his disciples as he sent 
them forth to preach bis gospel not to fear the Jews, their bit- 
terest and most inveterate enemies, who could only torture 
their bodies, bqt to fear the Romans, who could take their 
lives, at the instigation of the Jews ! ! Did Christ ever give 
such a nonsensical, pusilanimous warning ? Never. To this 
attempt at explaining away this text I object, 

1. The attempt to make the original word, rendered kill in 
the text mean torture, is an dutrag^ous vk>latiou of the laws of 
sound criticism. Apokieinai, h^re rendered kill, is literally 
rendered. It denotes according to the best Lexicographers, 
killy day, slaughter, 2. Mr. Ballou has but little confidence 
in his own exposition. He is greatly embarrassed with this 
text. Hear him. 

'* It will undoubtedly, by some, be objected, that as Jesus 
said, Fear not them that kill the body he, he assigned to those 
whom he told his disciples not to feaiS)\Vv<b "^n^^x x^\^^ "^^x^ 
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lives. To meet this objection, we canfess we have not so am*- 
pie mecms as we could wish, nor so much as we might probably 
obtain by a little more exertion than (we have time to employ 
at present. But what little we have, being MEASURABL x 
SATISFACTORY to us, we give to our readers, hoping that 
Jwrther light on the subject will from some quarter «rise. 

Here it ia manifest by Mr. B's own confessron, that Univer- 
salists are troubled with this text. It is in their way. The 
champion, and fatlier of the system, confesses that he has not 
"AMPLE MEANS" to sustain his explanation,— that his at- 
tempt to make it harmonize with his doctrine, is only '* rnea<- 
uraoly satisfactory ^^^ and that be is ^'hoping that further light 
toill arise J^ Should you speak out honestly your own con- 
victionis, I doubt not that you would confess as much as Mr. B. 
does. 

2. I turn out Thomas Whittemore, the Editor of the 
Trumpet, against this explanation. Hear him. He evidently 
has no confidence in Mr. Bailouts views of the text. 

'^ Does it say, God will destroy both soul and body in hell? 
No ; it says he is able to do so. It describes his ability y not 
-his mil not his purpose.^^ See Universalist Guide, p. 92.-^- 

Here Mr. Whittemore is in direct collision with Mr. Ballou. 
His language is a virtual admission that the power to be feared 
is not the Koraan government, but the Omnipotent Jehovah. 

3. Against both of these perversions of this text, I will turn 
out Hosea Balbu 2d. I am told he has written an elaborate 
article in the Universalist Expositor, in which he has consld'^ 
ered and amply refuted both Mr. Whittemore's and Mr. Bal- 
lou's atten>ptsat explaining this text away. 

4. As a further refutation of Mr. Ballou's perversion of this 
passage, I will refer you to Wakefield's Translation, a work to 
which your preachers and authors frequently refer, as of great 
authority. He renders the text thus ; 

" Now I say unto you, my friends, fear not them who kill 
the body, and after this can do no more ; but I will show you 
whom to fear, fear him, whb, after having killed, hath power 
to cast into hell ; yea, I say unto you, fear him." 

5. The Universalist explanation makes Christ utter nonsense 
and contradict himself. Suppose 1 give you here'^all you ask. 
What then ? Christ is made to utter such nonsense as this : . 

" My Friends, fear not the Jews, your most inveterate ene- 
mies. They can only scourge ychi in (heir synagogues and 
deliver you 'to the Romans and instigate them to put ybq 
fo death bat I will itbrewam you whom ^ou «ball kzx^ fear tKe 
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Romans, for they have power to kill your lives, and send you 
ifumediately to the paradise of God ; yea I say onto you feat 
tbein" ! ! ! What notisense ! Dare you look up to heaven and 
charge Christ with uttering such folly > 
. 6. It is not trufe thut the Jews could not, or did not put 
Christians to death in the Primitive <])hurch. It is tru6 the 
power of putting to death judicially was in the hands of the 
Roman Governors, but it is a matter of fact, well known to all 
intelligeat persons, that the Jews frequently put the saints to 
death in a lawless manner. Th^y stoned Stephen, and insti- 
gated Herod to put James to the sword. Hear the testimony 
of Jesus on this point. Addressing the Jews he says: "Where- 
fore, behold, I send unto you prophets, and wise men, and 
scribes, and some of them ye shall kill and crucify, and some 
of them ye shall scourge in ydur synagogues, and persecute 
them from city to city." Math. 23 : 34, Here the position 
of Mr. Ballou, that the Jews could not, or would not, as a mat- 
ter of fact, kill the saints, is refuted by the testimony of a wit- 
ness from heaven. To the Jews he s$ys : "Some of them 
ye shall QJ^killy and crucify," Mr. Ballou says the Romans 
would do the killing — and not the Jews. Have you anydoubt- 
as to which of these witnesses you are to believe? 

7. Again, if iHr. Ballou 's exposition is correct, Christ in this 
text, attempted to ensnare his disciples in a bewitching tempta- 
tion. Christ warned them to fear men— not the Jews — but 
the Romans. Solomon says : " The fear of man britigeth a 
snare." Did Christ exhort his followers to fear their enemies 
and thus cast them into the snare of the wicked- otie? I trow 
not ? I cannot make these things harmonize, k is all confu- 
sion confounded to me. 

» 8. Nor is Mr. Whitteraore's explanation any more rational. 
He regards Christ as merely asserting the power and not the 
determii^aiion of God to puhish the wicked after the body is 
killed ? This is not only charging Christ with solemri trifling, 
but with Jesuitical duplicity. Look at the circumstances un- 
der which he m&de u$e of the warnings in the text. He was 
for the first time sending his disciples out to pieach his gospel. 
They were to encounter the cruelist opposition and persecu- 
tion. He frankly told the(n of this— that they were going forth 
as sheep amidst wolves. This was adapted to alarm their 
fears J and the danger was that they would be overawed by 
their murderous enemies. To bear them up and render them 
fearless of men, he remitided tliem of that ^\\\\v?»Wfcv\.^^^^N«?i^ 
awaits the iffipeaitent after i/ie decitK oj iK^^od?^. '•^^^^^v. 

7 
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afraid of ifaem that kill the body, but after that have ne mofir 
that they can do, but I will forewarn you whom ye shall fear, 
fear him, wliicb after be hath killed hath power to cast into 
hell ; yea, I say unto you, fear him." How solemn ! How 
iienificant I How appiopriate !. But just attach the sense Mr* 
Whittemore would put upon the words of Christ, and lo ! how 
useless and unmeaning this solemn text. Let us see how it 
will sound 

« Be not afraid of them that kill the body, but after that 
have BO more that tbey can do, but I will forewarn you whom 
ye shall fear, fear him which after be hath killed, h^th power 
to cast into hell, yea, I isay unto you fear him, for be will not 
do it ! You need not fear that lie will ever do this ; be only 
has the power to do it. There is no danger." What puerili- 
ty ! What a tissue of unmeaning words ! What solemn warn- 
ings where there is nothing to be feared. This explanation 
virtually charges Christ with hypocrisy. It makes him warn 
. his disciples in the most solemn manner where he knew there 
was no danger. Who would do this but a hypocrite? Uni- 
versalists sometimes tell us, that the believers in a future judg- 
ment get up "bug-bears" and ^'scare-crows" to play on the 
passions of the weak and simple ; but l>ere they virtually charge 
the Holy Jesus with the same hypoc4'isy> 

Once more. Your authors attempt to get rid of the natu- 
ral common-sense meaning of Luke> 12: 4, 5, S& Alath. 10.: 
28, by a learned criticism upon the fneaning of the word ge- 
Aenna, rendered hell in this and ^several other texts in the ^ew 
Testament. Mr. Ballou says : **Tl>e word rendered hell in 
our text (Math. 10: 28,) means nothing but that place of exe- 
cution, where malefactors were cast alive and consumed in fire." 
See Book above referred to, p. 114. Now to this I briefly re- 

I. The doctrine of future retributk)n does not depepd for 
its support upon the meaning of the words rendered hiUi Let 
Jhese words denote what they may, and the doctrine is never- 
theless abundantly sustained by numerous texts and considera- 
tions, where the word hell does not occur, 

'2. If we should substitute the word heaven for the word Ae27 
in thb and similar texts, then the gramniaiical construction of 
the passages would rtoder it necessary to understand the word 
heaven as sometimes denoting in the scriptures, a place or state 
of punishment in 4he future world. To illustrate. Substitute 
the word heaven'toc Jtell m Math. 10: 28, and the sense of the 
/^jr/ would aot be chaiiged. " Fear him which is able to de- 
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stmy both soul and body in heaven" Or as^ it would read in 
Luke, ^* Fear him, which after he hath killed hath power to 
cast into heavenJ^ You see that the word heaven substituted 
for that of hell, does not alt>r the meaning of the text. The 
text in such an event would impart. a peculiar meaning to the 
word heaven. It would go to show that, in one instance, at 
least, the word heaven represents a state or place of punish- 
ment, where body and soul might be destroyed after the body 
is killed. 

3. There is no authentic evidence that there was any place 
in or near Jerusalem in the days of Christ, called ^eAen7iiQr(heI)) 
in. wljich "malefactors were cast alive and consumed in fire." 
Neither the New Testament writers, nor any other ancient au- 
thor mentions any such fact. Nor does it appear that Christ 
or any of bis followers were ever threatened with any such 
punishment by the Jews or Romans. 

In my next I shall probably bestow soitie attention to the 
scriptural import of the word gehenna. Yours as ever. 



LETTER XIX. 

My Dear Sir: 

Agreeably to promise I now tome 1o examine the import of 
those words which are rendered Ac// in our Bible. You are al- 
ready informed, that let the import of the word hell be what it 
may, even if it denotes the heavenly and not the infernal world, 
still the doctrine of future rednbution is a sentiment clearly ex- 
pressed and necessarily implied, as I have proved in a multitude 
of passages ; but as many hope they shall go to heaven because 
there ^ is no future hell,* it may not be unprofitable to bestow 
a little attention to this matter as we pass. You are probably 
aware that there are tHree words rendered heltin the New Tes- 
tament, viz: gehenna^ hades, and tartarus. Learned men of 
every age of the Church, and of every denomination, your own 
only excepted, have agreed that gehenna and tartarus are em- 
ployed by the sacred writers to denote a place or state of pun- 
ishment for the wicked in the future world. 

The greek word gehenna, you know, is a word of Hebrew 
origm. It is derived, as the learned inform us^ f^Kicv V«^^s<2sv^t. 
words wbicb signify, the valley of Hiunoiv. '^Xia ^«^«^ 
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once a pleasant and dellgbtful place iieftr tbe eiltrance of the 
east gate of Jerusalem. At an early period in the history of 
idolatry among the Jews, in imitation of the pagan nations 
around them, they setap in this valley, a brazen image of their 
god Moloch. To this deity they offered human sacrifices, and, 
at times, immolated their own children, "causing them to pass 
through the fire into Moloch." The name iophet was after^ 
wards given to this valley, a Hebrew word, which means drum, 
because drums were there employed to drown the cries of the 
burning infants. Tbege horrid rites were totally abolished by Jo- 
siah before the Babylonish captivity. After this for a while, the 
filth of tiie city was deposited there, and a fire was kept per- 
petually burning, and worms were generated there in the offal; 
and hence arose the phrase, " Where tbe worm dieth not and 
the fire is not quenched." Now, learned theologians of all de- 
nominations agree that the name of this loathsome, fiery and 
wormy valley was used by the .Jews in the days of Christ and 
the Apostles, as an emblem of the futujre condition and suffer- 
ings of the wicked. It is very natural that it should have been 
so* Words are constantly changing in their meaning. The 
word paradise primarily denoted nothing but a garden of 
pleasure ; but it afterwards came to be employed to denote the 
felicity of the righteous in the future world. The word heaven 
primarily denotes the atmosphere or open space around the 
earth ; but afterwards it acquired a very different meaning. The 
.word villain once denoted a servant, diud the Apostles are call- 
ed *^ villains of our Lor(} Jesus Christ," in the first English 
translation of the Bible ; but now the word signifies something 
very different, and the holy Apostles are no longer called the 
villains f h\xt the servants of our Lord and Redeemer. 

But, notwithstanding the united^ testimony of all learned 
nien,you contend that the import otgehenna l^ad passed through 
no change in the days of Christ ; that this word was used by 
Clirist in its primary sense, to denote the valley of Hinnoo, 
where criminals were executed by burning. To this I reply, 

1. This sense which you attach to the word gchenna as used 
in the New Testament, is without any foundation in history. — 
There is no evidence, to my knowledge, that criminals 
were executed in the valley of Hinnon in the days of Christ or 
his Aposdes. Josephus gives no such intimation nor do the 
New Testament writers. Nor is there the least shadow of ev- 
idence that fire for any purpose, was then kept burning, in this 
once dreadful valley. For all that appears to the contrary, the 
Ya))ejr ofHioDon was as pleasant and agreeable a spot, in it- 



LIKTTER8 TO A UNIVITRSALIST. Tl 

self considered, id the days of our Saviour's ministry, as it was 
in the days of Abraham. The notion that a fire was kept burn^ 
jng here jn the days ofChrist, for the execution of criminals or 
for burning offal, has become somewhat prevalent, but it rests 
for proof wholly upon the assertion of a Jewish Rabbi by the 
name of Kimchi, who flourished in the fourteenth century. — 
We are not satbfied with this assertion. 

% The sense which you would have us attach to the word 
gehenna, makes Christ utter nonsensCj and fi^lsehood, when he 
uses the word. Let us see. Our Saviour says : " Whosoever 
shall say, thou fool, shall be in danger of (gehenna) hell fire," 
Math. 5: 2:2. Now, put your construction upon the word^e- 
henna and how will it read ? Whosoever shall say, thou fool, 
shall be in danger of being burnt alive as a criminal in the val- 
ley of Hinnon ! 1 Now is it so ? Are those who berate ani 
slander their neighbors, in danger of being transported to Jeru- 
salem, and then burnt as criminals ? But perhaps you will say 
this was designed to.apply^to the Jews only. But I ask What 
evidence have you that the Jews had any law against the sin 
of calling a person a fool? , Can you, can all the Universalists 
in the world, produce one word from Jewish history, going to 
show that according to your construction of the word gehenna^ 
Christ spoke the truth, when he said — ^^ Whomsoever shall 
say thou fool, shall be in danger of (gehenna) hell fire ? 

Take another passage. '* And if thy right eye offend thee 
pluck it out and cast it from thee, for it is profitable for thee 
that one of thy members should perish and not that thy whole 
body should be cast into (gehenna) hell; and if thy right hand 
offend thee cut it off and cast it from thee, for it is profitable 
for thee that one of thy members should perish and not thy 
whole body be cast into (gehenna^ hell." Math. 5 ; 29, 30. 
Mark 9 : 48, 45. 

How can you harmonize this passage with your sense of the 
word gehenna ? Can you understand how a person was liable 
to be burnt in the valley of Hinnon, for having an offending 
eye or hand ? Christ is here inveighing against the lascivious 
look ; sin in the heart. The Jews had no civil laws against 
such sins. 

Look at another passage. " Woe unto you Scribes, Phar- 
isees, and hypocrites, for ye oompass sea and j^and to make 
one proselyte, and when he is made, ye make him two-fold 
more the child of (gehenna^ bell than yourselves." Math. 23: 

The Jewish proselytes WQie ti^^j^t^ Cvr^>!v^ \^\\'5i\jc\ss>siRs^- 

7* 
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then landsi^ converted to Judabtn. When one wa» made, ac- 
cording to your definition, he was two-fold more a child of the 
fire kept bumuig in the valley of Hitinoa for the execution 
ofcriminaU>.than the Pharisees; that is, their pcoselytes de- 
served to be burnt alive twice ! What an exposition I Be- 
sides, according to your definition of the word, the Scribes and 
Pharisees were not children of this fire at all. Thev were the 
dominant party among the Jews, and hence the administration 
of public justice, f so (ar'as the Romans left them any civil pow- 
er,^ was in their own hands. Would they burn themselves ?— 
Take another passage. 

" Ye serpents, ye generation of vipers,^ how can ye escape 
the damnation ot(gehenna) hell." Math. 23 : 33. 

How will your definition of the word bear here? Accord- 
ing to UniversaIism,Ghrist asks the Scribes and Pharisees, the 
ruling parly among the Jews, how they can escape being pun- 
ished by themselves — burnt as criminals in the Valley of Hin- 
non ! ! * A grave question truly ! 

But some of your authors tell us that Christ spmetimes us- 
ed the word gehenna figurative;ly to denote the misery which 
was coming upon the unbelieving Jews, at fthe destruction of 
the holy city and national polity. To this I object, 

(U) It implicates the honesty of Christ as a religious teach 
er. Publick speakers who mean to deal honestly with their 
hearers and wish to be understood-, use words in their common 
acceptation. Well now, there is no evidence, as you weH 
know, that either before, at the time^ or since the days of 
Christ, the Jews used the word gehenna to denote the de- 
struction of Jerusalem. If Christ used it in this new and un*- 
heard-of sense, he deceived his hearers ; yea, moreover he 
must have intentionally, dtceived tketn\ for he gave them no 
notice that he was about to employ this word in a new and ex- 
traordinary sense. Are you willing to prefer this charge against 
the blessed Saviour ? 

(2.) The most of those whom he warned of the danger of 
suffering in gehenna^ were dead, arid according to Universal- 
ism, were in heaven long, long before the destruction of Jeru^ 
salem. They escaped the damnation of gehenna. 

(3.) There is riot a particle of evidence that any Jew was 
burnt in the valley of Hinnon at the destruction of Jerusalem. 

(4.) I understand Christ to employ the word gehenna to 
represent the sufferings of the wicked in the future world, be- 
cause this was the sense in wliich the word was used by the 
Jews of that day and of'subsequent ages. Christ did not coin 
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the word. He found it in use with a particular sense attached 
to it. As an honest speaker, he used it in its common accep- 
tation. But you will ask, how we know that the Jews used^ 
this word to denote future punishment ? I answer. Their an- 
cient writings have come down to us. There are ancient works, 
written by learned Jevvish Rabbins, containing paraphrases, 
translations and commentaries of the Jewish Scriptures. These 
works are called Targums and Talmuds. I appeal to these 
works for the sense which the Jews attached to the word ge- 
henna. There are copies of these works in the great library at 
Cambridge University. Andrew P. Peabody, now pastor of a 
church in Portsmouth, N. H., was a few.yeai*s since a tutor in 
Hebrew, in this institution. He spent a considerable time in 
examining these Jewish writings, in order to ascertain the sense 
in which the Jews used the word gehenna. I will now call 
your attention to a few examples as lliey have been presented 
to the public by Mr. Peabody in the writings of the late Bar- 
nard Whitman. 

Take an extract from the Targum of Jonathan supposed to 
have been written by a learned Jew, who lived twenty or thirty 
years before the birth of Christ. I appeal to the writings of 
these learned Jews, not as authority for any doctrine of Chris- 
tianity, but simply to ascertain the import of a word. 

* The wicked are to be judged that they may be delivered to 
eternal burnings in gehenna." "Like embers in the fire of 
gehenna which God created the second day of the creation of 
the world." " Thou shalt see them descending into the earth 
to gehenna,^ ^ Here you see at once, that the word gehenra 
IS used by this writer to represent the punishment of the wick- 
ed ih the world to come. His language will bear no other 
construction. , 

Take a few extracts from Pierche Eliezer, a work said to 
have been written by Eliezer, whose wife is supposed to have 
been great-grand daughter to Simeon, who. took the infant Je- 
sus in his arms. " He flourished about the time Jerusalem w^ 
destroyed." The following are his sayings. " On account of 
the Sabbath, Adam was delivered from the condemnation of ge- 
henna." " Whosoever confesses his trangressions and forsakes 
them is delivered from the condemnation of gehenna." " All 
angels and seraphim shall not deliver the wicked from the con- 
demnation of gehenna." Here you clearly see that the word 
is used in the sense of future punishment. 

Once more. I will give you an extract froni a WQ^t'm>^^sxsfc. 
by Rabbi Hoschiakia, who flovuvsVved ^JocwX >IOk^ ^^"^ ^^- — 
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" Hereafter Abraham will set at tlje gates of geherma and wilf 
suffer no circumcised Israelite to descend thither, but what wilt 
he do to those who have sinned beyond measure ? He will re- 
store to them their foreskin, and they will descend into gehen- 
na." '' Before paradise gehenna was created," 

Look at a few extracts from the Talmuds. ^' For those who 
observe the law, paradise is prepared, but for transgressors, ge- 
henna." " While you apply yourselves with the greatest labor 
to the study of the law, and yet neglect to fulfil it, you will be- 
come heirs of gehenna at your death, while you have enjoyed 
no pleasures in this life." '' Heretics,, traitors, apostates, epi- 
cureans, those who deny the law and those who deny the res^ 
lirrection, and those who separate themselves from the congre- 
gation, and those who cause terror among the dwellers upon 
earth, and those who have sinned and caused many to sin, as 
Jeroboam the son of Nebat, and his companions, — these all 
descend into gehenna and are punished therein." 

From these quotations you learn the sense in which the Jews 
of our Savior's time and since that period used the word^e- 
Aenna, They used it to represent a state of suffering in the 
eternal world. Christ must hive used it in the same sense, or 
he deceived his hearers. Take wliich horn of the dilemma 
you please. To this understanding of this word you will per- 
haps object, 

(1) That geherma occurs only twelve times in the New 
Testament, eleven times by Christ, and once by James. But 
what does this prove ? Not that a doctrine cannot be true be-^ 
cause one word which has reference to it, occurs but a few times* 
The doctrine uf future punishment is expressed or implied as 
often as any other doctrine of thq Bible, and in a rich variety 
of phraseology. 

(2) You tell us that Paul and Peter never used the word 
gehennoj and ask how this can be accounted for on the^suppo- 
sition that this word denoted future punishment. I answer. It 
was a Jewish word, probably understood only by the Jews.— ^ 
Paul and Peter addressed those who spoke the Greek language^ 
and to whom, at that time, the Jewish word gehenna^ would 
have been unmeaning. They were practical, common sense 
men, and as such they would not employ words that their bear-^ 
ers or readers could not understand. Christy on the contrary ,^ 
preached in Judea, where the word was in use and well un-* 
derstood, and hence he frequently used it* This is just as we 
might expect to find the case, ft is ail natural and easily ud-. 

derstood. If there were no way of ex^tessla^ our iaith io s^ 
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udgment to come without employing the word gehenna, then 
we might expect to find this word in every instance where the 
retributions ofeternily are alluded to ; but this is far from being 
the case. How many times have you heard persons of evan*- 
gelical sentiments express their belief in a coming judgment 
without using the word hell} Did you infer that they did not 
believe the doctrine because they did not use the word helll 
By no means. 

As to the Avord fartarusy rendered AcZZ, it occurs but once in 
the Bible. It is a word with which the Jews seem not to have 
been familiar* It was employed by the Greek poets and ora- 
tors to denote the infernal tvorld, or the place or state in which 
wicked angels and men were to suf?er the consequences of sin. ^ 
Peter, in addressing those who "were scattered abroad," where 
this word was known and used, makes use of it to describe the 
present condition of fallen angels. " For if God spared* not the 
angels that sinned, but cast them down to hell, and delivered 
them into chains oi darkness, to be reserved unto judgment." 
2 Pet. 2: 4. 

Grove, a Greek Lexicographer, defines the word thus :— 
" Tartarus, the infernal regions, hell of the poets^ a dark place, 
prison, dungeon, jail, the bottomless pit, hell." The sense 
which the Greeks aUached to it may he learned from the man- 
ner in which it is employed by Homer. Hear him. 

" Oh ! far ! oh fnr from steep Olympus ibrowft, 
Low in the deep Tariarian guit shall groan, 

That gnlf, with jron gates and brazen ground, 
As deep beneath the infernal centre hurled 
As from the centre to the etherial world. 
No sun e'er gilds the gloom jr horrors there » 
No cheerful gales refresh the lazy air, 

But murky Tar/artis extends around." 

Had I room I might extend my quotations ; but it is unne- 
cessary. No intelligent, hopest man will deny that the word 
tariarus was employed by the Greeks in the apostolic age to 
denote a place or state of future sufferings. Peter must have 
l^een understood then by his readers, as teaching the doctrine 
of punishment in the eternal world for apostate intelligencies, 
Universalists understand the word angels as employed by Pe- 
ter to refer to man, and not to angels in the ordinary accepta- 
tbn of that word. If this should be admitted, it would niake 
the testimony of Peter still stronger against you. The import 
of hades will be considered hereafter. Yours as ever. 
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LETTER XX. 

My Dear Sir ^-: 

I cannot adopt your religious views, because our Saviour ha# 
taught the doctrine of future retributuion, so distinctly^ in the 
parable of the rich man and Lazarus. '' There was a certain 
rich man, which was clothed in purple and fine linen and fared 
sumptuously every day : And there was a certain beggar nam- 
ed Lazarus, which was laid at his gate, full of sores, and desir- 
ing to be fed with the trumbs which fpll from the rich man's 
table : moreover, the dogs came and licked his sores. And it 
came to pass, that the beggar died, and was carried by the an- 
gels into Abraham's bosom. The rich man also died, and was 
buried : And in hell he lifted up his eyes, being in torments, 
and seeth Abraham afar off, atid Lazarus in his bosom. And 
he cried, and said. Father Abraham, have mercy on me, and 
send Lazarus^ that he may dip the tip of his finger in water, 
and cool my tongue : for I am tormented in this flame. But 
Abraham said. Son, remember that thou in thy lifetime receiv- 
edst thy good things, and likewise Lazanis ev.l things : but now 
he is comforted, and thou art tormented. And besides all this, 
between us and you there is a great gulf fixed; so that they 
which would pass from hence to you, cannot ; neither can they 
pass to us, that would come from thencei. Then he said, I 
pray thee therefore, lather, that thou wouldst send him to ray 
father's house : For I have five brethren ; that he may testi- 
fy unto them, lest they also come into this place of torment. 
Abraham said unto him. They have Moses and the prophets ; 
let them hear them. And he said. Nay, father Abraham ; but 
if one went unto them from the dead, they will repent. And 
he said unto him, If tliey hear not Moses and the prophets, 
neither will they be persuaded though one rose from the xlead." 
Luke 16; 19— 3L 

Kow our Saviour bas been understood by all learned and 
good men, of every age of the church, to teach here, in the 
clearest and most emphatic manner, that the righteous are re- 
warded and the wicked punished after death ; and this you 
will not deny, is tbe natural, common sense interpretation.— 
But Universalists affect to believe that this is not the true in- 
terpretation. What then, let me ask, is the true sense and 
import' of this parable? I appeal to Hosea Ballou, youroldest 
and noost popililar preacher, for an answer. He has given an 
interpretation, which with some trifling modifications^ is gen- 
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'crally adopts by your preachers an(} authors. According to 
bis exposition the parable of the Rich Man and Lazarus was 
designed to teach and illustrate the taking away of religious 
truth and privileges fron) the Jews, and giving them to the 
Gentiles. He tells us that ''the Rich Man is the Jewish 
High Priest/' that ''his riches conststed in the righteousness 6f 
ihe law," — ^ihat the beggar represents the Gentiles, — that the 
table of the Rich Man, from which he desired to be fed, is 
none other than the table of stone, on which the oracles of 
God were written," — that the crumbs which the beggar de- 
sired, aud which the rich man was unwilling to give, denote 
religious ihstrucuon, — ^that the dogs which came and licked the 
sores of the beggar, were the heathen philosophers, such as 
Socrates, and Plato, who endeavored to cure the moral infirmi* 
ties of )herr disciples by their philosophy, — ^that the beggar's 
ileacb represents the death of the Gentile world to idolatry ; 
and that after this death to idolatry, they were carried by the 
angels^ — ^^( Apostles)— to Abraham's bosom, that is, they are 
converted to the faiih of Abraham; — ^the death of the rich man, 
Mr. Ballou informs us represents the "close of the dispensation 
of which the high priest was minister, and that his burial de- 
notes" his being closed up in the earthly character and nature." 
Tbis'is incomprehensible to me, but no matter. Lifting up 
his eyes in hell, represents the high priest feeling conviction of 
the condemning power of the law ; seeing Abraham afar off 
and Lazarus in his bosom, indicates the ful&lment of those 
words of our Saviour, — "Ye shall then come from the east and 
from the west; from the north and south" fee. Lazarus being 
willing to go to this Rich Man, implies a Missionary spirit 
among the converted Gentiles with regard to the Jews ; and 
the GREAT GULPH an indisposition on the part of the 
Almighty to have this spirit gratified, — the father of the high 

f)riest was Moses, his: father's house, the dispensation of the 
aw, his five brethren that part of the house of Israel, repre- 
sented by the five foolish virgins. See Ballou on the Para- 
bles, p. p. 252—256. 

Now to this miserable tissue of nonsense and folly, I re- 

1. This explanation is forced arid unnatural ; it is evidently 
invented to get rid of a difficulty, and sustain a dogma. It 
could not have suggested itself to those who heard the adorable 
Redeemer. If it be then, the true interpretation Jesus must 
have designedly bewildered and deceived the minds oC V^ 
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2. The Univefsalist exposition of this parage vbUtes ae- 
knowledged principles of sound biblical interpretation. It is an 
acknowbdged rule of parabolic interpretation, that every par- 
able is designed to inculcate and illustrate some one essential 
truth. For example ; — the parable of the good Samaritan was 
designed to illustrate the doctrine and duty of universal benev- 
olence. The parable of the Prodigal son was de&igned to il- 
lustrate the mercy of God toward penitent sinners. Well now, 
your interpretation violates this rule< If the Saviour designed 
to teach and illustrate the giving of the gospel to the Gentiles, 
so far as his hearers were concerned, yea, moreover in relation to 
the many hundreds of thousands of his saints in subsequent ages, 
be evidently made a dreadful failure. It does not appear that 
a single individual of all our race from the days of Christ till 
1818, ever imagined that Christ intended any such idea by this 
parable. If your doctrine is the truth of God then, in this 
instance at least, Jesus was so unfortunate as to darken counsel 
. by words, and universally deceive his followers for eighteen 
hundred years. 

Again. It is an acknowledged principle in ihe interpreta- 
tion of parables, that the sentiment which the parable was de- 
signed to illustrate, is mainly to be learned from the circum- 
stances in which it was spoken, the preceding or following 
context. By looking at almost any parable, you will see the 

fropriety of this rule.^ Take the parable of the publican and 
^barisee. Why was this parable uttered ? Because there 
were cei'tain persons present, who trusted in themselves that 
they were righteous and despised others. Why did Christ de- 
liver the parable'of the good Samaritan? Because the young ru- 
ler asked, " Who is my neighborV^ The parable was the answer 
to this question. Go through the New Testament and you will 
see that this rule is applicable to all the parables. Now your 
exposition of the parable of the Rich man and-LazaruiSy^is a vio- 

. lation of this rule of sound criticism. Neither in the preceding 

. or the following context, does Christ say one word about taking 
the gospel from^the Jews and giving it to the Gentiles, nothing a- 

. boat the Jewish High Priest's being rich in the ^'righteousness 
which is of the law," — nothing about the spiritual poverty and 
moral infirmities of the Gentiles, which their philosophers la- 
bored in vain, as dogs^ to heal. On the contrary,. Christ wa 

. discoursing on the subject of the wickedness of those who served 
Mammon, the god of riches. He told the Jews present, that 
they could not serve God and Mammon. ^' The Pharisees al- 
so^ who were covetous, heard all these tilings, and derided 
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biki." liitke 1& 14, IS. As Christ proceeded t0 viM^ the 
Pharisees for their worldltqeps aad s^lArighteousMss, he per- 
ceived that they were deriding him for his reiaark, that tliey 
^KHiId ^ot serve God and Mammoo; be stopped sb^rt said 
proceeded iiBinediately to illustrate the subject by the parable 
oftheiich man and La^rus.-*-How natural ! How easy! — 
But your interpretation is stiff, unnatural, far-fetched, violates 
important rules of biblical interpretation, and is evidently invtn- 
ied to sustain a system ; it should therefore be rejected. 

3. Many positions assumed in the Universalist interpreta- 
tion, as factSy are not facts. Jt is not true that tbe Jewish hi^h 
priests were rich; they were generally poor. It is not true 
that the Gentile world fyour beggar^ ever manifested any de- 
sire to be* fed from the two tabtes of the jaw. They were pi:e- 
judiced against the Jews and their religion^ and continue so 
till this, day^ It is not true that the word rendered ^a6/e in this 
parable and that/endered fa6/e in those passages which refer 
to stones containing the law, are the same. They are difter- 
ent words In the original, and have a difierent import. , It is 
not true that the Jewish high priest, or that the Jewish nation, 
as a. people, were ever unwilling to feed the Gentiles (your 
beggar^ with crumbs of instruction from their tnoral or cere- 
monial Jaw. On the contrary, they have always manifested a 
desire tp have the Gentiles converted to the faith of Abraham. 
So warm was their zeal, in this matter, that our Savior testifies, 
that in (lis day, they compassed sea and land to make one 
proselyte.*' It is not true that the Gentiles (^tlie beggar^ have 
ever died to idolatry, , and by the angels f apostles^ been 
carried into Abraham's bosom — the Christian Chdrch. No. — '■ 
The Gentile world now, as in the days of Christ and his Apos- 
tles, lies in wickedness. Six hundred millions of Gentiles, a 
vast nxajority of the whole, are idolaters still. The beggar then, , 
upon the wMe, is not yet dead. In fact tliere is so much taken 
forgranted, which is contrary to fact, in this explanation, and 
so much that is/orced, fer-fetcbed, nonsensical and absurd, 
that I confess myself amazed, that any man of common hones- 
ty and common sense, can be found, who will receive it. 
♦ 4. 1 object to the attempt of Universalist expositors to ex- 
plain away this parable, because if we should admit their po- 
sition and grant them all that they Jiave asked, still it would 
teach the doctrine of a future retribution. This I will endeav- 
or to make plain. Bear in mind then this . important rule / in 
parabolic interpretation, and it is a rule without exception v viz: 
(U*-ParflWei are yiwurfcrf on /acts and not ou JicXnwv. ^>^- 

8 
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ring our Satior's ministry he delivered between tbirfy and 
forty parables. These parabiesy every one of them, as yoif 
may ascertain by examination, we founded on fads and not on- 
fiction. To illustrate. The parable of the Sower was desigD* 
ed to illustmte the reception which the goispel would receive 
in the world. ^'Behold a sower went forth to sow; and when 
he sowed, some seeds fell by the way-side and the fowb came 
end devoured them up," &c* Now, this parable is drawn ffom 
fact — not fiction. The facts upon which it is founded are (1.) 
That there are persons who are sowers. (2.) That there is an 
article which they use called\^eed (3.) Tliat there are difier* 
ent kinds of groundr-HSuch as good gromid, stony ground, tbor* 
ny ground. (4 ) That there are such creatures as fCKtoh^ that 
sometimes pick up aeed. (5.) That there is such a thing as a 
burning sun, which sometimes scorches the tender Uade. — 
These are /ac/« upon which tbe parable is founded. If men 
never acted as sowers, if there were no seed to be cast into the 
earth — ^if there were no fowls — no stony ground, no burning 
sun, the parable would be unmeaning; it would be lame through- 
out. Take the parableof the Good Samaritan as a further il- 
lustration. Now, this parable is founded upon redliiy^-^facts 
— not fiction. If there were no such places as Jerusalem and- 
Jericho— -no robbers — no Samaritans, no priests — ^no Levites, 
no wine or oil — no beast — no inn; — then the slory would 
cease to be a parable, and should be regarded as an unmeaning 
jumble of words. So with the parable of the Rich Man and 
Laznrus. Now if we should admit that the Saviour intended 
to illustrate the giving the Gospel to the Gentiles etc. — what 
fpllows? Why, that the parable, like all other parables of 
Jesus, is founded upon acknowledged facts and not fiction,* — 
The Savior here recognizes the following ^niong other things 
as matters of feet, whatever sentiment he might have ituend^ 
to illustrate in the parables as its scope and design. 1. That 
there are such men as rich men. 2. That they sometimes Are 
sumptuously and wear gorgeous robes. 3. There are such 
men as beggars. 4. That there are such animals as dogs. & 
That there is such a thing as death. 6. That there are such 
beings as angels. 7. That there is such astateorplaoe as hades, 
-^. e. state of the dead. 8. That hades is a place or state 
where the souls of the departed may be miserable; ^^He lifted 
up his eyes in hell (in hades)6cinf in tortnents,^^ 9. That there 
is such a state or place ip the spiritual world as was called by 
the Jows in the days of Christ, AbrahanCs bosom^ etc. These 
are a)) isattecs of fact^or the parablei unlike all other paraUes 
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<X Ghrwt, is drawn from fiction. If th&« were no rich men—' 
if there were no beggars, if there were lio dogs-r^if there is no 
such thing as death,— if there are no torments for the ungodly 
in Aarfe*; then Jesus founded one parable upon jf^c^tVn, and not 
upon /dc^; and as he gave his hearers no intimation of this; be 
miist have wilfully deceived them. Can yoti get rid of these 
things? I think not. 

Your preachers and authors deceive their readerl and hear- 
ers by their interpretation of the Greek word hades rendered 
kellin this passage and someother parts of the New T^tament. 
Taking advantage of 'their ignorance, they are made first to be- 
lieve that evangelical christians depend upon this word, as de- 
noting exclusively a place or state of punishment; and thenpro- 
ceed to quote pcbsages where it is rendered pi^ or grate; and 
thus prove that it does not mean a pla^e of punishment. Now^ 
you cannot but know that no intelligent theologian of any de- 
nominatioYi depends upbnthe word hades, abstractly consider- 
ed, to prove the doctrine of future punishment. The proper, 
scriptural meaning of the word hades, is not helly in our sense 
of the word, nor the grave, but "the state of the dead.*' This 
word was used to denote in the days of Christ, the state of the 
dead anterior to the resurrection, a state of consciousness, in 
which the wicked were miserable (ias they must ever be in any 

?artof the moraV universe) dnd the righteous were happy .-^ 
!*he true import of this word as then used and understood ma:y 
be learned from Jo^ephus. He was contemporary with the 
Apostles. He has written an essay upon hades, in which he 
has given us the sense which the Jews attached to this word 
when our Savior was on earth. Hear him. I appeal to his 
writings merely to ascertain the sense of this word. 

"Now as to Hades, wherein the souls of the righteous and un- 
righteous are detained; it is necessary to speak of it. Hades is 
a place in the world notregularly finished; a subterraneous re- 
gion, wherein the li^ht of this world does not shine; from which 
circum^ance; that in this region the light does not shine, it 
cannot be but there must be in it perpetual darkness. This 
region is allotted as a place of custody for souls, in which an- 
gels are appointed as guardians to them who distribute to them 
temporary punishments agreeable to every one's behaviour and 
mannei^. 

In this region there is a certain place set apart, as a lake of 
unquenchable fire whereinto we suppose no one hath hitherto 
been cast, but it is prepared for a day aJrore-deteraviKve.dVsi^ ^^- 
to wbieh one righteous sentence sVki^V di!^%'^r9^&i.\>^ ^^!3&^^^^% 
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on ftU men; when the unjust, and those that Iiave been disbb^^ 
dient to God, and have given bonoiir to such idols as have been 
the vain operations of the bands of men, as to God hiinself, 
shall be adjudged to this everlasting punishpient, as having 
been the eauses of defilement; while the just shall obtain an in- 
corruptible and never-fadmg kingdom. These are now indeed 
confined in Hades, but not in the same place wherein the un- 
just are confined. . 

For there is one descent ro this region, 'at whose gate we 
believe there stands an archangel with a host; which gate, when 
those pass through that are conducted down by the angels ap* 
pointed over souls, they do not go the same way, but the juin 
are guided to the right hand , and are led wkh hymns, sung 
by the angels appointed over that place, unto a region of light, 
in which the just have dwelt from the beginning of the world; 
not constrained by necessity, but ever enjoying the prospect of 
the good things they see, and rejoicing in the expectation of 
those new enjoyments which will be peculiar to every one of 
them, and esteeming those things beyond what we have here; 
with whom^there is no place of toil ; no burning heat, no pierc- 
ing cold; nor are any briers there; but the countenance of the 
fathers and of the just which they see always^ smiles upon 
them while they wait for the r^stand eternal new life in heav- 
en, which is to succeed thi9 region. This place we call the 
bosom of Abraham. ^ 

But as to the unjust, they are dragged by force to the teft 
hand by the angels allotted for punishment, no longer going 
with a good will, but as prisoners driven by violence ; to whom 
are sent the angels appointed over them to reproach them^ 
and threaten them with their terrible looks, and to' thrust them 
still downwards. Now these angels that are set over these 
souls drag them into the neighborhood of hell itself ; who 
when they are hard by it continually hear the nobe of it, and 
do not stand clear of the hot vapour itself; but when they 
have a near view of this spectacle, as of a terrible and 
exceeding great prospect of fire, they are stmcfc with a 
fearful expectation of a future judgment, and in effect punished 
thereby; not only so, but where they see the place ('or choir^ 
of the fathers and of the just, even hereby are they punished; 
for a chaos deep and large is fixed between Ihem, msomtich 
that a just man that hath compassion upon them cannot be ad-^ 
mitted, nor can one that is unjust, if he were bold enough to. 
Attempt it, pass over it. 
This is the discoune concerning Hades wherein the souls of 
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iU itipn are confined until a proper seaspiiL which Godhfttb de- 
tertniaed, when he will make a resurrection of all men from the, 
dead not procuring a transmigration of souls from one body 
.to another, but Raising again those very bodies, which you Greeks 
seeing to be dissolved, do not believe (their resurrection.) 

For all men, the just and as well as the unjust, shall be 
brought before God the Word; for to him hath the Father com-, 
initted all judgment, and he, in order to fulfill the* will of his 
Father shall come as judge whom we call Chri3t« For IVlinos 
and Rh'adamanthus are not the judges^ as you Greeks do 
suppose, but he whom God and the Father hath glorified, 

CONCSBNINO WHOM WE HAVE ELSE WHERE GlVfcN A MORE 
PARTICULAR^ ACCOUfiTT, FOR THE SAKE OF THOSE WHO SEEK 

AFTER TRUTH. This pcrson, exercising the righteous judg- 
inetit of the Fathec towards all men, hath prepared a just sen- 
tence for every one, according^ to his works; at whose judg- 
ment-seati when gll men, and angels, and demons shall stand, 
4liey will send forth one voice, and say just is tht judgment; 
the rejoinder to which will bring a just sentence upon both par- 
lies, by giving justly to those who have done well, an ever- 
lastiitg fruition, but allotting to the loversofwicked works eter- 
nal punishments^ T\)thes6 belong, the unquenchable fire, and 
^certain fiery worm neverdying, andnot destroying the body, 
but continuing its eruption out of tl)e body with ;never-ceasing 
grief: neither will sleep give ease to these men, nor will the 
jtight afford l^hem comfort; dea|h will not free them from their 
punishment, nor the interceding prayers of their kindred prpfit 
tjiem; for the jujst are no longer seen by them, noi: are they 
thought worthy of remembrance/' . 

Here we learn fix)m the best authority^ 

I. That hades among the Jqws, in tliedays of Christ, de- 
moted the state of the dead^ in. which the. souls of the righteous 
were happy and the wic^kied miserable. SL That '^' Abraham's 
bosom" was; a phrase, by which the Jews designated the hap- 
piness of the righteousin hades. 3. That '^unquenchable fire," 
and *?,undying worm,"- were expressions used, by the Jews in 
the days of Christ to represent tii^e '^eternal punishment" of the 
wicked in the world to come. Now, if Christ was an honest 
speaker and meant to be. understood by his heaifirs, be must 
liave used words in .their ordinary acceptation., H;e iTiusti have 
used the word had^ then to represent the state of the dead,the 
good and the bad, the happy and the miserable, anterior to the 
r,esuriiection> So his hearers must ha v.e understood him^ If 
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he did' not mean this, he tnnst bmn wiUAj deoeif ed his hear^ 
ers. Can you deny tbb? 

5. Once more. I cannot adopt your jriews of this paraUe, 
because they are supported by the most weak and wretched 
sophistry y such as naeh of sound judgment ought to be asham*- 
ed o£ For example; we are told that the word ^^ hades/' de-- 
notes* the state of the dead— not a place of punishment ; ergo^ 
there is na punishment in tlie future world. This is aboiit as 
sound' reasoning as it would be to say, the word Vermontmeans 
Oreen I^untcdn, not punishment; «rgo, there is no punish- 
ment for criminals in Vermont. The word Salem, denotes- 
peaecy non war anid murder; ergo, Capt* White could not 
have been murdered, nor the Knapps hung, in Salem. The 
word Chaflestown means the town of CAar/ei ; not a plape 
of punishment ; ergo, there can be no state prison in 
Cbarlestown. The word Fall River denotes di falling stream 
of water, not a manufacturing village ; ergo, there can be 
no calico^inills or iron-works in Fall River.- This is a spec- 
imen of Universalists' mode of reasoning, and by adopting it, 
you can reason heaven and hell, God and angels, your Bible 
and yourself, out of existence, as well as yoo can the future 
punishment of the wicked. Again. Mr. Wbittemore rea- 
sons against applying the parable to the sufferings of the wick- 
ed in the spiritual world, because the Rich Man is represented 
as having eyes, hands, tongue, &c. To this I remark, that 
Universalists in this objection, place themselves with Atheists. 
Infidels ridicule the Bible because God, a pure spirit, is spoken 
of as having Aa»(&, /cc^, ey€5, ears, etc. Do Universalists un-' 
derstand bow a pure spirit can be spoken of as having a bodj 
and parts ? if so, they need have no difficulty in understand- 
ing how the disembodied spirits of the Rich Man and Lazarus 
can be spoken of in the same way.. Spiritual and eternal 
things are represented by sensible and material objects. Again. 
We are fold that " it is not said that the Rich Man was very 
wicked; nor that the beggar was pious." Very well ; if the* 
rich and worldly, who are not cruel, oppressive and unjust, are 
left to agonize in torments ''in the state of the dead," because 
found destitute of the requisite qualification? for the society and 
employment of the heavenly world, what must be the inevita^- 
ble doom of those who are not only proud and rich, but who 
have amassed their wealth by defrauding the widow, and op- 
pressing and robbing the fatherless? As to the character of 
the Rich Maoi, the picture our Savior has drawn of him is true 
to the life ; it is ar fyc simile of those very men whom we may 
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Snii-my day^ m the maiisioiis orthe rich. Tliey are workHf , 
pitHid) haughty, selfish, live at ease, aod despise the poor.— ^ 
JWot the worst of men, but totally unlike Jesus, and wholly un- 
fit £>r the hea^v^ly world. ^ As to Lazarus, true, it is not said 
that he is [nous, but this is clearly implied tbrotigliout, and he 
is represented as. one of those humble, afflicted, unfortunate 
children of God, of whom the world Js not worthy, whose treas- 
ure is in heaven' and not on ear(h. In fine, after examining 
the most fdausible attempt of which your system b capable, to 
explain away this most solemn and iipportant parable of Christ, 
I confess myself surprised that any man can be found willing to 
risk bis reputation foj? j^ood sense, to say nothing of his eternal 
salvation, upon such tiiread-barc sophistry. Yours as ever. 



LETTER XXI. 

My Dear Sir : — 

I €nd John 5: 28,29, a serious difficulty in the way of believ- 
iig itt Universalism. 

'^Marvel not at this : for the boor is coming, in the which all 
that are in the graves shall hear his voice, and shall come forth ; 
they that have done good, unto the resurrection of life ; and 
they that have done evil, unto the resurrectioii of damnatipn." 

This passage as it stands in the records of our faith, is plain, 
and its import too obvious to be misunderstood by any unso- 
phisticated mbd. No commentator or aiithor of any note, to 
my knowledge, from the days of Christ till the rise of Mod- 
ern Universalism, has attempted to deny that it clearly and 
necessarily teaches tlie doctrine of future retribution. But 
some of your most popular authors have attempted to eitplain 
it away. Look at the Universalist exposition, as given by one 
of your oldest and most profound divines. He says: 

*' It is evident that the time of the restnrreccion of the dead 
is not meant, but the hour or time of (he i destrpction of Jeru- 
salem. The Jewish nation, whom our Lord addressed,, had 
fong been in a state of moral aird political death. They Were 
not only dead, but buried in . their lusts;; or in the langinige 
of the prophet, were in their graves. A few of them, under 
our Lord's ministry, had heard hb voice^ atid were raised to 
moral or spiritual 1^ during the time expressed in the phrase^^ 
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*^n6w »t/' Fdrse 25. . But he says in the S3th, "the hour is 
comin; in whieh ail that are in their graves shall bear his voice 
and come forth.'' Come forth from what? They sbali 
come' forth from the state of inactivity to action, from this mori- 
al and political death.'^ See the Universalist Magazine. Vol. 
7,. pp. 103, 107. 

Ttiis is the proper construction of John 5: 28, 29^ accord- 
ing to U niversalism. This is the view which year preacheni 
;;eneraUy take of this passage. Let us look at it. h it sound ? 
s it sound theology ? Is it sound philosophy ? I think not. — 
Now, this explanation needs to be explained a thousand fold 
more than the text itself. I object to the Universalis! mode of 
explaining this passage away, 

1. It is an unnatural, far-fetched construction; one that- 
could not have suggested itself to the pei;sons who heard our. 
Lord, when he uttered the language of the text,-^a construe-, 
tion, so, unnatural as never to have suggested itself t^ the un-. 
derStauding of any of t,be many thousands of pious students of 
the Bible in former days.— It is a forced construction of the 
iext, evidently tnventec/ and gotten up to sustain. a system,-:^- 
Such expositions are always false. They are never to be 
trusted, never to be taken* 

2. The sense which your authors put upon the word resurr 
rection here is deceptive aod abscird. ' It is cZecep^tve, because 
a great parade is made about the import of the Ghreek word an^ 
astasis, rendered resurrecfkm. The hearer or reader who. 
knows nothing about it himself, is told that it means " rising 
from obscurity to eminence, from inactivity to.actioh/' This is 
adapted to mislead, and leave the impression upon the mind of 
the reader, that the original word here empbyed' is not th^ 
word which is commonly and properly used to denote the lit- . 
eral resurrection of the dead. Be it known unto you, and to 
all Unlversalists who have been misled and deceived by such 
miserable attempts at criticism, that anastasish the very word^ 
employed by Christ and bis Apostles to denote the literal res-, 
urrection.of the dead* It is the word employed in Mat. 22: 
2a, 28, 31 . Mark 12: 18, 23. Luke 14: 14, 20, 27, 35, 36. 

The sense which the Universalists put upon the word resur-. 
recdpn in this text is absurd also. You apply the text to the 
famous destruction of Jerusalem, and tell us that the resurrec*. 
lion then and there experienced, was a ''moral and political rescr. 
urrectbn," — that 'Mhe Jewish nation had long been in a state, 
of moral and political death." Very well; Now, how will; 
i^^Jbai)^ together?, We. will se^^ What b. a, moral. isesurr. 
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reetion ? Why, it is xAviously, being raised from a death in 
ski, to a life of holiness. There is no chance for dispute here* 
WeN, now, did the Jewish nation experience such a resurrec* 
tion s^t the time of the destruction of Jerusalem I Look at it. 
Think it over. Did tlie Jewish -nation, or any co^sideraWe 
portion of them, experience a happy change in their moral 
eharacters ? Were they then raised by the Homan army that 
destroyed their city and temple? or by the gospel, or by atiy 
other means, from a life of sin to a life of holiness ? With tl^ 
histoty of that bloody siege before you, you dare not answer 
in the affirmative. So far were the Jews from experiencing 
any moral resurrection, properly so called, at the destruction 
of Jerusalem, that, according to Josephus, their moral blind- 
ness and infatuation were amazing in the highest degree. — 
Trtiey seemed to h?ive been lost to all moral sensibility, and 
madly plunged into their graves^ instead of coming forth from 
them- to a moral resurrection. ^ 

But you may say to this, that a moral resurrection * took 
place at the destruction of Jerusalem, so far as the Christians 
were concerned. I reply, (l.J The resurrection spoken of in 
the text is not thus limited. It is applicable to ALL. ^^All 
th^t are in their graves shall hear his voice,"Sz;c. The living 
saints, at the time Jerusalem was destroyed, were not as a 
matter of fact, ^' in their graves." Their bodies were not 
tl)eie. Their souls were not there. They were not morally, 
nor physically in their graves. Hence they could have had no 
part in your moral resurpction at tlie destruction of Jerusalem. 
(S.) The Christians of Jerusalem, who, according to the tes- 
timony of one historian who wrote three hundred years after 
that event, fled to the niountains of Palla, had all of them ex- 
perienced yo}Xr ^'fnoral resurrection^^ before the Roman army 
arrived and commenced the work of human biitchery. They 
experienced tlieir '* moral resurrection " when they ** passed 
from death unto life,'' when they >* were raised up and made 
to sit in heavenly places in Christ Jesus." 

But you say the resurrection was ^\so political — ^that " the 
Jewish nation had long been in moral and political death." — 
Very well. Will this bear* examination ? We will see. — 
What then, is a " political resurrection?^ Why, the very op- 
posite of ];!ilitical death. Mr. Balibur tells us that the Jewish 
nation had long been in a '' political death," by which he ob- 
viously means that, the political independence and prosperity of* 
the nation were gone, and that the administration of the govern- 
ment bad become oppressive «nd cott\3k^\« ^\i^N& ^^^^^)k9^ 
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death. A pdiitical re^urrectloD is the very opposite of this. — •' 
That IS, a political resurrection among the Jews, would have 
restored them to their former independence and prosperity, 
such as they enjoyed in the days of Solomon. You say this 
political resurrection took place at the destruction of Jerusa-- 
fern, the very time and place when the last blow was inflicted 
upon a bleeding and dying nation ! What absurdity ! What 
a contradiction ! The destruction of Jerusalem might with 
some propriety be called a ^Vpolitical de^th," but to call it a 
" political resurrection," shocks all common sense. 

3« I object to the Universalist exposition of John 5: 28, 29, 
again j because the Greek word mnemeiois, here rendered graves, 
literally denotes tombs or sepulchres. It is ''a word nowhere 
used in the scriptures in any other sense. Is it not then unrea- 
sonable, a manifest perversion of the Word of God, to give it 
a new and unheard-of $ense in this text ? 

4. Your exposition contradicts the positive statement of 
Christ, as to matter of fact. He says at the time of the res- 
urrection referred to, dU shall hear his voice and come forth. 
But you contradict this, and say that it does not refer to all men, 
but only to the Jews. You limit the language of Christ still 
more than this, and make ALL mean only those Jews, who 
were involved in the calamitous events connected with the de- 
struction of Jerusalem. It is amazing to see in how many in- 
stances the Universalists are under the necessity of limiting 
scriptural expressions of universal import, such as, " Every 
one," "all nations," "all," &c., in order to Sustain their sys- 
tem. In this way, while you are bolstering up your system 
at one end, you are digging it down at the other. 

5. I object to your exposition again, because it represents 
our Savior as speaking in a manner altogether impertinent to 
the occasion. Look at the preceding context. You do not 
there see a word about the destruction of Jerusalem. This 
was not the subject upon which our Blessed Lord was con- 
versing. His discourse was introduced by the miracle at the 
pool of Bethesda. This led Christ to speak of his miraculous 
power, and the use be would make of it. He would give mor- 
al and physical life to whom he pleased,— be had all judgment 
committed to his hands, be. Observing their amazement at 
these declarations of his power and authority, he e^laimed,^ — 
" Marvel not at this,"— do not be amazed at this, for the hour 
is coming in the which all that are in the graves (sepukhres) 
shall hear his voke, be. ^ Now this is all natural and easy ;-^ 
hut bad Christ gone on to speak of the destruction of Jerusa- 
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lem, in a strain of the most ambigaoos, figurative language, 
in ord^r to illustrate the manner in which his miraculous pbw-* 
er wouid be employed, it must be obvious to every unbiased 
mind, that bis hearers must have misunderstood him,— that his 
reference' could have been no illustration, inasmuch as Jerusa-- 
lera was'destroycd by the military p6wer of the Roman le- 
gions, and not by the miraculous power of Christ. Besides, 
an allusion to the destruction of Jerusalem under the circum- 
stances in which our Savior was then speaking, must he re- 
garded as an awkwiard, impertinent, and to the hearers, an un- 
meaning digression. 

^ 6* I cannot iidopt your exposition, in fine, because it makes 
ndy Blessed Lord utter nonsense and falsehood. Let us so 
paraphrase the passage as to make it read according to Ui^i- 
versttfism, and you will then readily see its falsehood and ab* 
surdity. 

** Marvel not at this, for the hour is coming, at the destruc- 
tion of Jerusalem, in the which all, [i.e. a part] that are in 
the graves of moral and political death, shall hear hi« voice, 
which he shall utter thro' the operations of the Romsm army, 
and shalLcome forth out of their graves of moral and {)olitical 
death;they that have done good(in their graves of sin an(f pditical 
corruption,) to the resurrection of life, (the same life they had 
always enjoyed while doing good in their graves of sin ;) and 
they that have done evil, in their ^^graves of moral and politi- 
cal death," to the resurrection of damnation, — that is, to that 
punishment of sin, which they had always experienced, day by 
day as they passed along in life 111" 

This is the true construction of John 5: 28,29, according to 
Messrs. H. Ballou and W, Balfour, two of your most elo- 
quent and popular preachers. Did Jesus oi Nazareth ever 
utter such nonsense? No — never. It is scarcely less than 
blasphemy to charge him with it. Look at Uie confusion con- 
founded, which it makes of the whole passage. Its absurdity 
atid nonsense consist in the following particulars. [1.] It makes 
Christ say a//, ^ben he meant only a part, yea, only a small 
part even, of the Jewish nation. [2.] It represents the Savior 
as speaking of that event in Jewish history, which of all other 
events in that history, was the deepest plunge into the abyss of 
moral and political death, as in fact a ^' moral and political res- 
urrection." [3.] It represents Christ as promising a reward to 
those Jews, who had done good while in their sins, — being in 
their graves/'»?tacttoe." Did the wk;ked Jews do ^Qc^dvci>^€>\s. 
sins? if 80>how they could have done ^<[^\wi\ti^\A^'^^^»v^ 
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time hftve remained '^iiMe^oe/' is imfst^ to me. [4.) The 
passage i? made to oodtradict yoor whole system, by represent^ 
ing tbe punislrmeDt of sia as deferred to a fiiture cbiy. 
The wicked Jews did not receive all the punishment of tlieir 
sins as they passed along. Judgment lingered, and damnatioo 
slumbered, till the destruction of Jerusalem. This is an in- 
congruity in the explanation, not easily explained ^ to say potb* 
ing of the intimation which it gives, that those Jews who fell 
asleep before Titus arrived with his invincible legions, under 
the triple walls of the Holy City, escaped their ^* resurrection 
of damnation," which they equally deserved with tlieir breth- 
ren, and mounted aloft to the paradise of God. 

Bui we are told by your authors, that ** the resurrection of 
life," to which some came forth at the destruction of Jerusa* 
lem, represents tbe peculiar blessings, which were enjoyed by 
the Christians, who fled from the devoted city to the moun-^ 
tains of Palla, and were safe. To this I answer, (1.) It is not 
certain that many of the Christians of Jerusdem, at its de- 
struction, were not involved in the common temporal ruined 
their Jewish brethren. — ^The statement that they all fled from 
the city, depends upon the testimony of pnly one ecclesiastical 
historian, who lived 300 years subsequent to the event, and is 
probably given by him on no better authority than tradition. — 
(2*) Temporal rewards or blessings are not spoken of anywhere 
in the New Testament as "fo/c"— •" eternal life," " resurrection 
of life." (3.) The Christians at Jeirusalem, if they all fled 
from the city, must have left behind them their unconverted re- 
lations and their property. These must have been devoted to 
destruction. This must have been a most heart rending trial to 
their benevolent souls; and their retreat from home, kindred, 
property, and friends', into the mountains, to sulSbr privation, 
poverty, and in the end, bitter persecution, must have been any* 
thing but the " resurrection of lifeJ' I ask you, Sir, would you 
not shrink with horror from the thought of being rewarded with 
such a " resurrection of life?" If this is a " resurrection of life," 
I think you and I would prefet the" resurrection of damna- 
tion.'' 

Thus I find the attempts of your greatest men at explaining 
away this solemn text, an utter, perhaps I mi.e^ht say <' a splen* 
did Jailure.^^ The Universalist explanation confounds itself, 
conflicts with historical facts, and makes th^ Dbar Savior uttei" 
the most unmeaning nonsense. 

Yours as ever. 
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- LETTER XXII. 

JHy Dear Sir : — . 

' The parable .of the tares and wheat, is a serious obstacle in 
the way of my adopting Universalian sentiments. It reads thus: 
"Another parable put he forth unto them, saying. The king- 
dom of heaven is likened unto a man . which sowed good seed 
in bis field: but while men slept, his enemy came and sowed 
tares among the wheat, and went his way. But when the 
blade was sprung up, and brought forth fruit, then appeared 
tb0 tares also. So the servants of the householder caH>e and 
said unto him, Sir, didst thoa not sow good seed in thy field ? 
ffpm whence then hath it tares ? He said unto them, An en- 
emy hath done this. The servants said unto him, Wilt thou 
Chen that we go* and gather them up ? But he said , Nay; lest 
while ye gather up the tares, ye root up also the wheat with 
them. Let both grow together until the harvest j and in "the 
lime of harvest I will say to the reapers, Gather ye together first 
the tares, and bind them in bundles to burn them ; but gather 
the wheat into my barn." Matt. 13: 24 — 30. 
' This parable I regard as clearly teachmg the probationary 
iiatmeof rime, and the ideality of a judgment to come. But 
this fiatural and obvious view of the passage, you object to, and 
refer me to standard authors among Universali.sts, for the true 
scriptural sense of this portion of our Lord's preaching; IviriJl 
now examine the commonly received exposition of Universalists. 
Messrs. T, Whittemore and H. Ballou, shall be our guides. — 
They, differ a little between. themselves, but in the main they 
«gree. Let me then ask^ 

1 . What is meant by the field? Mr. Whittemore answers: 
" Here the word vs>rld is a translation of the Greek word 

kosmos, which usually signifies the material universe. The 
world, therefore, is to be understood in its usual sense in the 
instance before us." Whittemore on Parables, p. 96. Now 
remember the field in which the wheat and tares were sown, is 
*f ihe^ material Uaivtrse^ A large field truly. 

2. What is denoted by the tares 7 Mr. Ballou shall ans- 
wer : He tells us that the wheat represents sound doctrine, that 
is, Universalism, and the tares, false doctrine, that is, the doc- 
trine of future and endless punishment. Hear him. 

"Nor are tares of a very dififerent character from false doc-, 
trines, which make many appearances like the truth as tav^^dc;^ 
like wheat, tyhen in the Wade." K^vci^^^'Y^oax >x ^^a& ^^ 

9 
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will of Cbe Siidor that false doetriiMM should be imbibed, [mo^^ 

stroasl] until iheir firaito should eotne to maturity, is shown, m 

that he saith, Met both grow together till harvest.'" Bal* 

lou's Notes on the Parables^ pp. 7S, 68. 

. A popuhur preacher of your deoominationy a few monthe 

since, in preaching from this parable, addressed bis auiKeice 

thus: 

^^ Mj heaters, do you not sometimes feel a desire in yoMc 
hearts, that all men may be holy and happy in the world to 
come ? Yei;. Well, this is the wheat. On the pontnuy, do, 
you not at times feel to shudder at the thought that you may 
be separated from your kindred and iriends in eternity^ and that 
an^ of them should sink in endless torments? Yes. Well, 
the is the tares" - , 

That is, according to Mr. Ballou and Universalist authors is 
general, pure, bona fide Universalism is the wheat; and the 
doctrine of future pumshment, is the tares. Remember this. 

3. The harvest, or end of the world, what does this denote? 
Mr. Whittemore shall answer : 

'^ It never should be forgotten that the end of the world, at 
which the harvest was to take place, was not the end of Jco»t 
moSf the world said to be the field ; but the end. of ireeit, the 
age, and unquestionably referred to the conclusion of the Jew-- 
ish state," i. e. destruction of Jerusalem. See Notes on para- 
bles, p. 101. 

4. Our Savior in his expositiocr of this parable, says, ^^at 
the end of the world," at the time of harvest, " the Son of 
Man shall send forth his angels, and they shall gather out of 
his kingdom all things that offend and them which do iniquity." 
Who are these angels that the Son of Man employs as reap- 
ers? Mr. Whittemore will ten us. 

'^It is certainly meant that the Roman armies were the mes- 
sengers [angels] whidi God sent to destroy his rebellious peo- 
ple, the Jews." p. 103. Remember then, the angels of Christ, 
were the Roman armies^ They were the reapers of the field, 
" the material universe." ^ 

5* Our Savior says, in bis explanation, that " then " — fthat 
is, at the end of the world,) ** the righteous shall shine forth 
as the Sun in the kingdom of their Father." What does thie 
denote, according to the new light shed upon the Scriptures by 
Modern Universalism ? Mr. Whittemore will answer. 

'^ Their persecutors, the Jews being destroyed [at the des- 
truction of Jerusalem,] and persecutions on every hand being 
abated and softened, they would expi^rience comparative earth- 



lyfi^licitf^and faa?6 sd enltrged eajoyineiit of gotpd peace 
tnd life« Separate4 from the bypocrkesi tfae Cliurcb would 
Wpure."l!! p. 104. 

We have now before us tbeUniversalial exposkion of the par- 
able of tares and wbeat. It b furaished by two df your most pop* 
«lar divines, fathers and oracles of the order. It is, unquestion- 
ably, the best exposition ofwhich the system is capable. Is it 
sound? Will it staKidtbeYei/of exanun&tioo? Look it over. The 
fold is '^ the material universe'' — -the wheat is sound doctrine/ 
i. e., pure, unadulterated Universalisni — the tares represent^ 
false doctrine, partiotilariy the doctrine of future punishment — 
the harvest, or end of the world,, was the destruction of Jeru- 
salem, the angels were the Roman armies^ — the exaltation of 
the righteous^ was the ^^ earthly felicity " which Christians en- 
joyed at the destruction of Jerusalem. To all this I object, 

1. it contradicts the exposition which the Savior hiniself 
has given of this pafable. After the multitude were sent away, 
the disciples oame to Christ with this request. ^^ Declare un- 
to us the parable of the tares of the field." Now if Christ 
meant to teach that at the destruction of Jerusalem, he would 
by (he agency of those ungodly, mercenary, idolaters, the Ro- 
man soldiers, gather the doctrine of future punishment out of 
the ^^ material universe," and leave nothing but the doctrine of 
Universallsm, he would have undoubtedly expressed it in clear 
and emphatic language. Did he do so? Liool^ at his ^expla- 
nation of his own parable. 

^*He answered and said unto them, Hethatsoweth the good 
seed is therSon of man ; The field is the world ; the good seed 
are the children of the kingdom ; but the tares are the child- 
ren of the wicked one ; Tiie enemy that sowed them is the^ 
devil ; the harvest is the end of the world ; and the reapers 
are the angels. As therefore the tares are gathered and burn- 
ed in the fire; so shall it be in the end of this world. The 
Son of man shall seiid forth his angels, and they shall gather 
out of his kingdom all things that bfifend, and them which do 
iniquity; And shall cast them mto a furnace of fire : there 
$hall be wailing and gnashing of teeth^^ Then shall the right' 
eous shine forth as the sun in the kingdom of their Father.-«- 
Who hath ears to hear, let him hear." Math. 13 : 37 — 43. 
^ Here we are» taught by one that cannot lie, (1.) That the 
good seed, or wbeat, when ready for harvest, is not Universa- 
Iisro, but '' the children of the kingdomj^' called <' the rigK- 
leonf" in verse 43. Here a figure of Rhetoric is used, called 
a laetoBomy, in wbbh the cause is s^okea qC ^vVvft vSs»^^^ 
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the efibct as the cause. The seed sown by Ohrisi in perstn^ 
or by the agency of any of bis true ministers, is the truth ;. the 
crop, or result, is, "<Ac children ofthekingdemJ' (2.) The 
tares in harvest, are not false doctrine ; but ^' the children o 
tke wicked one^^ the natural product of false doctrine. Fabe 
doctrine produces depraved iiearts. Hete the same figure Js> 
used as before. The wicked are frequently spoken of as the 
children of the Master whom they serve, or the principles tliey 
adopt. They are called the "childi^en of disobedience/' ^*cliil*- 
4ren of their father, the devil." Now, in saying that the tares 
and wheat, not when sown as seed, but when reaped in as a 
harvest, are false and true doctrines, you contradict Christ, who 
says, "The tares are THE CHILDREN OF THE WICK- 
ED ONE ; "The wheat, the children of the kingdom/' ike 
righteous.'^ 

2. I object to your exposition again, because it is absurd and 
nonsensical. Look at it. Did Christ employ the Romdo sol*> 
diers, a wicked and bloody set of men as ever lived-^to pui^e 
bis church and gather out of it all false doctrine ? Did they, 
as a matter of fact, gather out the ^are^-^the doctrine of fu- 
ture punishment, from the field— the " material universe," and 
burn it up in fire? If so, then it follows that the Roman ai** 
my ^hich destroyed Jerusalem, a wicked ci*ew of heathen 
monsters in human form, wer^ the most successful preachers 
of Universalism, which the world has ever beheld. They 
reaped down and burnt up the doctrine of future punishment^ 
not only under the v^alls of. the holy city, but through ^'^Aewia- 
terial tmivtrse.'^ Nothing but pure Universalism, of course^ 
eauld have been left throughout " tb6 material Universe." 

It is surprising that some ancient historian has not chronicled 
this wonderoUs harvest time of the Roman army, when they 
so efiectually, as the."Mighty Angels" of the Son of Manj 
cleansed, not only the sanctuary, but the "material universe" 
from false doctrine and wicked men. We should naturally sup- 
pose that Josephus, Philo, Tacitus or Seutonius, or some other 
historian of those days, would have noticed so extraordinary an 
event. But no. They have left us in the dark, bbth as it re^ 
spects the modus operandi and the fact o( ibis marvelous cir- 
cumstance. Besides, if the tarea— -false doctrine*--were gath- 
ered out of the field — ^'^the material universe" and burnt up at 
the destruction of Jerusalem, is it not a little extraordinary, 
that the whole field— -" the material universe " was soqniekly 
covered overi^ain wi$h tares? For it is a matter of fact^ which 
jou will not presume to deny, that the doctrine of fotufe retii-* 
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bMtkm, yx>ur ^OTMj has beeo adopted,, sa far as we can learo 
from ecclesiastical and profane histcryy by tlie entire mass of 
•fews ("the small sect of Sadducees excepted^ and Christians, 
Pagans and Mahomedaas, from the days of the Apostles down 
to the beginning of the present century. Where did these tares 
allcqme from? Ithink your reapers must have acted the part 
ofeye-servaats, and left large patches of the old crop standing; 
with which the J^enemy" seeded over the whole, field again.— 
Besides, it is acircuQistance which I cannot acc,ount for, that 
the entire harvest oi^ wheats true doctrine — Universalism, gatb* 
ered in by the angels, Roman army, should have been so soon 
lost and that for nearly eighteen-hundred years; for^ you are 
probably .well aware of the fact, that the peculiar system of 
.Universalism has not a single advocate in all antiquity. . True, 
ypur authors tell us that Origen, Clen^ient of Alexandria, and 
some other Christian fathers, were Universallsts; but this is de- 
ception. These men believed in the doctrine of a judgment 
to come. TJiey were Platonic philosophers, and their error 
consisted in blending the speculations of that vain philosophy 
in relation to the pre-^existence and transmigration of ^ouls, witir 
Cbristiianity. 

., 3. tt is not true that the end of the world took place at tbe^ 
destruction of Jerusalem. The word aton, worid, here 1 ad-V 
mit; does not mean material world. The material wotjd.l^v 
have no reason to belieyi^, will ever have an end. It denotes, 
ageor dispensation, th$gospelage, or dispefisaUon. The Jew-. 
bli age, or dispensation closed long before the destructipn of 
Jerusalem. It closed at the commencement of John's minis^ 
try, if Christ is to be believed: "The law and the prophets 
(the Jewish age) were until John, since that time the king- 
dom of God (^gospel kingdom) is preached, and every man 
presseth into it." Luke 16:- 1^. . When the end of the Jew- 
ish age is referred to by the N^w Testament writers, it is^ spok- 
en of as having already arrived.. 

" Now once in the end of the world (^Jewisli age) hath he 
appeared to put away sin by the sacrifice of himself." Heb. 9: 
26. Now when did Christ, appear, to put away sin by 
the sacrifice of himself? Not at the destruction of Jeru- 
salem, for be had appeared^ been sacrificed, and re-ascended to 
glory, more than 30 years before that event arrived. He ap- 
peared first as the Messiah,, oa the banks of Jordan, where 
John was preaching and baptizing, when John said — ^^^BehoM 
the L9^mU of. God that taketh awdiy the sin of the worid." 
John J: 27. 
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4. Mr. Wbittcmore's exposition as to VFhaf is meafit bjr 
" the righteous shining forth in the kingdom of their father/' 
will not stand the test ; for (L) It is not true that the Je^ys^ 
the enemies and persecutors of the Christians, were destroyed 
at the destruction of Jerusalem. Multitudes of the Jews sur- 
vived the destruction of their city and temple, nor does it ap- 
pear from the page of history, that their calamities purged 
their hearts of prejudice against)Christ or his followers. (2.) It 
is not true that Christians, in consequence of the destruction of 
Jerusalem by the Roman army, experienced any remarkable 
degree of ^^ earthly felicity, ^^ On the contrary, the Christians 
in Judea were separated forever from their unconverted friends, 
driven out from their houses and homes ; their property given 
to the flames, and they were oblio;ed to take shelter in "the 
dens and caves of the earth." Is this "shining forth as the 
sun in tlie kingdom of their father ?" Is this experiencing "earth- 
hr felicity?" It is isucb "earthly felicity," such *' shining forth 
in the kingdom" as Mr. Whittemore would be unwilling to re- 
ceive as his reward for well doing. ^ Let a company bf furioi^fs 
savages be let loose upon the city of Boston — and with sword 
and torch in hand, let them butcher the helpless, burn the city, 
Trumpet office and all, biheak up the Editor's family, and chase 
him into the mountains of Vermont — and he would bfe the last 
man who would call such a retreat— such a disaster, "sWning 
forth as the sun rn the kingdom of his father," or "compara- 
tive^ earthly felicity I!" (3.) Nor is it true that " the Churcli 
was separated from hypocrites and became pure," at the des-^ 
tructton of Jerusalem. No such fact can be proved from his- 
tory. It is a fact invented \o help out with this explanation*—- 
On the contrary, the Church was more pure before, than after 
the destruction of Jerusalem. While the Apostles were alive^ 
the Church was more pure in doctrine and discipline, than at 
any period since. As these holy men, one after another, pa»-^ 
$ed away, men continued to rise in the Church, who '? brought 
in damnable heresies." 

5. I cannot adopt your exposition of this parable, because 
it requires me to violate an important rule of Biblical interpre- 
tation, v\z 'i^^That every cxpkmation of Scripture, should be 
regarded asfahe, 'which €bes not harmonize with well Jcno%ffn 
factSy or idth itself. 

Well, now your exposition of the parable of the tares and 
wheat, does not harmonize with well known facts;— ^eft 
known bbtorical facts are against it. tt does not, barmonis&e^ 
with itself; benpe it m«^ befcisfi.^ 
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^6, I cannot .^do|)t your exposition because it i^ supported 
by sophistry and false application of scripture. 1 Cor. 3 : 12 — 
15, is commonly brought forward to prove that the tares re- 
present falfe doctrine, and not wicked- men, and that while 
their false doctrines were burnt up at the destruction of Jeru- 
salem, they themselves will be saved. 

" Now if any man build upon this foutidation, gold, silver, 
precious stones, wood, hay, stubble; Every man's work shall 
be made'manifest; for the day shall declare it, because it shall 
be revealed by fire ; and the fire shall try every man'd work, 
of what, sort it is. If any man's work abide which he hath 
built thereupon, he shall receive a reward. If any man's 
work shall be burned, he shall suffer loss : but he himself shall 
be saved ; yet so as by fire. Cor. 3 : 12 — 15. 

Now, if you will consult the preceding context, you will 
readily perceive that the Apostle is speaking here only of be-* 
lievers, those who have built their hopes upon Christ the right 
foundation. "For other foundation can no man lay than that 
which is laid, which is Jesus Christ ; now if any man build on 
this foundations^ he: Now ap all men do not build on this 
foundation, so the text affirms nothing as to their destination. 
Again. We are gravely asked, when we listen to a Universal- 
ist exposition of thi^ parable, if tares can become wheat, or 
wheat tares. I answer yes. — Dr. Clark tells us that tares are 
a bastard, or degenerate wheat. Wheat then in Oriental 
Countries, sometimes degenerates and becomes tares, and by 
cultivation, like all degenerate plants, may be reclaimed* 
Tares, then among wheat, very filly represent degenerate 
men, who may appear like and with the righteous, but are un- 
like them at heart. But if tares and wheat were never con- 
vertible, still there would be no impropriety in employing tares 
to represent the wicked in the final judgment. Sheep cannot 
be converted into goats^ nor goats into sheep, and yet Christ 
likens the righteous to sheep and the wicked to goats. This 
you will admit. So the argument built upon the false pre- 
mises, that wheat can never become tares, falls to the ground. 

7. It is an outrage upon good sense, to call the Roman 
army, a class of human butchers, the angels of Christ. No 
where in the New Testament, are wicked men or devils 
spoken of as the angels of Christ. 

8. The Roman army, did not at the destruction of Jeru- 
salem, as a matter of feet, do either what Christ says is to be 
done at the harvest by his angek, or what Universalist expo- 
sitors represent them as doing.. Tbey d&dtiKiX ^^ ^^^^^^ss^^ 
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the kiDgdom of God all things that offend, nor them which do 
iniquitjr ;" nor did they gather out of the church, or out of the 
whole or any part of '^ the material universe" false doctrines. 
If Universalism be true, they gathered out of the earth, I will 
admit, some thousands ot wicked Jews,, and gave them a pass* 
port by the sword, to the World of the blessed. y, 

9. I reject your exposition of the parable of the tares and 
wheat, because this parable was evidently designed to repre- 
sent the same event with the parable of the drag-^net wbk^b 
Chrbt delivered on the same occasion. 

*^ Again, The kingdom of heaven is like unto a net, that 
was cast into the sea, and gathered of every kind ; which, when 
it was full, they drew to shore, and sat down, and gathered the 
good into vessels, but cast the bad away. So shall it be at 
the end of the world : the angels shall come forth, and sever 
the wicked from among the just, and shall cast tliem into the 
furnace of fire : there shall be waifing and gnashing of teeth," 
Math. 13 : 47— aO. 

Here the bad fishy is evidently designed to represent the 
same thing as the tare^; theii[ being separated from the good 
by the angels at the end of the gospel age, or world, cannot be 
eaid to represent the purging out of false doctrine, without 
giving the lie direct to the Son of God* '^ Angels shall come 
forth and sever OJ-THR WICKED ffo^n among the just/' 
Can language be more plain ? 

In fine, I have carefully examined, your standard authors on 
this parable. \ have frequently heard your preachers attempt 
to explain it away. I have also carefully examined the expk- 
nation which Christ has given of his own words as therein em- 
ployed, and I find ^o much that is false in point of fact, absurd 
and contradictory in itself considered, in the Universalist expo- 
sition; while in the exposition given by the Savior himself, I, 
find so much that is natural, easy, and obvious to the common 
sense of mankind, that I hope you vvill not regard it as dis- 
respectful to you, or fanatical in roe, to wholly decline thei 
adoption of your exposition, while I take that of the. Son oC 
God. Yours as ever. 
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LETTER XXllL 

My Dear Sir :—- 

I have yet on hand^ several important scriptural arguraems 
ia favor of the doctrine of future retribution; but as I intend to 
br'mg this correspondence ' to a close soon, I shall not have 
time, or space to notice them all, and those passages which I 
now bring forward can receive only a brief notice. 

In this letter I will draw an argument in support of a 
judgment to come, 1. From 2. Cor* 5: 10. "For we must 
alt appear before the judgment seat of Christ; that every one 
may receive the thbgsdone in bis body, according to. that he 
hath done, whether it be good or bad." 

No honest man of common understanding will deny that this 
text appears to ^peak of a common judgment. This doctrine 
stands out^ witlibut explanation, as the truth generally does,up- 
on tlie very face of the text. The text cannot be made to 
teach any other sentiment without explanation. The Univer- 
salists have a way of getting rid of the obvious common-sense 
meaning of thistext. But what is that way ?-r-Mr. Wliitte- 
nltore shall be our guide. He says, 

" For we must^l appear before the judgment seat," is a fig- 
urative expression, taken from courts of justice* It signifies 
that we must be judged by Christ's lawSi At the destruction 
of the Jewish nation, there was a general judgment among the 
nations of the earth." Universalist Guide p. 187. 

Here then we are again directed back to the destruction of 
Jerusalem fol* light. The destruction of Jerusalem is the Scape- 
Goat upon whose head^he Universalists lay the sins of all na- 
tions. It is a key to every ihrealening,and a ^^grand cathoJicoo," 
*^a matchless sanative" for every fear. Mr. Whiltemore makes 
an effort to sustain his perversion of thistext by resorting to an 
old trick, which Universalist preachers are wont to practice up- 
on the ignorance of their hearers, viz: find fault with and amend 
the translation. Hear him. 

"There are four words in this verse, which are supplied by 
the translators. We will put down the passage with those four 
words inck>sed in brackets, as follows, viz: ''Foe we must all 
appear before the Judgment seat of Christ; that every one may 
vfeceive the things [done] in (his] body, according to that he 
hath done, whether fit be] good or bad." 

Now, to all this I reply, 
V (I.) The transilation does not need tne\\d\tv^« TVjiRi ^^csAs. 
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supplied by the translators do not alter the sense (^theorigioal 
text| but only supply an ellipse, so as to express the sense of 
the original in the idiom of our language. Wakefield iu his 
translation of this text found no place for your criticisok He 
translates the text as follows; ^'For we must all be presented 
before the judgment seat of Christ, that each tnay receive eitb- 
dr good or evil, acccxding to his deeds in the body." 

(S.) Let the translation be so altered as to strike out the^ 
words supplied by tbe translators, and what then? Is the 
^uss^ then more >consi^tent with the notions of Universstlists? 
Qt at all. The text then teaches iUst what Gbristians gener*^ 
ally believe in relation to the last judgment. The judgment 
day follows tbe resurrection. When we all appear then at the 
judgment seat of Christ, we shall receive in our bodies-^aut 
remrre^ian 6o(/fe5, thejhings once done in the body, whether 
tbev be good or evil. 

(3.^ Again. If this judgment seat of Christ, before which 
we are all to appear, means that God would send the Roman 
army t» destroy Jerusalen(i> as Mr. Whittemore would have us 
believe, then I ask, what becomes of that peculiar feature of 
Universalism, viz: that all men are fully rewarded and punish^ 
ed, (lay by day, as they paiss along? It is annihilated. The 
Jews were no( rewarded and punished it seems, by their coo- 
sciences, as they committed their sins, but they were reserved 
for the destruction of Jerusalem, when and where they all ap- 
peared before the judgment seat of Christ. This is Univer- 
salism V5. Ui^iversalism. 

(4.) I cannot admit the Universalist construction of this 
text, because it accuses the Apostle Paul of gross fahehood.r-^ 
Hear him. What did be say? We must all appear before the 
judgment seat of Christ, that is, we must ail appear at the de- 
8ti;uction of Jerusalem ! ! ! ^' We must ALL appear." Did the 
Aposile himself appear for one of the ALL? No. He was 
put to death in Rome, and had gone to heaven before Jerusa^ 
lem was destroyed. Well, did any of the Christian Church in 
Corinth to whom the language of the text was originally ad* 
dressed, appear before the judgment seat of the destruction of 
Jerusalem? No.-^— There is no evidence that a single member 
of that Grecian Church, separated from Jiidea as it was many 
hundreds of miles across the Mediterranean. Sea, was at the 
destruction of Jerusalem, or that any member was any way in* 
volved in its calamities, directly or indirectly, except by the 
sympathies of a common humanity. The Christians at Cor- 
inth appeared at tbe destruction of Jerusalem^ your judgment 
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seal of Christ, about in theiraiiiie sense in which the Editor of the 
*IVumpet| appeared at the judgment seat of Christy at the battle 
of Waterloou It could have been nothing more than an imagin- 
0nf appearing in judgcheot, just such a judgment as the devil 
and wicked men love; Now how can you rejgard St. Paul as 
an^ holiest man, jfyou believe he referred in 2 Cor. 5: JJ^O, only 
to the deisitruction of Jerusalem ? His language is general and 
universal. "WE must ALL appear." 

(5.) It is not true as Air Wbittemore asserts, that "at the 
destruction of the Jewish nation, there was a general judgment , 
among the nations of the earth." There is no historical testi- 
mony to this effect: It is like many other statements foujd in 
Universalist books, a false fact invented to sustain a dogma. 

(6.^ Tibe preceding and following context, show cqnclusive- 
ly that the Apostle is treating upon things which appertain to 
the spiritual and eternal world, when he says, ^'We must all 
appear before the judgment sisat of Christ," (^c. In the latter 
|Mirt of the precedmg chapter, be tells his brethren at Corinth , 
that their present momentary "afflictions shall work for fhem a 
far more exceeding and eternal weight of glory/' that they are 
to look not at the- things of this world, which are seen and tem- 
poral, but to those that are "unseen and eternal." He gives 
as a reason for this, jn the commencement of the 5th chapter, 
that our earthly house, or tabernacle is to be dissolved in death,, 
and that -we are to have "a house not made with hands eternal 
in the heavens." Here then, you see he is treating upon the 
things of eternity. Without turning the subject, he continues 
to remark upon what is to take place after Our "earthly taber- 
nacles are dissolved." After speaking of our groaning in this 
tabernacle, — (body^ and our desires "to be clothed upon witli 
a bouse which is from heaven," the Apostle expresses him- 
self thus: 

" Therefore, we are always confident, knowing that, whilst 
we are at home iii the body^, we are absent from the Lord ; 
, ("for we walk by faith and not by sight,) we are confident, I 
say, and willing rather to be absent from the body and to be 
present with the Lord, wherefore we labor, that whether pre- 
sent [in the body] or absent^ we may be accepted of him." 
Verses 6 — 9. Why does Paul labor that he may be accepted 
of the Lord, when be shall be absent iirom the body ? Hear 
his answer: 

"For we must all appear before the judgment seat of 
Christ; that everyone may receive the things done in bis 
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body, according to thai he hath done, whether it be gbbd or 
bad." Verse 10. 

How natural! How clear and logical the reasotiing of the 
Apostle ! But to make Paul labor to be accepted of the Lord 
when he shall b6 absent from his bodyv when at the same 
time, he knew that none would be rejected, is to charge tbe 
Apostle with a lack of common sense ; atid to niiake him labor 
to be accepted of the Lord when absent from his body ^ and 
then ' give as a reason foi* this, that Jerusalem was to be 
destroyed after hisdqath, is to make him out one of the great'^ 
est of blockheads, that ever undertook to put two ideas toge* 
iher. If yoii would understand this text, lay aside your 
Universalist books, take your Bible in hand and read from 
2 Cor.*4 : 16, to 11 verse of the next chapter, and you can- 
not honestly mistake the sense of the text It is as clear and 
emphatic as language can make it 

«. I will refer you to 1 Cor. 16 :22, as another proof-text, 
which plainly teaches the doctrine of future punishment. *' If 
any mtn love not our Lord Jesus Christ, let him be Anathenia 
Maranatha." 

The phrase Anathema Maranafhay is composed of words, 
which are untranslated in our version. The word anathema 
signifies a curse. It is always used in this sense.^— See Acts 
23: 14, Rom. 9:3. 1 Cor, 12:3. Gal. 1 : 8,9. The word 
Maranatha is composed of two Syriac words,5which signify, Me 
Lord Cometh. The text then literally translated would readr — 
**If any man love not our I^rd Jesus Christ, let him be ac- 
cursed when the Lord cometh." Mr. Locke paraphrases tbe . 
passage thus: "Ifanyone.be an enemy of the Lord Jesus | 
Christ, let him be accursed, or devoted to destruction. The 1 
Lord Cometh to execute vengeance on him." But what will | 
Universalism do with this text ? Why, we need not ask. Tbe j 
destruction of Jerusalem solves all mysteries, and makes I 
crooked things to Universalisii^, sdl straight. Mr. Wjiittemore ' 
sa)rs : ■ - ., j 

"The coming of the Lord took place, as we have said, 
during the apostolic age. It was then that the curses and 
judgments denounced on the Jews, who loved not oiir Lord 
Jesus Christ, were executed on them." Universalist Guide, 
p. 186. To this attempt to refer 1 Cor. 16 : 22, exclusively 
to the poor JewiS, and the destruction of their holy city, I 
object, 

(1.) The curse is to iail upon the heads of the enemies of 
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Christ, At bis cofntng ; biit he did «x)t come at the destruction 
of Jerusalem, as I hope to make plain iti my closing letter.. 
> (2.^ The denunciation is general. It is not limited to Jew 
nor Gentile. ^* If any marC^ — -that is, if any one of the race. 
You confine it to the Jews. This is a violation of the gramK- 
^naticai construction of the text. 

(^3./ All the Jewish enemies of Dur Lord Jesus, were not 
<ursed at the destruction of Jerusalem. £leven hundred 
thousand 6f them, at leasV fell upon the sword of their ene- 
<nies, leaped out of a Universalist hell, and ascended up to the 
paradise of God, in a moment, if your doctrine be true. These 
were not imrsed. They were iinmediately and eternally 
Messed. 

(4.) If Paul referred to the destruction of Jerusalem, why 
ijid he write this solemn warning to the Corinthians ? They 
were not Jews. The destruction o€ Jerusalem would not 
•affect them. Wliy did he not think to put this text into his 
-epistle to the Hebrews, his Jewish brethren, who were the 
only persons really in clanger? These things are mysterious 
4o me. 

. 3. I find a strong argument in favor of ^he doctrine of future 
retribution in 2 Tlies. 1 : 7—10. 

" And to you, who are troubled, rest withes, when the Lord 
Jesus shall be revealed from heaven with his mighty angels, in 
Naming fire taking vengeance oh them that know not God, and 
that obey not the gospel of our Lord Jesus Christ: who 
shall be punished with everlasting destruction from I the 
presence of the Lord, and from the glory of his power; When 
lie shall come te be glorified in his saints, and to be admired in 
^11 them that believe (because our testimony among you was 
believ.ed) in that day.'' 

What will Universalists do wtth this tiext ? Mr. Whitteroore 
in his Guide refers it to the common receptacle of threatenings, 
viz.: the destruction of Jerusalem. See Guide, p. 189. But 
I object to this summary mode of disposing of this text, 

(I.) The apostle takes care to assure his brethren in chapc^ 
2: 2, 3, that the coming of Clxist, of which be treats was not 
then at the door. 

"That ye be not soon isAiaken in mind, or be troubled, 
tieither by spirit, nor by word, nor by letter as from us, as that 
the day of Christ is at hand. Let no man deceive you by any 
tneans; for that day shall not come, except there come a fall- 
ing away first, and that man of sin be revealed, the soii*<«f 
perdition." 

10 
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(2.) No such coming gahere described has ever yet t^keo 
place. I challenge all the Universalist expositoni in the world, 
to produce one paragraph from any authentic history, going to 
shoW| that at the destructioa of Jerusalem, Babylon, Tyre, 
Rome, Athens, Coostantinople, or at the destruction of any 
other city or nation, any thing took place, at all answering the 
description, which Paul here gives of the coming of Christ. 

(S.) The language of Paul is too general to be limited to 
the destruction of Jerusalem. The coming here spoken of b 
for a two^fold object. [1^] To punish them — (all them) that 
" know not God, and that obey not our Lord Jesus Christ." 
Were the poor Jews the only persons who knew not God ? 
Were they the only sinners, who obeyed not the gospel of our 
Ijord Jesus Christ ? [2.] To be glorified in his saints. But 
Christ was not glorified in his saints at the destruction of Jeru- 
salem. There was but a small portion of the Christian Church 
in Judea and even these suffered great privations and distress 
in consequence of the war between the Jews and the Romans* 

(4^,) Neither Jews nor Cbrislians resident at Thessalonica 
were seriously affected by the destruction of Jerusalem. They 
were in Greece. The war was in Judea, hundreds of miles 
off, across the sea. 

(5.^ Besides, if Paul wished to tell the Church at Thes- 
salonica that Jerusalem was to be destroyed by a. Roman army, 
and he could not express it any better than to use the language 
he employs in tlie text, he must have been a bungler in the 
use of language, and totally unfit for his office. 

(4.) Again. Heb. 10: 28, 29, clearly teaches the doctrine 
of future retribution. 

"He that despised Moses' law died without mercy under 
two or three witnesses : Of how much sorer punishment, sup-, 
pose ye, shall he be thought worthy , who hath trodden under foot 
the Son of God, and hath counted the blood of the covenant, 
wherewith he was. sanctified, an unholy thin^, and hath done 
despite unto the Spirit of grace ?" ^ 

What will you do with this te^t ? It is a serious difficulty 
in the way of adopting your sentiments. I have looked into 
the Guide to see wheiherthis text also refers to the disstructioD 
of Jerusalem ; but I find no reference to it. Mr. Whittemore 
in advertising his Guide, says in it, " Every threatening is ex- 
plained!'' This is what Universalists want. "EVERY 
THREATENING EXPLAINED'' au^ay. This bait has 
taken so well, that, as 1 am informed by one in the secrets of. 
"the order/' Mr. Whittemore has already realized $3,000 
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profit, froHi bis Guide. And yet ** every threatening" is not 
explained. Heb. 10; 28, 29, is not noticed, and 2 Pet. 3: 7- 
10 is not explained. Another difficulty with Wbittemore's 
Guide is, that wbat threatenings he has attempted to explain, 
will not stay explained. The moment the explanation is 
touched by the finger of sound criticism, like the fabled flow* 
ers of Sodom, it crumbles in atoms,^ — and the sacred text once 
more assumes its threatening aspect, and warns the wicked to 
prepare to meet God in the judgment. 

Now look at the text. It threatens a sorer punishment than 
" death without mercy." " Death witiiqut mercy," b the se- 
verest temporal punishment. No punishment which can be 
inflicted in this world, can be any worse than ^'death mthout 
mercy, ^"^ But the JApostle appeals to the common sense of 
mankind, if he who hath trodden under foot tb^ Son of God 
and counted the blood of the covenant an unholy thing, shall 
not be thought worthy of a *orer punishment than "death with- 
out mercy." What is that punishment ? 

I have several other texts which I should have be^n glad to 
notice, such as Heb. 9: 27. 2 Pet. 3: 3— 13. Rev. 21: 7, 3. 
Math. 25: 46, but I have not room. In my next, we will con- 
sider the Coming t>f our Lord Jesus Christ. Yours as ever. 



LETTER XXIV. 

My Dear Sir: — 

Agreeably to promise I will now invite your attention to the 
subject of future retribution, as connected with the second ad- 
vent of our Lord. You refer all those passages in the New 
Testament, which speak of a general judgment in connection 
with the coming of Christ, to the destruction of Jerusalem, and 
think you have a sufficient ' answer to all the arguments drawn 
from this source in Math. 24: 34. " Verily, I say unfto you, 
this generation shall npt pass till all these things be ful- 
filled." This text is considered a kind of tey, by which all 
mysteries connected with the last judgment, are unlocked, and 
made plainly to refer to the ravages of the Roman army under 
the walls of Jerusalem. Here I totally disagree with you. — 
If you will oskrefuHy examine the New Testament^ Y^^ ^^^ 
^Didjive difl^rent comings of GVlmXs^^'WlQ'l^\v£c^^\.^^^^s^ 
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took place, propeity speakrogrflt the destructioiirof the Holjr 
City; as, 

1. The personal coming of Christ in the iesh. " The 
Word wa» m^xie flesh and dwelt among us/' '^He GAME to 
his own, and hi^own received him not/ 'John 1: Tl, 14. — 
This was his first personal coming. 

2. His spiritual coming in the hearts of bis disciples. >^ 1 
will not leave yoa eomfbrtless ; I will COME unto you,"—* 
" If any man love me^ he will keep my words, and my Father 
will love him and we will COME unto him and make our a- 
bode with him.'' John 14: 18, 23. 

3. We have a model and prelibation of the final coming 
of Christ in his transfiguration, called ^^ the Son of man COM- 
ING in bis kingdom.'' Math. 16: 28; read it in<;onnexion with 
Math.l7: 1 — 9. 2Pet.l:16— 19. AsJ intend to examine these 
passages and ilhistrate this coming hereafter, I will not attempt 
the'discussion now. 

4. There is a providential coming of Christ spoken of id 
ihe New Testament, to punis^h apostate churches, as such, by 
removing their light and privileges. Hence Christ says unto 
the church at Ephesus : ^Remember therefore from whence 
thou art fallen, and repent and do thy first works, or else 1 will 
COME unto thee quickly, and will remove the candlestick out 
of his place.'' Rev. 2: 5. This may be called the providen- 
tial coming of Christ. It is not coming with his ''mighty an- 
gels," "in the glory of his Father/' "gathering all nations be- 
fore him, and rewarding every man according to his works." — • 
In the Old Testament we find great displays of divine power, 
whether for the salvation or destruction of natiems, ^re called 
the coming, appearing, or presence of God. See Sam. 22: 10 
— 12. Isa. 19: 1. Hence the destruction of , Sodom, the 
old world, Babylon, Nineveh, and Jenisalem, both by Nebu- 
chadnezzar and Titus, were providential comings of God the 
Father, but none of these events are anywhere spoken of as 
the comings of Christ. The providential comings of the Son, 
are to remove the privileges of apostate chorohes, as in Reve- 
lation 2: 5. 

5. The last and final coming. This coming is marked and 
may be easuly distinguished from his other comings. It will be 
his ffth coming in one respect, and his second in another. It 
will be his fifth in order of time, but his second personal com-- 
ing. This is the coming upon which you and I dtflfer so niuch; 
the sublime and bles^sed event, which your preachers and au- 
thors TefBF to the destruction of Jerusalem. If you will coa* 
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sider the object of this coming as set forth io the word of God, 
you will see that it is not to destroy Jerusalem; but, 

1. To raise the^ righteous dead and change the righteous liv- 
ing. 

** For if we believe that Jesus died and rose again'^ even so 
them also which sleep in Jesus will God bring with him, for 
this we say unto you by the word of the Liord, that we which 
are alive and remain unto the coaung of the Lord shall not pre^ 
vent them which are asleep; fbr the Lord himself, shall descend 
from heaven with a shout — with the voice of the archangel 
and the trump of God, and the dead in Christ shall rise first, 
then we which are alive and remain, shall be caught up togeth- 
er with them in the clouds, to meet the liord in the air, and 
so shall We ever be with the Lord." " Fox <>ur conversation 
(^citizenship) is in heaven, from whence we look for the Savior, 
the Lord Jesus Christ, who shall change our vile body that it 
may be fashioned like unto his gIork)us body." ^'As in Adam 
all die, ^ven so in Christ shall all be made alive (raised from 
death)^.but every man in his own order, (^troop or company^ 
Christ the first fruits^ afterwards they that are Christ's at his 
coming." *' Behold I shew you ^mystery. We shall not all 
sleep (die) but we (disciples of Christ who do not sleep,) shall 
all be changed, in a moment, in the twinkling of an eye, at the 
last trump, for the trump shall sound and the dead.sfaall be rais- 
ed, and we (who don't sleep) shall be changed." 1 Thes. 
4: 14—17. Phil. S: 20,21. 1 Cor. 15; 22, 23,51,52. 

2. The Lord Jesus will come to destroy the wicked from 
the face of the earth, and to regenerate it by fire. 

"The Lord Jesus shall be revealed from heavert, with his 
mighty angels, in flaming fire, taking vengeance on them that 
know not God and that obey not the gospel of our Lord Jesus 
Christ, who shall be punished with everlasting destruction from, 
the presence of the Lord, and from the glory of, his power/^ 
*' But the day of the Lord will come as a thi^f in the night ; 
in the which the heavens shall pass away with a: great noise, 
and the elements shaU melt with fervent beat j the earth also 
and the works therein shall be burnt up * * * neverthe-, 
less we according to his promise, look for new heavens and a: 
jw earth wherein dwelleth righteousness." f'Andthey shall be 
line saith the Lord of hosts, in that day when I make up my 
jewels, and I will spare them as a man spareth his own son 
that serveth him : then shall ye return and discern bet ween the 
righteous and the wicked, between him that serveth God, and 
i^im that serveth him not; for behold \]da A^n tycm^'^'^'^^^^f^ 

IQ* 
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bum as aiioven,and all the proud, yea^all that do wicked?y, shall 
be stubble, and the day thatcometh shall burn them up saith the 
Lord ofliosts, that it shall leave them neither root nbr branch.'' 
2 Thes. I: 7, 10. 2 Peter 3: 8, 14. Mai. 3; 17, 18, 4: 1. — 
Dan. 7: 11. Rev. 17: 16. Acts 3: 20, 21. 

3. The Lord Jesus will come to judge ihe world. 

<^ For the Son of man shall come ip the glory of his Fath- 
er, with his angels, and then he shall reward every man accor- 
ding tp his works." " When the Son of man shall come in his 
glory and all his holy angels with him, then shall he set upon 
the throne of his glory, and before him shall be gathered all 
nations, and he shall separate them one from another, as a 
shepherd divideth his sheep from the goats." 

The day, or period of judgment will commence when "the 
Lord Jesus Christ shall be revealed from heaven." The sol- 
emn day will be introduced by the first resurrection, changing 
of the righteous living, a general conflagration of the earth,, 
and it will close up at theexpiration of a period, called in Rev. 
20: 5, a thousand years, with the resurrection of the unjust, 
and the condemnation and destruction of the wicked, from the 
presence of the Lord and the glory of his power. Rev. 20: 
12—15. 

" I charge thee before God and our Lord J^us Christ, who 
shall judge the quick and the dead at his appearing in bis kmg- 
dom." 

" He hath appointed a day in which he will judge the world 
in righteousness," " In the day when God shall judge the se- 
crets of men by Jesus Christ, according to my gospel." " For 
we must alt appear before the judgment seat of Christ, that 
every one may receive the things done in his body, according 
to that he hath done, whether it be good or bad." 2 Thes. 5: L 
Acts 17: 31. Rom. 2: 16, 2 Cor. 5: 10. 

4. Christ will come to purify his church and be glorified in 
bis saints. 

" When he shall come to be glorified in his saints, and to be 
admired in all them that believe." ^As therefore the tares 
are gathered and burned in the fire, so shall it be in the end of 
the world. The Son of man shall send forth his angels, and they 
shall gather out of his kingdom all things that ofiend, and them 
which do iniquity, and shall cast them into a furnace of fire : 
there shall be wailing and gnashing of teeth. Then shall the 
righteees shine forth as the sun in the kingdom of their Fath-. 
er." aTbes. 1: 10. Matt. J3: 40—43.. 

Aga'iiki the seooiidy tidxent of out liord or bi» final comings 
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differs as^o the manner of his appearing from every thihg said 
to have taken place at the destruction of Jerusalem. Nothing 
of which historians inform us, connected with that bloody and 
cruel war, answers at all with the account given of it in the 
Word of God. According to the Scriptures, our Blessed Lbrd 
will come, 

1/ Personally, in his glorified body. When he ascended 
into heaven Irom Mt. Olivet, two celestial messengers appear- 
ed to his admiring disciples and said, " Ye men of Galilee, 
why stand ye gazing up into heaven? This SAME JESUS 
which is taken up from you into heaven, shall so come in like 
MANNER as ye have seen him go up into heaven.^' Acts 1: 
11. See also John 14:3. Here it is said the same Jesus 
shall come; and as though this was not yet sufficiently em- 
phatic, the angels assure his disciples he shall come in *• like 
manner as they had seen him go into heaven." How did 
Christ go into heaven ? Visibly^ personally ; with his resur- 
rection body, he mounted a chariot of light and rode off majes- 
tically to his glorious mediatorial throne. 

2, He will come visibly. This point has already been made - 
manifest, but as the coming of the Lord Messiah is supposed 
by many to be a spiritual coming, or to refer to Jerusalem, it 
may not be unimportant to show, beyond all dispute, that his 
coming will be visible. 

And they shall SEE the Son of Man coming in the clouds 
of heaven with power and great glory. Math. 24: 30. See 
alsoMark 13:26; Luke 21:27; Dan. 7 9—14. John says 
of this coming ; 

^* Behold he cotneth with clouds: and every eye shall SEE 
him, and they also which pierced him, and all kindreds of the 
earth shall wail because of him." Rev. 1: 7. Besides those 
passages which assure us that we shall SEE Christ at his (com- 
ing, there are several texts which clearly imply the visibility 
of the second advent; As for instance, all those texts which 
speak of his coming as an appearing. Lexicographers tell us 
that an ^^applarance is the act of coming into sight." If Christ's 
coming then, is an appearing, it is "coming into sight." 

Unto them who look for him shall he APPEAR the 
second time, without sin (sin offering) unto salvation. Heb.8: 28. 
Looking for that blessed hope, add the glorious APPEARING 
of the Great God and our Lord Jesus^ Christ. Titus 2: 13. 
When Christ who is our life shall APPEAR, then shall we 
also appear with him in glory. Col. 3: 4, And when ^\j»a 
Chief Shepherf ^liall APPE^B.^ 'j^ sV^. V^wvs^ '^A^x^y^^ ^ 
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glory. 1 Pet. 5: 4. And now little children, abide in him ; 
that when he shall APPEAR we may have confidence and 
not he ashamed before him at his coming. Beloved, now are 
we the sons of God, and it doth not yet appear what we shall 
be ; but we know that when he shall APP£AR, we shall be 
like him, for we shall SEE him as he is. 1 John 2: 28; 3: 2. 
Nothing can be made plains than that the coming of Christ 
will be visible, 

3. Christ will come in the clouds of heaven. 

When arraigned before Caiaphas, Jesus said, Hereafter ye 
shall see the Son of, Man sitting on the right hanjd of power 
and coming in the douds of heaven. Mat. 26 : 64. See also 
Acts 1 : 9—11. Math. 24: 30. Luke 21 : S{1. Dan. 7 : 9— 
14. Mark 13 ; 26, 14 : 62. Rev. 1 : 7. 1 Thes. 4 : 17. 

4. Christ will come in greai glory with a retinue of holy 
angeh. 

When the Son of Man shall come in hi^ GLORY and all 
the holy angels with him, then shall he sit upon the throne of 
his glory. Matthew 25 : 31 . For the Son of Man shall come 
in the GLORY of his Father, with his angels. Matth. 
16 : 27.— See also Matth. 13:41—43 ; 24 : 30, 31. Jude. 14. 

6. Christ will come in a cloud of fire. 

Light and fire are emblems of the divine presence and 
glory. When God appeared to Moses, it was in the burning 
bush, and in the fire, smoke, and tempest of the Mount. So 
when Christ was transfigured, or when he put on his glorified 
form before his disciples, a bright, (a fiery) cloud over shadow- 
ed him, and his countenance was irradiated with the respleiil- 
dent glories of the heavenly world. So when he comes in the 
glory of his Father, he will appear in lambent flames of fire* 
*' And to you who are troubled rest with us; when the Lord 
Jesus shall be revealed from heaven with his mighty angels, in 
FLAMING FIRE.— 2 Thes. 1 : 7,8. 

6. The coming of Christ will be attended with sounding of 
the last or seventh trumpet. 

<< And he shall send his angels with a great sound of a 
trumpet, and they shall gather together his elect from the four 
winds, from one end of the heaven to the other. Math. 
24:31. For the Lord himself shall descend from heaven 
with a shout, with the voice of the archangel and the trump of 
God. 1 Thes. 4 : 16. See I Cor. 15: 51—44. Rev. 10: 7, 
11:15—19. 

7. The coming of Christ will be attended with the disso- 
Jutjon of elements and a general conflagration^ 
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The day of the Lord wi)l eome as a thief in the night; in 
the which the heavens shall pass away with a great noise, and 
the elements shall melt with fervent heat; the earth abo and 
the works that are therein shall be burnt up. 2 Pet. 3 : 10. 

8. Tlie coming of Christ will be sudden and to many wholly 
unexpected^ ^ 

For as the lightning cometh out of the East and shineth 
unto the West, so also shall the corping of the Son of Man be. 
Matb. 24 : 27. For yourselves know perfectly that the day 
of the Lord so cometh, as z thief in the night. 1 Thes. 5 : 2. 
See also Math. 24 : 37,44,50. So then it appears from the 
Lively Oracles that our Great High Priest will come personally,. 
visibly, in the clouds of heaven, in power and resplendent 
glory, with a retinue of angels, amid the dissolution of elements^ 
and the sounding of the last trump. 

But were the righteous dead raised, and the Kving saints 
changed in a moment,^in "the twinkling of an eye," from 
mortality to immortality, at the destruction of Jerusalem ? Did 
Jesus then and there "gather all nations before him, and 
separate them one from another" and " reward every man ac- 
cording to his works ?" Did he then and there appear per- 
sonally, in his glorified body, visibly? Did all men see this 
OJ- SAME JESUS," « coming in the LIKE MANNER" 
as be was seen to ascend by his disciples? Do you believe 
that when Titus and his mercenary army butchered so many 
poor Jews, and burnt up the Holy City, that Christ in. any 
proper sense, then arki there "APPEARED" with all his 
mighty angels, "descended from heaven with a shout, with 
the voice of the archangel and the trump of God ? and that 
the dead in Christ rose first ?" Did be then come " in the 
clouds of heaven," an(| " send out his angels to gather his 
elect from the one end of the heavens to the other end of the 
heavens ?" 

If these things took place at that time, why has not some 
faithful historian recorded these wonders ? Josephus was per- 
sonally present on the occasion, and has recorded several pro- 
digies which happened, but it does not appear that he saw, or 
heard any thing like the coming of Christ. Think of these 
things, and in ray next^nd closing letter, the Lord willing, I 
will examine with you Math. 16 : 27,28,24. Yours as ever. 
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LETTER XXV, 

My Dear Sir;-— 

Having proved in my last letter, that the 2d advent of our 
Lord will be visible and personal — that he will appear in the 
glory of his Father, attended with mighty angels, and that be 
will then raise the righteous dead, change the righteous who 
may be f^ alive and remain," " in a moment, in tlie twinkling 
of an eye," from mortality to immortality, and regenerate the 
earth by fire, and introduce the geneml judgment, it follows 
inevitably, as nothing of this kind took place at the notorious 
destruction of Jerusalem, that that bloody siege could not have 
been the coming of our Lord Jesus Christ. But as there are a 
few passages which you depend upon to prove that the de- 
struction of Jerusalem was the coming of Christ, it will be well 
to spends little tifne in examining these texts. Should we ad- 
mit, (which I do not,) that those passages, whk^h speak of 
the coming of Christ to raise the dead, and " reward every 
man' according to his works," were fulfilled at the destruction 
of Jerusalem, still the doctrine of future retribution would re- 
main unshaken, being supported by a multitude of texts and 
considerations, not directly involved in the controversy ^bout 
the 2d coming. 

^ L The first passage which you bring forward to prove that 
the coming of Christ took place at the destruction of the Holy 
City, is Matth. 10 : 23. " For verily I say unto you, ye shall 
not have gone over the cities of Israel till the Son of Man be 
come," This language constitutes a part of our Lord's ad- 
dress to his apostles, when he chose them^rid sent them forth 
two by two, on a mission of a few weeks, to preach the gospel 
of 1ms kingdom, not to the Gentiles^—not to the Samaritans, 
but to the Jews only. That this passage has jio reference to 
the destruction of Jerusalem, is evident from the following con- 
siderations. (L) Tliis language was addressed to the apos- 
tles, according to Dr. Carpenter's Gospel Harmony, not more 
than six months before the crucifixion. (2.) The apostles 
finished their circuit among the cities of Israel, and returned to 
their Lord before the crucifixion. ^3.) Before the ascension 
of Christ, they received an enlarged commission, and went out 
to preach the gospel to "all nations;" " to every creature." 
As a matter of fact then, in less than one year from the time 
trhea tbeitLord said, "Y& shall not have gone over the 
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t>ities of Israel till the Spoof Man be come/' they had gone 
over the cities of Israel, and: received a new commissionr— 
authority to preach to the Gentiles^ The coming then, here 
referred to, either took place within one year, or Christ must 
have uttered a false predictibn. Take which horn of the 
dilemma you please. (4.) Besides, Jerusalem was not de- 
stroyed till, at least, ihirty-seven ^ears -after the Apostles re-f 
ceived their commission to preach in the cities of Israel. But 
long before this period had elapsed, the apostles had gone over 
the field which their first cdiaimission contemplated, returned 
and received authority to preach to the Gentiles ; they had, 
spread the gospel all over the Eastern World, and with tlie 
exception of John, had all gone to the rewards of the faithiUl. 
(5. J The reference here was to that coming of Christ, th at 
prelibation of his final coming, which was exhibited in bis 
transfiguratiop. This event took place within a few weeks 
after he sent, out his apostles, and before they performed their 
circuit "over the cities of Israel.'' This I will make plain. 

2. You depend on Math. 16 : 27,28, as evidence that the 
coming of Christ took place at the destruction of Jerusalem. 

" For the Son of Man shall come in the glory of his Father, 
with bis angels ; and then he shall reward every man accord- 
ing ta his works. 

*^ Verily 1 say unto you, There be some standing here, which 
shall not ta^te death till they see the Son of nian coming in 
his kingdom." « 

Now that this js a perversion of this part of our Savror's 
teachings, will appear from the following consideratbns. (1.) 
No historian has informed us that any thing took place, when 
the Roman army sacked Jerusalem, butchered and enslaved 
its citizens, answering to thb prediction. No one saw, or 
imagined he saw, tlie Son of Man or his angels ; nor did 
Christ then and there " reward every man according to his 
works." " Every man" was not there; All the Jews were 
not there. There was but a handful of the human race in volv- 
ed in that cruel war, not half as many as were destroyed by the 
wars of Xerxes, Alexander, and Napoleon Bonaparte. Nor 
did all actually involved in the war receive "according to thefir 
works." The sword of the conqueror fell indiscriminately 
upon the innocent and the guilty, and women and infant chil- 
dren were the greatest sufferers. (2.) The conung spoken 
<olf in the 28th verse is not the same as that spoken of in the 
*^7tbu It is only a model or type of it. Observe, it does not 
say thai there be some standing hei^, \R\»f:^^d3^\!iKk\\%sSk^^ 
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death till the Sbn of Man come ^^ to reward ^eveiyinan &e« 
cording to his works.'' No — this is not the affirniatioB, but 
'^ till the Son of Man be come in his kingdom* (3.^ This 
coming in bis kingdom as a model, type, and prelibadon of bis 
final coming, as • appears from the following context, was the 
transfiguration. On the holy mount, Christ put On bis glory, 
appeared in his kingdom, and gave to three of his disciples a 
fac simile of his final coming, and his immortal kingdom. . I 
have no doubt that Peter, James, and John, saw Christ in bis 
glory, just as he is now seen in heaven, and just as he wilt 
be seen when he *^ comes in flaming fire, taking vengeance on 
them that know not God, and obey not his gospel." [4.] 
That the coming in the kingdom spoken of in the 38th verse, 
is a fac simile illustration of the coming spoken of in the 37th 
verse to " reward every man according to his works," apd was 
seen by three then present, "after six days," in the trans- 
figuration, will be manifest if you will read the whole in con- 
nexion. It stands as follows: 

" For the Son of man shall come in the glory of hb Fa- 
ther, with his angels ; and then he shall reward every man ac«- 
cording to his works. Verily I say unto you, There be some 
stahding here, who shall not taste death till they see the Son of 
Man coming in his kingdom. And after six days, Jesus taketh 
Peter, and James, and John his brother, and bringeth them up 
into a high mountain apart, and was transfigured before them, 
and his face did shine as the Sun. and his raiment was white 
as the light. And behold there appeared unto them Moses 
and Elias talking with him. Then answered Peter, and said 
unto Jesus, Lord, it is good for us to be here : if thou wilt, let 
us make here three tabeniacles ; one for thee, and one for Mo- 
se3,land one for Elias. While he yet spake^ behold, a briglit 
cloud over^hadov^ed them,- and behold, a voice out of the 
cloud, which said, This is* my beloved Son, in whom I am 
well pleased : hear ye him." 

Here then, we learn that three of those present saw Christ 
in his glory within six days, while all others then present "died 
without the sight." (5.) That the transfiguralioo is thie 
event alluded to in verse 38th, as a presentation of his final 
coming, will appear still further by cdlating Matt. 16: 37,38; 
17 : i_5, with 3 Peter 1 : 16, 18. 

" For we have not followed cunningly devised fables, when 
we made known unto you the^ower and coming of our Lord 
Jesus Christ, but were, eye-witnesses of his majesty. For he 
received from God the Father honor and glory, when there 
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came such a voice to him from the roost excelknt glory ,. This 
is mj beloved Son id whom I am well pleased. And this 
voice which came from heaven wc heard, when we were with 
him in the holy mount." 

Here the^n we have the prediction, its literal futfilnoent, and 
a^mmentary by one of the eye and ear witnesses, Peter, 
one of the favoi'ed three with Christ on the mount, calls the 
transfiguration, (i.) '^ The pow6r aqd coming of our Lord 
Jesus Christ," (2.) Says he " was an eye witness of his 
majesty" on that occasion. (3.) That he then "received 
from God the Father, hoqor and glory/' and w^as proclaimed 
to be his beloved Son in whom he was well pleased. (4.) 
Peter tells us all this took place " when we were with him," 
(ndt at the destruction of Jerusalem — ^^but) "in the HOLY 
MOUNT." Now, if you take Matthew and St. Peter as 
authority, ytsu must acknowledge that the transfiguration was 
that " coming in his kingdom, "which was to bei^een by some 
then present before their death. But, 

3. You tell me that the 24th chapter of Matth. clearly 
leaches that the coming of Christ in judgment took place at 
the destruction, of Jerusalem. Let us briefly examine this 
portion of our Savior's teaching. The instiuction contained in 
the 24th and 25th chapters of Math, was delivered to the 
apostles only two or three days before tlie crucifixion. As 
Jesus was. retiring from the temple, his cjisciples called his at- 
tention to the beauty and magnificence of its structure. 
Jesus replied, " Verily I say unto you, there shall not be left 
there one stone upon anotlier that shall not be thrown down." 
Here he clearly t-eferred to the destruction of Jerusalem. The 
disciples wishing to know more of these things and probably 
partaking of the prevalent opinion of their countrymen, that the ^ 
Holy City would stand till the end of time, came to him 
privately as he sat upon the Mount of Olives, saying, "Tell 
us when shall these things, (^the destitiction of Jerusalem) be ? 
aiul what shall be the sign of thy coming, and of the end of 
the world" or dispensation ? Here then, is a three-fold ques- ^ 
tion. It relates to the destruction of Jerusalem, the coming of 
Christ, and tlie end of the Christian age or dispensation, which 
began with the labors of our Redeemer. See Luke 16 : 16. 
Now, in our Savior's reply, we may expect an answer to each 
question. From the 4th to the 14tb verse, be gives in gene* 
ral the signs which will be common and general till the end oF 
the world, or gospel dispensation. He tells them there will bet 
false Cfarists, wars, famines, neslUeuce^^ ^^^^^qkv^^^y'^^ "^^^^ 
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his followers will be hated, persecuted, and sdme of them 
killed for his name's sake. This is all general. These things 
have been taking place ever since oiir Savior was upon earth. 
The last sign which shall indicate the closing up of the gospel 
age or dispensation, which was opened bj the Ministry of 
Christ and his Apostles, is the universal spread of the gospel. 
'^ And this gospel shall be preached in all the world, for a wit- 
ness unto all nations, then shall the end come." Verse 14. 
Notice here, [1.] That the end spoken of here cannot be the 
tsnd of Judaism^ for that ended as a divine appointment, when 
John the Baptist began to preach. **' The law and the pro- 
phets were until John, since that time the kingdom of God i$ 
preached.' Luke 16 : 16. *' For all the ptophets and the 
law piophesied until John." Matthew 1 1 : 13. [2.] Besides, 
the end spoketi of in verse 14 was not to take place till tlie 
gospel had been preached in all the world — as a witness to a]l 
' nations." But was the gospel to be preached everywhere 
before Judaism as a valid institution, passed iaway ? Have we 
in 'the divine Economy two divine dispensations existing as 
valid, Christianity and Judaism, at the same time ? This you 
will hardly be witling to iallow, but this poshion you must take 
with all the absurdities which it involves, or admit that the 
end — ^the end of the world or dispensation spoken of in the 
14th verse, is the end of the gospel dispensation. 

The 2d division of the 24tb of Math., begins with verse 15, 
and closes wUh the S2d. 

^' When ye, therefore, shall see tbe abomination of deso- 
lation, spoken of by Daniel the prophet, stand in the holy 
place, [whoso readeth, let him understand,] Then let them 
which be in Judea flee into the mountains : Let him which is 
on the liouse-top not come down to take any thing out of the 
house, neither let him which is in the field return to take his 
clothes. And wo unto them that are with child, and to them 
that give suck in those days ! But pray ye that your flight 
may not be in the winter, neither on the Sabbath day : For 
then shall there be great tribulation, such as Was not since the 
beginning of the world to this time, no, nor ever shall be. 
And except those days should be shortened, there should be 
no flesh saved : but for the elect s sake those days shall be 
shortened. Then if any man shall say unto you, Lo, here is 
Christ, or there ! believe it not. For there shall arise false 
Christs, and iaise prophets, and shall shew great signs and 
wonders ; insomuch that, if it were possible, tbey sliall' d#* 
ceJre tbe very eJcd." 



LKTTBRS TO A UNITXK9AL|ST. 123 

Here our Savior tells bis disciples about the destruction of 

Jerusalem, and answers their first quesxiony ** JVhen shall 
these things he ?" He tells them when they should see the 
war and desolation spoken of by Daniel, 9 : 27, then Jerusalem 
was to be destroyed — that they should flee to the mountains 
with great haste, that it would be a tipie of great tribulation, 
such as never had been, and never would be in any other war, 
that it would be so destructive in its nature, that if prolonged, 
it would swallow up both Jews and Christians. ^^ No flesh 
would be saved," but that for the sake of (he elect, the Church, - 
the war should be shortened. 

Having now described, the destruction of Jerusalem, our 
Savior proceeds in the 23d verse onward to the end of the 
2&th chap., to answer the question— -'' What shall be the sign 
of thy coming V^ 

Knowing that there would be Judaizing teachers both in the 
Church, and among the poor blinded, infatuated Jews, who 
would " deceive, if it w^re possible, the very elect," by tell- 
ing them that Christ would come at tlie destruction of Jeru- 
salem, the Savior begins a description of his 2d personal com- 
ing, by telling his disciples that he would not come amid that 
bloody sieg^. Hear his warning on this point. 

"Then, (when? why at the destruction of Jerusalem,) if 
any man shall say unto you, Lo 1 here is Christ, or there, 6e- 
lieve it not,—'' BELIEVE IT NOT;" it is a false doctrine, 
and not to be believed, " for," continues the Savior, "there 
shall arise false Christs and false prophets, and shall shew 
great signs and wonders ; insomuch that, if it were possible, 
they shall deceive the very elect. Behold, I have told you 
before." It seems that Christ had on some previous occasion 
told his disciples, that he would not come at the destruction of 
Jerusalem. 

" Wherefore, if t^ey shall say unto you, (at the destructbn 
of Jerusalem,) behold he is in the desert, go not forth ; behpld 
he is in the secret chamber, (XT BELIEVE IT NOT." 

Here the Savior is remarkably explicit. He tells his follow- 
ers to give no heed at all to the cry that Christ would come 
at the destruction of Jerusalem— that no story — no report — no 
argument — no affirmation to that effect should receive the 
least credit. In relation to every pretence of this kind he 
said twice over, QJ- " BELIEVE IT NOT." 

He then proceeds to give the reasons why they should not 
receive such reports, and these reasons may be fouiid in the 
sublime, glorious manner in which he V9\LV ^.^^%£« ^^^^vs^'^^kscw. 
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"For as the Ifghtomg cometb out of the east^ and sbinetb 
unto the west, SO shall the comihg of the Son of man be." 
That is, his coming wili be of such a nature when it takes 
place, that there will be no chance for dispute, or difference of 
opinion. It will burst upon the world suddenly and visibly, 
like lightning. All will see, and all will feel that ^ the great 
day of his Wrath has come." 

" Having now introduced the subject of bis pei^onal coming 
for the double (Mirpose of telling bis disciples that it would not 
take place at the destruction of Jerusalem, and to answer their 
questions touching this subject, be now proceeds to give the 
moral and physical phenomena attending his glorious appear- 
ing; he intimates that his saints will be gathered to him as the 
eagles gather to their prey; (Deut. 32: ll,)-^that after the 
tribulation of those days, (probably the battle of Anne.geddon,) 
the sun shall be darkened, the stars shall fall from heaven, the 
moon shall not give her light — and " then," amid these scenes, 
" there shall appcjar the signs of the Son of Man in the heav- 
ens, and then shall all the tribes of the earth mourn, an4 they 
shall see the Son of Alan coming in the clouds of heaven with 
power and great glory." See verses 28,30. 

But as an answer to all this, you refer me to the 34th verse. 

'* Verily I say unto you, this generation shall not pass away 
until all t'hese things be fulfilled." This verse I fear will rise 
up in judgment against many a Universalist preaclier, for with 
it, thousands have been deluded with a hope that the judgment 
and its attendant resurrection are past. Let any passage be 
brought forward to sustain the comnion-sense doctrine of a 
judgment to come, and the sumnmry answer is, " Verily I say 
unto you, this generation, &c." — Well, now let us examine 
this verse. You put a certain construction upon the word 
generation, as used here, and then employ the tejct thus con- 
strued, to explain away the alanning threatenings of the Word 
of God. What then, is the import of the word generation 
here ? The Greek word here rendered generation, is genea. 
Grove in his Greek Lexicon, defines it thus :^-" A generation 
— descent — ^succession — birth — parentage,— a race — breed — 
kind — sort — species — age — the time frpm the birth of a man 
till he has a son, about thirty years." 

Now your definition would be here, ^^ generation — thirty 
years, or the time from the birth of a man till he has a son. 
But this is neither the only, nor the most obvious definition. 
In order that we understand our Savior consistently with him- 
selfaad whh matters of fact, we must put another construction 
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upon the word genea here. It is evidefitly used in this text 
and in many ot(ier places by our Savior, in the sense of 
'race," •* Jrccrf,-' "Kwrf," ** ifor^," or "^pecie^.'' 

It is so used in Ps. 22: 30, **A seed shall serve him; it shall 
be accounted to the Lord for a generation" — a family^ — a kind, 
a feort* See also Ps. 24: 6. So our Savior calls the Jews, as a 
nation^ as a class,a family a sort, a generation. ''All these things 
shall come on this generation." This obviously does not mean 
upon those only who were then living, but upon that nation, cr 
and the curse is upon them to this day. The blood of the race, 
prophets from the blood of Abel down, is as much upon the 
Jewish nation now as a family, as it was in the days of Jose- 
phus. " Whereunto shall I liken this generalfon," that is, 
this nation, or family, the cliildren of Abraham. So Peter 
says of believers, ** Ye are a chosen generation," that is^, a cho- 
sen race, breed, kind or sort. This is applicable to all be- 
lievers to the end of tim^. So I understand Christ to usie 
the word genea in Math. 24: 34. " Verily I say unto you 
this generation f race, breed, kind, or sort of people — the Jews,^ 
shall not pass till all these things be fulfilled." And by a mir- 
acle of divine Providence, that generation,or family of Abraham 
still live, scattered among all nations,pealed,perspcuted,andyet 
every were maintaining their national prejudices, predictions and 
forms of worship. I understand our Savior to use the word 
genea in the sense of race, and to apply it to the Jews as a peo- 
ple or race, {!♦] Because this is the proper use of the word. 
[2.] He had just been describing the destruction of the Holy 
City, and the wars in which the Jews would be involved, and 
ii would be natural for his hearers to conclude that the nation 
or race as such, would be wholly destroyed. Christ says no — 
they will not pass, — they will have an existonce till his second 
coming. [3.] If we put the other construction upon it, and 
understand our Savior to say that his coming would take place 
within thirty years, we make him contradict himself, and say 
that which is not true. Jerusalem was not destroyed during 
xhsX generation^ or within a period of thirty years. It was at 
least thirty seven years, and according to the chroifology of 
some, forty years after the crucifixion. Besides, a multitude 
of circumstances are to take place at the coming of Christ, 
none of which took place at the destruction of Jerusalem, as, 

[1.] His coming is to be visible and personal. Mat. 24: 30. 
John 14:1-4. Acts 1:9—11. Rev. 1:7. Dan.7:13. lJohn3:2. 
Col .3:3. But Chrbt did not come visibly nor personally, at tho 
11* 
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destn^ction of Jeriasalem. (2.^ Cbriist is to raise the rigbteou^ 
dead at his coming. 1 Thes. 4: 14 — 17. I Gor.lS: 62. — 
Phil. 3: 20, 21. Rev. 20: 4—6. But the dead did not rise 
at the destruction of Jerusalem. , (3.^ Christ is to gather bi& 
saints together from one end of the heavens to the other, and 
to be glorified in them, at his coming. Math,13:41 — 43; 24:31 ^ 
1 The3.4:l7 2. Thes 1:10. But this was not the case when Je- 
rusalem was destroyed* So far were the angelsJofGod from gath- 
ering together the elect from one end of the heavens to the 
other on that occasion, that they were actually forewarned by 
Christ to "^€e to the mountains," (4.) The coming of 
Christ is to be sudden, and to many, wholly unexpected. He 
is to come with the suddennessand vividness of ligluning, like a 
thief in the night ; men are to be about their business and pleas- 
ures as they were in the days ofNoah, — two to be in the field, 
one to be lalcen and the other left, — two women grinding at 
the mill, one to be taken the other left. JVIath. 24: 27, 38,40,. 
41. 1 Thes. 5: 2, 3. 2 Pet. 3: 10. But it was not so when 
Jerusalem was destroyed. There was nothing sudden in that 
event. The war existed more than three years before the city 
and temple were destroyed. The Roman army was slow and 
deliberate in its movements. Having conquered the most of 
Galilee, they repaired to Cesarea in the autumn of A. D. 69^ 
for winter quarters. In the spring, tliey moved slowly towards' 
Jemsalem, driving the Jews before them, as sheep to the slaugh- 
ter; they arrived under the walls of the city in April, and con- 
tinued the siege till Sept. before they destroyed the city. This 
was very far from being sudden like the coming of lightning. 
(5.) Besides, when the Lord comes, he is to introduce a gen- * 
era! and particular judgment. 

"All nations are to be gathered before him." '^We must aU 
appear at the judgment seat of Christ, that every one may re- 
ceive the things done in his body." "The righteous" are to be 
received to the " kingdom prepared for them from the founda- 
tion of the world,', and have "eternal (aionion) life," while the 
wicked are to '^go away into everlasting (aionion) punishment."' 
Math. 25: 31, 22,46. 2 Cor. 5: 10. " But all nations " were 
not gathereil at the destruction of Jerusalem ; "every one did 
not there receive according to his works," nor did the righte- 
ous there find "eternal life;" nor the wicked "eternal punish- 
ment." What then can be plainer than that the destruction of 
Jerusalem and the coming; of our Lord are two distinct events? 

4. But you say that Christ and his apostles frequently spake 
of the coming of Christ, and the * end of all things' as near 
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b their day. I answer, (I.) The apostles were not permitted 
to know definitely, the times and seasons when their Lord 
would coniq,as appears from Matt. 24: 36, 50. {2.) Our Sa- 
vior and his apostles evidently spake comparatively when they 
spake of the ^* end of all things being near at hand." Com- 
paring the time to come with the time that had been, and the 
whole length of time with eternity, the end of *^ all things was 
then, as it is now, at hand.'' Time is but a shadow, and the 
Lord will make comparatively, "a short work on the earth." 

5. There is one mode of supporting Universalism, which 
some of your preachers have adopted, which I regret I have 
not time more fully to examine. It is the notion that the ani- 
mal part of man is the sinful part. You say that man is a 
kind of three-fold being, having a body, soul, and spirit, and 
that the spirit, which alone survives death, is immaculate, not 
guilty ; that the soul, by which you mean mere animal life, 
which man possesses in common with beasts, is the sinful part, 
and that this is wholly destroyed by death. To this 1 briefly 
reply, 

(1.) This theory is at war with the philosophy of mind. — 
Every body knows who will reflect a moment, that sin is an act, 
not of the body, not of the mere animal, but of the mind, of the 
intellectual part of man. A brute cannot sin, because it has 
not intellect. The mind first invents the deed^ and wills to do 
it, and then uses the body as an instrument. This every one 
knows, who will consult his own experience. (2.) If the an- 
imal part of man is the sinner, how does it happen that the 
mind or spirit suffers the pangs of guilt ? If your doctrine in 
this respect is true, we might expect that the sin of blasphemy 
for example, would produce a pain in the head, or the gout in- 
stead of a distressed conscience. (3.) The word heart you 
know, is used in the scriptures to represent the afTections of 
the mind.. Well, now, Christ says, "Out of the heart proceed- 
eth fornications, thefts," &c. Math. 15: 19. (4.^ Accord- 
ing to this doctrine, there is no salvation. If the spirit never 
sinned — never was lost — never was guilty, it is manifest it needs 
no pardon — no repentance — ^no salvttion. It only needs to be 
helped out of bad company, a deliverance easily effecteff by 
the aid of a halter, razor, or arsenic. (5.) If the spiritual part 
ofmanisnotthe sinful part, I cannot understand Paul when he 
says, "For we wrestle not against flesh and blood, but against 
principalities, against powers, against the rulers of the dark- 
ness of this world, against spiritual wickedness," literally %v<v^^- 
edness of spirits. Eph. 6: Vi. 
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lo fine, I have now. examined your system. I have corn- 
pared it with human experience, sound philosophy, and com- 
mon sense, and have found it mocking common sense, outrage 
ing human experience, and denying the most obvious princi- 
ples of sound mental philosophy. We have also weiglied it in 
the balances of the i^nctuary, and here wc have found it.fearfuliy 
5vanting. Let me exhort you then not to trust your soul another 
day upon the delusive hope that you shall go to heaven, because 
there is no hell. One sinner will make a hell in any part of the 
moral universe, where he may chance to be. There is norun-» 
ning away from self or sin. Your sin will find you out. 

Yours as ever.. 



P. S. In these letters I have taken Universalism as it is; 
not as you would define it, when pressed with its absurdities; 
but as it is believed and preached by its most popular advo- 
cates, and defined and defended by its standard authors. — 
These authors, as you very well know, are ultra-Universalists. 
They believe in no retribution in the world to come. 



THE END. 
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